《Coke’s Commentary on the Holy Bible – Ephesians》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE EPISTLE OF PAUL THE APOSTLE TO THE EPHESIANS. 

PREFACE. 

IN this Epistle St. Paul inculcates the most important doctrines of religion, and the most sacred duties of Christian morals. It seems at if he had written it with an intention of composing a complete Treatise on the Church, and to clear up the chief questions which might arise upon a subject so important, and which includes so many others. We observe him speaking of the Church in almost every chapter, and keeping it in view throughout the whole Epistle. He begins by considering its origin; after which he speaks of the Head of the Church; and teaches that the Lord Jesus Christ is the Head, and that the Church is his Body. This is the subject of the first chapter. And herein St. Paul demonstrates, that the Church, properly so called, consists not in that confused assemblage of people, who appear together in outward communion; but of those only who are regenerated by the Holy Ghost; because of such holy and living members alone can a body be formed, which has the honour to be the body of Jesus Christ, and from him, as its mystical Head, to receive life, motion, and being. The second chapter is employed in shewing, first, what is the natural condition, not only of mankind universally, but even of those who have accepted of the offers of grace, and yield to be saved through the alone merit of Jesus, and by the alone power of his Spirit: they were, by mere nature, dead in trespasses and sins, but are now quickened by the Spirit of Christ: they were children of wrath, but are now adopted into the family of God. 

The rest of the chapter treats of the extent of the new Dispensation, which proposes the highest privileges of grace to the Gentiles as well as the Jews. The Apostle continues, in the third chapter, to speak of the calling of the 

Gentiles, that great stumbling-block to the Jews, who would not believe that these nations, who for so many ages had been kept from any visible alliance with God, should now, equally with the seed of the patriarchs, enjoy the rights and privileges of the gospel. St. Paul then goes on to prove, in the fourth chapter, the unity of the Church; and to shew that, of whatever nations it may consist, and in whatever countries subsisting, there are not many Churches, but ONE, worshipping every where one only God, having one only Saviour, animated by one Spirit, one faith, one baptism, ch. Ephesians 4:4-5. He next speaks of the ministry established by the Lord Jesus Christ, for the conversion of the nations, and for instructing and consoling the Church; after which, at the end of this chapter, and in the two following, he insists upon the most important duties of believers: he shews, that the most essential characteristic of the Church is holiness; and hereupon sets forth the combats the Church has to sustain, the difficulties to overcome, and the necessity of calling forth all her courage and resolution for withstanding the repeated and violent attacks of her enemies. To this end, he furnishes the believer with every weapon, every means that may tend to make victory easy; and, as he himself was then engaged with the enemy, who kept him in bonds, (for the Apostle was in prison at Rome when he wrote this Epistle,) he beseeches the Ephesians to fight with him by their prayers; and concludes, as his custom is, with ardent wishes for the Church, and for all those that love our Lord Jesus Christ. 

01 Chapter 1 

Introduction
CHAP. I. 

After the salutation, and thanksgiving for the Ephesians, he treateth of election and adoption by grace: and, because the height of this mystery cannot easily be attained unto, he prayeth that they may come to the full knowledge and possession thereof in Christ. 

Anno Domini 62. 

BECAUSE the Ephesians, in their heathen state, had held the mysteries of their idol gods in the higher veneration, on account of the supposed importance of the discoveries which were made in them to the initiated; and because they esteemed the initiated, on account of these discoveries, more honourable and happy than the rest of mankind, the Apostle began this Epistle with displaying the great dignity and happiness of the members of the Christian church, whether Jews or Gentiles; not by a formal declaration of their honours and privileges, but by thanksgivings to God, for having bestowed these great honours and privileges on them. Thus, first of all, he thanked God for his having blessed the Gentiles with every spiritual blessing in the Christian church, equally with the Jews, although they did notobey the law of Moses, Ephesians 1:3.—And, because the Judaizing teachers affirmed, that this was contrary to God's purpose respecting the Jews, the Apostle, in his thanksgiving, took notice, that God had bestowed these blessings on the Gentiles, as well as on the Jews, agreeably to an election of them before the foundation of the world, that they might be holy through love to God, on account of his great goodness to them, and through love to man from a regard to the commandment of God, Ephesians 1:4.—Next, he thanked God for having predestinated holy persons, of all nations, to be his own children; that is, to be the objects of his love, and the heirs of his happiness, not through obedience to the law of Moses, but through faith in Jesus Christ, agreeably to his own benevolence, Ephesians 1:5.—which is now made known by the gospel, in order that men may gratefully praise him for his goodness, which is admirably displayed by the great favour shewn to them on account of his beloved Son, Ephesians 1:6.—by whose blood, or death, and not through the sacrifices either of Judaism or of Heathenism, we, his Sons, shall obtain redemption, even the forgiveness of our sins, according to the greatness of his goodness, Ephesians 1:7.—the knowledge of which, St. Paul told the Ephesians, God had made to abound in all genuine Christians, particularly in the apostles, together with sufficient wisdom and prudence to fit them for publishing it to the world, ver. 

Having mentioned the knowledge of the goodness of God in the redemption, St. Paul blessed God particularly for having made known to them the mystery of his will concerning his pardoning sins through the blood of Christ, and his making the Gentiles heirs of the inheritance of heaven, through faith, equally with the Jews, agreeably to his own benevolent purpose, which he had formed from the beginning, of his own accord, Ephesians 1:9.—Here it is proper to observe, that the riches of God's goodness, in resolving to pardon men's sins through the blood, or death of his Son, and to bestow that great blessing on the Gentiles equally with the Jews, are called, in this place, the mystery of God's will, because these things had hitherto been kept secret, Romans 16:25, and because they were discoveries of infinitely greater importance to mankind, and much more certain, than all the discoveries made to the initiated, in the most famed of the heathen mysteries. May we not, therefore, suppose, that this honourable appellation was given by the Apostle to the gospel, to render it venerable in the eyes of the Ephesians, and of all the Gentiles, who admired the heathen mysteries?—Farther, the Apostle told them, that God's benevolent intention, in making known to him, and to his brethren apostles, the mystery of his will, was, that, by their publishing it to the world, he might, in the gospel dispensation, gather together Jews and Gentiles into one church, or fellowship, under Christ, Ephesians 1:10.—That by faith in him, and not by obedience to the law of Moses, the Jews themselves might inherit the blessings promised in the covenant to the spiritual seed of Abraham; to whichblessingshehad predestinated believers of all nations, agreeably to his purpose, who bringeth all things to pass, not according to the will of any man, or body of men, but according to his own sovereign pleasure, Ephesians 1:11.—And, in particular, that the believing Jews might occasion praise to God for his goodness and truth in the performance of his promises, by receiving the inheritance as a free gift through faith, and not as a debt through the law, Ephesians 1:12.—By whom, (namely, by the Christ,) ye Gentiles also have inherited the promises made to the spiritual seed of Abraham, having believed the word of truth, even the good news of your salvation, which was preached to you: by whom, also, after ye believed, ye were sealed as God's children and heirs, with the Holy Spirit; so that ye can have no doubt of your salvation being by faith, without obedience to the law of Moses, Ephesians 1:13.—Which Holy Spirit, therefore, to believers, whether they be Jews or Gentiles, is the earnest, or assurance, that the inheritance shall be bestowed on the faithful; and is to continue in the church until the complete redemption of the faithful saints—a redemption purchased by the blood of Christ, and consummated at the general resurrection, Ephesians 1:14.—Thus it appears, that the honours and privileges belonging to believers, as the children of God, and asmembers of the Christian church, or fellowship, are infinitely greater and more valuable than those of which the initiated, or members of the heathen fellowships, boasted. 

After displaying the great excellency of the gospel revelation, and the honours and privileges belonging to the members of the Christian church, and tacitly contrasting these with the heathen mysteries, and with the privileges of the initiated, the Apostle told the Ephesians, that the good news which he had received of their faith and love, made him daily give thanks to God on account of their happy state, Ephesians 1:15-16.—and pray to God to give them both true wisdom and revealed knowledge, in order that they might continue to acknowledge Christ as their Saviour, notwithstanding they should be persecuted for so doing, Ephesians 1:17.—also that he would enlighten the eyes of their understanding, that they might knowthe greatness of those privileges, which, by calling them into his fellowship, he had taught them to expect; and know likewise the glory of the inheritance which he had prepared for his children, the saints, Ephesians 1:18.—and what the exceeding greatness of his power is, with respect to his faithful people, in making them at present alive from their trespasses and sins, (chap. Ephesians 2:5.) and in raising them hereafter from the dead to enjoy the inheritance; of which power, the Apostle told them, God hath already given an illustrious example, in raising Christ, the head of the Christian fellowship, from the dead, and setting him down at his own right hand, Ephesians 1:19-20.—far above all the different orders of angels in heaven, and potentates on earth, Ephesians 1:21.—and hath subjected all things under his feet, and hath given him to be head over all things for the benefit of the church, Ephesians 1:22.—which being animated, governed, and protected by him, as the human body is by its head, it is his body, by which his character, as Lord and Saviour of the church, or Christian fellowship, is rendered complete, and is filled by him with all manner of gifts and graces, in order that every member of his body, or fellowship, may grow, under him, in perfection and happiness, Ephesians 1:23. 

This sublime account of the resurrection of Christ,the head of the Christian church, or fellowship; and of God's setting him down in his mediatorial character, at his own right hand, as ruler both of the angelical hosts, and of the princes and potentates on earth; and of his putting all things under his feet; and of his making him head over all things for the benefit of the church; and of his being rendered complete, as the head of the Christianfellowship, by the union of its members to him; and of his making them alive from the death of sin; and of his filling them with miraculous gifts and moral graces, was, I think, designed by the Apostle as a contrast, first, to the character and powers of the false gods, worshipped by the heathens as the heads of their fellowships; and, secondly, to the honours, advantages, and privileges which the initiated derived from their participation in these mysteries; and all with a view to make the Ephesians sensible how far inferior, in dignity and happiness, the members of the heathen fellowships were, to the members of the Christian church, which is a fellowship protected and governed by so high and powerful a head as Christ; whom God hath raised, as Mediator in his glorified humanity, to the government of the universe, for the purpose of making the faithful members of this noble fellowship holy and happy through all eternity. 

EPHESIANS,] St. Paul passed through Ephesus in the year 54, but without making any stay: the following year he returned thither again, and stayed three years. During his abode there, he completed a very flourishing church of Christians, the first foundations of which had been laid by some inferior teacher. As Ephesus was frequented by persons of distinction from all parts of Asia Minor, St. Paul took the opportunity of preaching in the adjacent countries; and the other churches of Asia were considered as the daughters of the church of Ephesus: so that an Epistle to the Ephesians was, in effect, an Epistle to the other churches of Asia at the same time. St. Paul was carried prisoner to Rome, for the first time, in the year 61; and, during his confinement there, which was not very close, he wrote the Epistles to Philemon, the Colossians, the Ephesians, and the Philippians. Hence all their Epistles bear a great resemblance in their stile and manner. This Epistle was intended to establish the Ephesians in the faith; and, for that purpose, to give them more exalted views of the love of God, and of the excellency and dignity of Jesus Christ; to shew them, that they were saved by grace; and that the Gentiles, however wretched they had been once, now enjoyed equal privileges with the Jews; to encourage them by declaring, with what steadiness the Apostle himself suffered for the truth, and with what earnestness he prayed for their establishment and perseverance in it: and, finally, to engage them to the practice of those duties which became them as Christians. The city of Ephesus was distinguished by peculiar vices and sins, which are alluded to in this Epistle, and in those to Timothy. First, it was the genuine seat of the idolatrous worship of Diana, who was called Σωτειρα, or, "The Saviour-Goddess;" in opposition to which St. Paul calls the true Deity Σωτηρ, or, "The Saviour-God," in his first Epistle to Timothy, ch. Ephesians 1:1, Ephesians 2:3. Secondly, the Ephesians were remarkable for the practice of superstitious arts, Acts 19:18-19. Thirdly, they were peculiarly vain in their dress, 1 Timothy 2:9-10. Fourthly, they were remarkable for lewdness and drunkenness, and gloried in obscenity of language, Ephesians 5. Michaelis thinks that the Christians of Ephesus were also tainted with the errors of the Essenes; an account of which I shall give in my notes on the first Epistle to Timothy. If it be remembered, that the most flourishing sects of philosophers were settled in this place, and in its neighbourhood; that Pythagoras was here; that Samos, where he was born, was an island of Ionia; and that the followers of Parmenides, Zeno, and Democritus, were to be found there, even in the time of Chrysostom; it is not to be doubted that the Apostle would make use of extraordinary caution in writing; and it is evident that this Epistle is full of the sublimest doctrines, and written in a stile equal to the nobleness of his sentiments, and the learning of those to whom it was addressed. Though this, perhaps, at first sight, may render his meaning a little obscure, yet, by the assistance of the two following Epistles,—which were both written while he was in the same circumstances, upon the same occasion, and to the same purpose;—the sense and doctrine of the Apostle here may be so clearly seen, and so perfectly comprehended, that there can be hardly any doubt left about it, to any one who will examine them diligently, and carefully compare them together. 

Verse 1
Ephesians 1:1. To the faithful in Christ Jesus:— Some have understood this as an intimation, that the Christians at Ephesus were remarkablyfaithful to Christ in relying on him alone for salvation, without that attachment to the Mosaic law which was to be found in some other churches, and particularly among the Galatians. But as he uses the same title when addressing the Colossians (Colossians 1:2.), whom yet he reproves on this very account (Colossians 2:16; Colossians 2:20.), I can lay no stress upon that criticism. 

Verse 3
Ephesians 1:3.— The two first verses contain St. Paul's inscription, or introduction, to his Epistle; and thence to Ephesians 1:14 he proceeds to thank God for his grace and bounty to the Gentiles; wherein he so sets forth both God's gracious purpose of bringing the Gentiles into his kingdom under the Messiah, and his actual bestowing on them blessings of all kinds in Jesus Christ, for their complete re-instation in that his heavenly kingdom, that there could be nothing stronger suggested to make the Ephesians, and other Gentiles, converts, give up all thoughts of the Mosaic law; and that much inferior kingdom of his, established upon theMosaic institution, and adapted to a little canton of the earth, and a small tribe of men; as not necessary to be retained under this more spiritual institution, and celestial kingdom, erected under Jesus Christ;—a kingdom intended to comprehend men of all nations, and to extend itself to the utmost bounds of the earth, for the greater honour of God, or, as St. Paul speaks, to the praise of his glory. 

Blessed be the God, &c.— The sentence before us runs through twelve verses; a length of period remarkable even in St. Paul's writings, which are frequently difficult to be fully understood on that account. Under the words us and we, in this period, the Apostle doubtless includes the Ephesians, to whom he wrote,—the greatest part of whom were Gentile converts,—as sharing with him and the Jewish Christians in their evangelical privileges; and by thus beginning his Epistle with ascribingthanks to God for his mercies to them, he at once declares his firm persuasion of the calling of the Gentiles, and his hearty joy for it. We have before observed, that it is frequent with this Apostle, to make use of the same words in the same sentence in a different sense from that in which they occurred before. Thus, the word bless, in the beginning of this verse, signifies to praise; and in the next clause, to do good, or, "to confer a blessing upon:"—and for this reason,—that both of them are the effects of a benevolent mind. All spiritual blessings principally refer, not to extraordinary and miraculous gifts, but to the sanctifying and saving graces of the Spirit; such as justification by grace, the adoption of children, the illumination of the Spirit, and all the graces of the Christian life: these are blessings in the heavenlies, εν τοις επουρανιοις, or, in heavenly things, as it should be rendered, rather than places; as they are things which have a manifest relation to heaven, and a tendency to fit us for it. 

Verse 4
Ephesians 1:4. In him— That is, in Christ. See the preceding verse, which, together with this, makes up the following sense: "As it was in consideration of Christ alone that God heretofore, before the foundation of the world, designed us Gentiles to be his people; so now that the Messiah is come, all the blessings and benefits which we are to receive in his heavenly kingdom, are laid up in him, and to be had only by our faith and dependance on him, without any respect to the law of Moses." The Apostle cannot be understood to intimate here, that every one of the persons who belonged to the Church of the Ephesians, or elsewhere to other Christian societies, in the bonds of external communion, was, by a particular decree of God, personally chosen to eternal life: for he could have no evidence that this was the case with regard to each, without such a revelation as none, we believe, ever pretended to, and as would very ill agree with other passages relating to the apostacy of some, who once made a very forward profession; and with the many exhortations and cautions which every where occur in his writings. We conclude, therefore, that he speaks of whole societies in general, as consisting of saints and believers, because this was the predominant character. The word rendered foundation is spoken of the foundation of a building, and is here applied to the creation of the world. The Jews date their election from Abraham; but, in the divine dispensations, Christ was prior to Abraham; and it is declared in other places of the New Testament, as well as this, that, even before the creation of Adam, the divine mercy had provideda remedy for his fall. In love means, particularly here, "to all the saints," as appears from Ephesians 1:15.—comp. also Colossians 1:4. Love is very often insisted on in this Epistle; the reason of which is, perhaps, to intimate, that now, when the partition wall was broken down, (see ch. Ephesians 2:14; Ephesians 2:22,) it was of the highest importance to cultivate mutual affection, without any regard to the Jewish or Gentile character. 

Verse 5
Ephesians 1:5. Having predestinated us— It was not by the observances of the law, but by faith alone in Jesus Christ, that God pre-determined to take the Gentiles into the state of sonship, or adoption. This was another particular for which St. Paul blesses God, in the name of the Gentiles; the consideration whereof was fit to raise the thoughts of the Ephesians above the Mosaic law, and keep them in a firm adherence to the liberty of the gospel. According to the good pleasure of his will, is spoken here in the same sense with what is said Romans 9:18; Romans 9:23-24. God, under the law, took the nation of Israel to be his people, without any merit in them; and so it is of his mere good pleasure that he even then purposed to enlarge his kingdom under the gospel, by admitting all, of every nation, to come in and submit themselves, not to the law of Moses, but to the rule and dominion of his Son, Jesus Christ; and this, as it is said in the next words, For the praise of the glory of his grace. 

Verse 6
Ephesians 1:6. Wherein he hath made us accepted— Nothing can be imagined of greater force to raise the minds of the Ephesians above the Jewish ritual, and to keep them steady in the freedom of the gospel, than what St. Paul says here; namely, that God, before the foundation of the world, freely determined within himself to admit the Gentiles into his gospel kingdom, for the manifestation of his free grace to all the world; and this only for the sake of his beloved Son Jesus Christ. Therefore, it was to mistake or pervert the end of the gospel, and to debase this glorious dispensation, to make it subservient to the Jewish ritual, or to suppose that the law of Moses was to support, or be supported, by the kingdom of the Messiah; which was to be of larger extent, and settled upon another foundation, whereof the Mosaical institution was but a narrow, faint, and typical representation. 

Verse 8
Ephesians 1:8. In all wisdom and prudence,— Having, with infinite wisdom, contrived a wayto glorify all his attributes in the salvation of men,—even those who seemed to have themost different claims; dispensing mercy in a way of judgment, and awakening a humbleawe and reverence in the soul by the very method which is used for granting pardon and peace. See Colossians 1:9-10; Colossians 1:28; Colossians 2:2-3. 

Verse 9
Ephesians 1:9. The mystery of his will,— St. Paul's so often terming God's purpose of calling the Gentiles a mystery, and so emphatically declaring it to be concealed from ages, and particularly revealed to himself, (as we find in this Epistle, where it is so called five times, and four times in that to the Colossians) cannot be by chance, or without some particular reason. The question was, "Whether the converted Gentiles should hearken to the Jews,—who would persuade them that it was necessary for them to submit to circumcision and the law,—or to St. Paul, who had taught them otherwise?" Now there can be nothing of more force to destroy the authority of the Jews, in this case, than the shewing thatthey knew nothing of the matter;—that it was a perfect mystery to them, concealed from their knowledge, and made manifest in God's good time, at the coming of the Messiah, and particularly discovered to St. Paul by immediate revelation; to be communicated by him to the Gentiles, who therefore had a reason to continue steadfast to this truth, and not to be led away from the gospel which he had taught them. See ch. Ephesians 3:9. 

Verse 10
Ephesians 1:10. He might gather together— The original, ' Ανακεφαλαιωσασθαι, rendered gathered together, properly signifies, to recapitulate, recollect, or put together the heads of a discourse, and to unite again under one head. Both angels and men were at first in harmonious subjection to the Son of God, their common creator; but man having broken himselfoff from this society, the Son of God and Son of Man, by his humiliation and suffering in the humanity, recovers and re-unites all who faithfully adhere to him, and, in his human nature, presides over the kingdom to which, in the world of glory, they and his angels belong. No view can be nobler than that which this interpretation presents. See ch. Ephesians 3:10. Colossians 1:16-20. Philippians 2. 

Verse 11
Ephesians 1:11. We have obtained an inheritance,— Mr. Locke would render u949?κληρωθημεν are become his inheritance; alluding to Deuteronomy 32:9 and interprets it as referring to the admission of the Gentiles into the church, which is God's heritage. But as we, in this and the next verse, seems opposed to you in the 13th, it must probably signify the Jews who first trusted in Christ, or the body of the Christian church, who were incorporated long before the Ephesians were brought into it. The last clause of this verse certainly expresses God's taking such methods to answer his purpose, as he knows will in fact be successful; but it does not prove any thing like an overbearing impulse on men's minds, to determine them in such a manner as to destroy the natural freedom of their volitions, and so to prevent their being justly accountable to God for such actions. 

Verse 13
Ephesians 1:13. Ye were sealed— In Revelation 7:3 mention is made of God sealing the foreheads of his servants, that they might be known to be his; alluding to the custom of marking the foreheads of slaves, that the public might know that they were the private property of the purchasers. So St. Paul here says, that God sealed with his Spirit those who believed in him, to mark them for his own. See 2 Timothy 2:19. 

Verse 14
Ephesians 1:14. Which is the earnest, &c.— "In which Holy Spirit you have a certain pledge and token of your being by adoption entitled to the future inheritance; to encourage and animate you under all the difficulties of your way, till the complete redemption of his faithful saints, whom he hath so dearly purchased for his possession. To whom he hath promised everlasting happiness; and he will certainly bestow it upon them inthe day of his final appearance, which will at length open with a lustre that shall fully repay so long an expectation, and abundantly conduce to the praise of his glory." What we render till the redemption of the purchased possession, Dr. Whitby would render, till the redemption of life (see Romans 8:23.); and Beza, nearly to the same sense, till the redemption of vindication; that is, "till the faithful are set entirely at liberty, andreceive complete deliverance and salvation." Some read it, until [the time of] the salutary redemption. 

Verse 15
Ephesians 1:15.— Having, in the foregoing verses, thanked God for the great favours and mercies which, from the beginning, he had purposed for the Gentiles under the Messiah, in such a description of that design of the Almighty as was fit to raise their thoughts above the law; having taken notice of their standing firm in the faith which he had taught them, and thanked God for it;—the Apostle here goes on to intreat of God that he would enlighten the minds of the Ephesian converts, to see fully the great things which were actually done for them, and the glorious state they were in under the gospel; of which he gives us such a draught from this verse to ch. Ephesians 2:10 as in every part of it shews, that, in the kingdom of Christ, they are set far above the Mosaical rites, and enjoy the spiritual and incomprehensible benefits of it, not by the tenour of a few outward ceremonies, but by their faith alone in Jesus Christ, to whom they are united, and of whom they are members; who is exalted to the height of all dignity, dominion, and power, in his glorified humanity, and in his mediatorial office. 

After I heard of your faith— Some have hence argued, that this Epistle, if directed to the Ephesians, must have been written before St. Paul's long abode at Ephesus; since he would not have spoken of their faith as only known by report, if he had, by two years and a half, been conversant with them, and seen the effects of it. To this it has been answered by some, that the word ακουω signifies, not only to hear, but to understand, by whatever means the knowledge be attained. And others have said, that this Epistle was intended, not only for the church of Ephesus, but for other Asian churches in the neighbourhood. But, perhaps, the easiest and most solid answer is, that, as it was now five or six years since St. Paul quitted Ephesus, he might judge it proper thus to express his complacency on hearing that they continued, in the midst of so many circumstances of temptation, to behave in a manner so worthy what he had personally observed among them. See Colossians 1:4. Philippians 3:21. 1 Thessalonians 1:5-6; 1 Thessalonians 3:6. Instead of faith, some read faithfulness. 

Verse 17
Ephesians 1:17. The Father of glory,— A Hebrew expression, which cannot well be changed, since it signifies his being glorious in himself,—the fountain whence all glory is derived—and to whom all glory is to be given. In all which senses it may be taken here, where there is nothing that appropriates it in particular to any one of them. Wisdom is evidently used in this verse for "a right conception and understanding of the gospel." Revelation is used by St. Paul, not only for immediate inspiration, but, as it is meant here, and in most other places, for such truths as could not have been found out by human reason, but had their first discovery from revelation; though men afterwards came to the knowledge of those truths by reading them in the sacred scripture, where they are set down for their information. 

Verse 18
Ephesians 1:18. The eyes of your understanding being enlightened;— And would give you to have the eyes of your understanding enlightened: Doddridge, more agreeable to the original. 

Verse 19
Ephesians 1:19. To us-ward— Us here, you, ch. Ephesians 2:1 and us ch. Ephesians 2:5 plainly signify the same; namely, those who, being spiritually dead, partook of the energy of that great power which raised Christ Jesus: and all those glorious things which in Ephesians 1:18-23, he intimates to them, by praying that they may see them, he here, in this verse, tells us, are bestowed on the saints as believers, and not as observers of Mosaical rites. The admirable beauty of this passage, andthe strong emphasis and force of the expression in the original, can scarcely be paralleled in any author, and are superior to what our language can reach. 

Verse 20
Ephesians 1:20. From the dead, and set him, &c.— From the dead: and he set him, &c. Instead of heavenly places, both here and Ephesians 1:3 the margin of our bible reads things, which, perhaps, will be thought better, (as we have there remarked above,) if we compare the 22nd verse. He set him at his right hand,— that is, transferred on him his power as Mediatorial king;— εν επουρανιοις, that is, in his heavenly kingdom.—"He set him at the head of his heavenly kingdom." See Ephesians 1:22. This kingdom is called in the gospel indifferently the kingdom of God, and the kingdom of heaven. God had before a kingdom and people in this world; namely, that kingdom which he erected to himself, of the Jews, selected and brought back to himself out of the apostatized mass of revolted and rebellious mankind. With this his peoplehe particularly dwelt; among them he had his habitation, and ruled as their king in a peculiar kingdom: and therefore we see, that our Saviour calls the Jews the children of the kingdom, Matthew 8:12. But that kingdom, though God's, was not yet the kingdom of heaven; that came with Christ. See Matthew 3:2; Matthew 10:7. The former was but επιγειος, of the earth, compared to this επουρανιος, heavenly kingdom, which was to be erected under the Lord Jesus Christ. In short, the whole drift of this and the two following chapters is, to declare the union of Jews and Gentiles into one body, under Christ, the head of the heavenly kingdom. 

Verse 21
Ephesians 1:21. All principality, &c.— These abstract names are frequently used in the New Testament, according to the stile of theeastern languages, for "those vested with power and dominion, &c. and that not only here on earth among men, but in heaven, among superior beings;" and so are often taken to express ranks and degrees of angels. Though they are generally agreed to do so here, yet there is no reason to exclude earthly potentates out of this text, when πασης, all, necessarily includes them; for, that men in authority are one sort of principalities and powers, in a scripture sense, our Saviour's own words shew, Luke 12:11. Besides, the Apostle's chief aim here being to satisfy the Ephesians that they were not to be subjected to the law of Moses, and the government of those who ruled by it, but were called to be of the kingdom of the Messiah; it is not to be supposed that here, where he speaks of Christ's exaltation to a power and dominion paramount to all other, he should not have an eye to that earthly and inferior government of the Jews, to which it was beneath the subjects of so glorious a kingdom as that of Christ to submit themselves: and this is further inforced by the next verse. 

Verse 23
Ephesians 1:23. Fulness— Fulness is here taken in a passive sense, for "a thing to be filled or completed;" as appears by the following words,—of him that filleth all in all. That is, "It is Christ the head, who perfecteth the church, by supplying and furnishing all things to all the faithful members, to make them what they are and ought to be in that body." See ch. Ephesians 5:18. Colossians 2:10; Colossians 3:10-11. Bishop Sherlocke observes, upon this passage from Ephesians 1:17. "What can be added to this description of power and authority?" And yet the Apostle, you observe, founds all this upon Christ's resurrection, and his exaltation consequent to it. Then were all things put under his feet; then was he given to be head over the church, and set above all principality, and power, and might, and dominion, and every name that is named. The scripture abounds in evidence of this kind; and I think there is nothingplainer in the gospel than that Christ Jesus is our Lord, because he hath redeemed us; that he is our King, being raised, by the Father, to all power and authority; and that he is our Mediator and 

Intercessor, being set down on the right-hand of God in the heavenly places. But all this has reference only to his mediatorial reign, and not to his eternal Godhead, wherebyhe is "over all, GOD, blessed for ever. Amen." The Gnostics generally, if not universally, used the word πληρωμα, fulness, in their writings, to signify all the holy and happy spirits in the universe, as constituting, in this passive sense, the fulness of the Deity. And as these heretics abounded in Asia Minor, and their writings were voluminous and much read, they were enabled to fix that passive meaning to the word πληρωμα, when used in a religious sense. St. Paul therefore uses the word here according to the common acceptation in which it was taken among the people to whom he was writing; at the same time securing the fundamental doctrine of the supreme Godhead of Christ, by declaring that he filleth all in all. 

Inferences.—Are we not, by divine grace and mercy, partakers of those privileges which St. Paul here celebrates with so much delight, and in the review of which, familiar as they were to his thoughts and discourses, he breaks forth, as it were, into a rapturous anthem, in the very beginning of this Epistle, as he likewise does in so many others? Ought not our hearts to be as warm in such devout acknowledgments? Are spiritual blessings in heavenly things, or places, in Christ Jesus, less valuable, now than they were seventeen or eighteen hundred years ago? Are not the necessities of our souls the same? Let us then join with the most grateful sentiments in the acclamation, Blessed be the God and Father of our Lord Jesus Christ, &c. Let his faithful saints give him all the glory, that they are predestinated, with proper regard to the nature of his intelligent and free creatures, and made accepted in the Beloved, that they may be to the praise of the glory of his grace. 

Let these united displays of his wisdom and love affect our hearts; for he has, indeed, abounded towards us in all wisdom and prudence. And let that holiness, which mingles its glories in the whole scheme, be also remembered. Let it never be forgotten, that we are predestinated to be holy and without blame before him in love, that we might attain to that blameless temper which love alone can inspire and support: and that without this holiness, whatever be the gracious intentions, or predestinations of God concerning us, we shall never see the Lord, if the holy God be true, or consistent with himself. 

For this purpose—that we may be holy—the mystery of his will is made known to us, and that grand, impartial, and illustrious plan is displayed, which is so well worthy of all the perfections of God, even his design to gather together in one all things in Christ, to unite all good and happy spirits under him as the common Head, and to make him the bond of their eternal union to God and to each other. What are we sinful creatures, that we, if faithful to the grace of God, may be received into such an association? Let us never forget this truth upon earth, but always feel its vital influence, and we shall for ever commemorate it in heaven—that it is through his blood we have redemption. Then, his Spirit will be given us as the seal of the promises, and the earnest of our inheritance; and, by more abundant communications of his sanctifying influences, our souls will be raised to a blessed anticipation of those enjoyments which will endure for ever, and will be for ever new and delightful! 

Let me also observe, that faith in Christ, and love to all the saints, is in this chapter put by the Apostle for the whole of a Christian temper. May they be more apparent and operative in all who call themselves by the Christian name—even a firm and active faith, a warm and unbounded love, which will forget every thing that would alienate our hearts from our brethren; and only remember, that they are saints, consecrated to God, and sanctified by him; that they are believers in Christ Jesus, and therefore one with him, who is our Head, and our All; whose love has given to us, and to them, whatever is lovely in either; who will glorify all his faithful saints, and make them so happy together, that the very thought of that happiness should cause our hearts to overflow with every benevolent affection, as well as with perpetual gratitude to our Divine Deliverer, who is the source of it. 

Let us also learn, by the excellent and pathetic prayer of the Apostle, what are the most important petitions that we can offer for ourselves and our Christian friends. Surely this must be numbered among them, that the eyes of our understandings may be enlightened more and more, that so we may more clearly and affectionately know what is the great and glorious hope which our Christian calling sets before us. Alas! as yet we know but little of it—but little of that great and glorious inheritance, which God will divide among his faithful saints, and in the enjoyment of which he will for ever unite them all. But adored be his grace if we so know it as deliberately to make choice of it, as to give up every interest and hope inconsistent with it, and determinately to say, This is our rest, we have desired it. (Psalms 132:14.) 

He that hath wrought us for the self-same thing, is God. (2 Corinthians 5:5.) It is, indeed, an exertion of a divine power; the same that quickened the dead body of our Redeemer, and exalted him to his mediatorial throne. Let our souls, like that of the Apostle, presently take the hint, and soar upwards, as with an eagle's, or rather an angel's wing—soar to those glorious abodes, where he sits at the right-hand of God, far above all principality, and power, and might, and dominion, and every name that is named. There he reigns, not only as the sovereign Guardian of the universe, but in the more endearing character of the Head of the Church, bearing the same tender affection to it, exerting the same care over it, as the head over the members; calling the church, narrow as its boundaries seem, his fulness, though he filleth all in all. 

"Blessed Lord! Fill our souls more and more with all the graces of thy Spirit, and extend the boundaries of the church all abroad! Unite us in these dearest bonds; and give us always to act worthy of that honour which thou conferrest upon us, when thou callest us thy body, thy flesh, and thy bones." Ephesians 5:30. 

REFLECTIONS.—1st. This Epistle opens with the Apostle's usual address: Paul, an Apostle of Jesus Christ, appointed to this high office and honour by the will of God immediately revealed from heaven, to the saints which are at Ephesus, by profession and practice separated from this present evil world, and sanctified by the Holy Ghost; And to the faithful in Christ Jesus, who by faith are united to him, and approve their fidelity before him: Grace be to you, and peace, in all their comprehensive import, from God our Father, the fountain of blessedness; and from the Lord Jesus Christ, the purchaser and bestower of every good and perfect gift. Note; (1.) All true Christians are saints upon earth. (2.) They who have obtained grace to be faithful, have need still to look to the same fountain whence they derive continual supplies, that their stability may be secured, and their peace be enlarged. 

2nd, Deeply impressed with a sense of the inestimable blessings, of which, in Christ Jesus, they had been made partakers, the grateful Apostle breaks forth in praises and thanksgivings to the God of all grace. 

1. In general: Blessed be the God and Father of our Lord Jesus Christ, the adored Redeemer, in whom he is now become our reconciled and covenant God, who hath blessed us with all spiritual blessings in heavenly things, or places, in Christ, blessings descending from above, and leading up our souls to high and heavenly things, till, if faithful to the grace of God, we reach the mansions of eternal blessedness. And for all these rich gifts which we now enjoy, and all the greater glory which we hope for, be everlasting praise, honour, and thanksgiving, ascribed to the everblessed Fountain of mercies. Note; (1.) We cannot bless God as he blesseth us: his blessings are real gifts conferred; ours are only the grateful acknowledgments that we owe for them. (2.) All the spiritual blessings which we enjoy are freely given to us in Christ Jesus. 

2. In particular: 

(1.) He blesses God for the reconciliation and acceptance obtained through Christ Jesus: Wherein he hath made us accepted in the Beloved, in his boundless grace he has taken us for his own, and, regarding us as we stand united with his dear Son, embraces us with the arms of his love, accepting both our persons and services for his sake. 

(2.) He praises God for the great and inestimable blessings of redemption and remission of sins, through the adored Saviour: in whom we have redemption, a deliverance from evil, and a restoration to the capability of enjoying all blessedness, in virtue of the inestimable price which he has paid, through his most precious blood, shed on purpose to satisfy divine justice, and obtain our deliverance from the curse of a broken law; in virtue whereof we have the forgiveness of sins, according to the riches of his grace; though it was due to our substitute, the pardon is absolutely free to us: and that such a Redeemer should be ever provided, was itself a matter of the most transcendant grace and favour; wherein he hath abounded toward us in all wisdom and prudence, manifesting the most astonishing depths of wisdom in the contrivance, and prudence in the execution of this wondrous scheme of salvation. 

(3.) He blesses God for the knowledge which he had communicated to them of his will. Having made known unto us the mystery of his will, which was hid from former ages, or but darkly made known, but now is revealed to us, both by an external revelation of it clearly in his word, and by the internal illumination of his Spirit, according to his good pleasure, which he hath purposed in himself—a purpose of infinite love and advantage to all who will submit to be saved by grace—that in the dispensation of the fulness of times under the gospel, the last dispensation of grace which will be vouchsafed to the sinful sons of men, he might gather together in one all things in Christ, reducing things again to order from the confusion which sin had introduced, recovering all his faithful saints, whether Jews or Gentiles, from the miseries of their fallen state, and, under Christ as their living head, uniting them in one body; both which are in heaven and which are on earth, angels as well as saints being formed into one glorious company, even in him, who is their centre of union, and whom they acknowledge as their common Lord. 

(4.) He blesses God for the glorious inheritance obtained in Christ for the faithful. In whom also we have obtained an inheritance, holding a title to eternal life by faith in him; being predestinated according to the purpose of him who worketh all things after the counsel of his own will, that we, to whom the word was first preached, should be to the praise of his glory, who first trusted in Christ, and embraced his gospel. (See the Annotations and also the Introduction to this chapter.) In whom ye Gentiles also trusted, and obtained, through faith in him, a title to a like inheritance with us, after that ye heard the word of truth, the gospel of your salvation, and became thereby obedient to the faith, and partakers in common of all our blessings. 

(5.) He blessed God for the seal and assurance which they had received of their interest in the promises. In whom also, after that ye believed, ye were sealed with that holy Spirit of promise, which, shining on his own work, conveyed the fullest evidence to your consciences of your particular interest in the salvation of the gospel, which is the earnest of our inheritance, a pledge and foretaste of the glory which shall be revealed in all the faithful saints of God—until the redemption of the purchased possession, when the righteous shall be brought to the perfection of happiness above, and the work be completed in the resurrection of a glorified body at the last day, unto the praise of his glory, when to eternity his great name shall be exalted by all his saints, who shall surround his throne with never-ending praises. 

3rdly, The Apostle accompanies his grateful thanksgivings with his affectionate prayers. Wherefore I also, after I heard of your faith in the Lord Jesus, and love unto all the saints, shewn by the most genuine proofs, cease not to give thanks for you at every approach to the throne of grace, making mention of you in my prayers, that the God of our Lord Jesus Christ, and our covenant God in him, the Father of glory, may give unto you the Spirit of wisdom and revelation in the knowledge of him, making a more clear and experimental discovery to you of the glorious truths of his word, and manifesting with greater energy his love to your souls; that you may know, choose, and delight in him as your God; the eyes of your understanding, which by nature were darkened, being now enlightened, that ye may know, (1.) What is the hope of his calling, beholding with the spiritual eye of faith, and, in a blessed measure, now enjoying the unutterably glorious privileges which it comprehends: And, (2.) What the riches of the glory of his inheritance in the saints, at present in all the inestimably precious gifts and graces which he bestows, and hereafter in the complete and everlasting blessedness which he hath provided for all persevering believers: (3.) And what is the exceeding greatness of his mighty power to us-ward who believe, how surpassing marvellous, that we, who were dead in sins, should ever be quickened to the life of faith and grace, preserved amidst all the enemies, spiritual and temporal, without and within, which fight against us, and, if faithful unto death, our bodies at last raised from the dust in glory, according to the working of his mighty power, an act of omnipotence no less than that which he wrought in Christ, when he raised him from the dead, leading captivity captive, and set him at his own right hand in the heavenly places, triumphant over all his foes, and exalted to the throne of Majesty on high, far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come; whether angels of light, or demons of darkness, or earthly potentates and princes, by whatever name or title distinguished, all are made subject unto him; and hath put all things under his feet, as the exalted Mediator, and gave him to be the head over all things to the church; to govern, protect, and preserve his faithful people from all foes; while he, as their living head of vital influence, actuates, quickens, and strengthens every member of his church, which is his body mystical, and in that sense they are the fulness of him; though in himself Christ is infinitely perfect, and needeth us not; while we receive our all out of him that filleth all in all, supplying every want of his faithful saints, and bestowing on them the abundance of his grace, that they may grow up unto him in all things, and be conformed to him their head. Note; (1.) Prayer is the constant duty which we owe to each other. (2.) The prospect of the glorious inheritance before us should quicken our desires after it. (3.) Christ hath all power committed to him for the good of his saints; and they may be confident of his care and support in every time of need. 

02 Chapter 2 
Introduction
CHAP. II. 

By comparing what we were by nature with what we are by grace, the Apostle declareth that we are made for good works; and, being brought near by Christ, should not live as Gentiles and foreigners in time past, but as citizens with the saints, and the family of God. 

Anno Domini 62. 

THE Apostle begins this chapter with observing, that even the Ephesians, though lying, bynature, under the sentence of death, on account of their trespasses and sins, Christ had filled with his gifts and graces, Ephesians 2:1 then describes the character and behaviour of the Ephesians in their heathen state, to make them sensible, that, notwithstanding the advantages which they pretended to have derived from the heathenmysteries,alltheGentiles,notexceptingtheinitiatedthemselves,weredeeply sunk in the grossest ignorance and wickedness, Ephesians 2:2.—Then, speaking in the name of the converted Jews, he acknowledged, that they likewise, before their conversion, had spent their life after the manner of the Gentiles, in fulfilling the lustsof their flesh, and their corrupt imaginations; so that they were naturally children of wrath, even as the Gentiles, Ephesians 2:3.—Consequently, they had not the least reason to expect any favour from God. Nevertheless, from the great love which he bare to the Jewish nation, God had made them, as well as the Gentiles, alive together by Christ, Ephesians 2:4-5.—and had set them down together in the heavenly places of the Christian church, wherein salvation is promised as a free gift to all, through faith, and had sealed that promise to them bythe gifts of the Spirit, Ephesians 2:6.—That future generations, knowing the exceeding greatness of God's grace, may be encouraged to expect pardon upon their repentance, Ephesians 2:7.—Then he told the Ephesians, that the admission, not of the Gentiles only, but even of the Jews, into the Christian church, and their having the promise of salvation, through faith, sealed to them, were owing entirely to the unmerited benevolence of God, and not to their own good works, so that no one could boast of having merited salvation, Ephesians 2:8-9.—At the same time he told them expressly, that these great favours were bestowed on them to fit them for good works, Ephesians 2:10. 

The Apostle having thus described the character and state of both Jews and Gentiles before their conversion, he desired the Gentiles to remember, that, in their heathenstate, none of them, not even the initiated in the mysteries, had any knowledge of Christ the Saviour, or hope of the pardon of sin, being aliens from the commonwealth of Israel, and strangers from the covenants, and without hope of pardon, nay, without the knowledge of the true God, Ephesians 2:11-12.—But now, by the pure favour of God, being seated in Christ's church, they enjoyed equal knowledge and hopes and privileges with the Jews, God's ancient people; for, though not circumcised, God had brought them nigh to himself, and to the Jews, by the blood of Christ, Ephesians 2:13.—who is the author of peace both to Jews and Gentiles, and hath made of both one church or fellowship, in which the true God is to be worshipped; having thrown down the Jewish peculiarity, which was the partition-wall that had hitherto separated theJews from the Gentiles, Ephesians 2:14.—and, by his death in the flesh, hath taken away the cause of the enmity which subsisted between them, even the Levitical ordinances; that he might create the two into one new man, body, or well agreeing society under himself, as head or governor, thus making peace between them, Ephesians 2:15.—also that he might reconcile both in one body, or visible church to God, having, through his cross, slain the cause of their enmity to God, even the wicked affections and passions of both, Ephesians 2:16.—and this peace with God, Christ preached by his Apostles to the Gentiles, and to the Jews, Ephesians 2:17.—And therefore, through him, both have access in the Christian church, to worship the Father of the universe with hope of acceptance and pardon; a privilege much greater than any which the initiated in the heathen mysteries could claim, Ephesians 2:18.—Withal, that such of the asiarchs, or priests of Diana, as were now become members of the fellowship of the mystery of God's will by faith, and all in the province of Asia, who formerly were employed about the temple of that idol, might have no cause to regret their having forsaken her worship, the Apostle assured them that they were no longer strangers to the covenants, and foreigners, as they had been, in the commonwealth of the true God; (see Ephesians 2:12.) but by the knowledge and belief of the mystery of God's will, they were become joint citizens in that commonwealth with the saints, and οικειοι, belonging to the house, or visible church of God, as constituent parts of that great fabric, which is constructed for the use, not of the inhabitants of Asia alone, but of believers of all nations, the true saints of God, Ephesians 2:19.—For they were built upon the foundation of the Apostles and prophets, Jesus Christ himself being the chief corner-stone, Ephesians 2:20.—by which the whole building, consisting of Jews and Gentiles, being fitly joined together, groweth into an holy temple forthe Lord Jesus, to officiate in as a high priest, Ephesians 2:21.—And in regard the apostles and prophets, the foundations of the temple of God, who raised the glorious edifice by the power of the Holy Ghost, were, of course, supernaturally fitted for their office, as is mentioned afterwards, (ch. Ephesians 4:7-13.) this great temple of the Christian visible church, both in the manner in which it was built, and in the materials of which it is composed, as well as in its dimensions, described chap. Ephesians 3:18-19 infinitelyexcelled the temples at Ephesus and at Jerusalem. Besides, being reared, not for the purpose of a ritual worship, and far less for celebrating the impure rites of an idol, like those performed in the temple of Diana, but for the holy spiritual worship of the true God, according to the Christian manner, this temple infinitely excelled the temples at Ephesus and at Jerusalem in the use for which it was built. To conclude, the Apostle informed the Ephesians and the Judaizers, that this great temple, the Christian church, in which the believing Jews also were built as constituent parts, is rendered glorious, not like the temple at Ephesus by the presence of a lifeless image of an idol, vainly pretended to have fallen down from Jupiter, nor even like the ancient temple at Jerusalem, by any outward visible symbol of the presence of the true God; but by his real, though invisible presence, fitting every part of the fabrick with the gifts and graces of his Spirit, Ephesians 2:22. See chap. Ephesians 1:23. 

Bythis grand figure the Apostle has taught us, that, under the gospel dispensation, the presence of God is not any longer manifested in a material temple, as under the Mosaic dispensation; neither is his worship limited to particular places and seasons; nor does it consist in ritual services.But any society of believers, met for worshipping God in spirit and in truth, is a real temple of God, because, in that society, prayers and praises are publicly offered to God: nay, every individual believer is a temple, because God is revealed in him, and is always inwardly worshipped and praised by him. And with respect to the Ephesians in particular, since they were constituent parts of the great temple of God, the Christian church, their honour as the keepers of this temple, and as worshippers therein, was infinitely greater than their honour as priests and worshippers of Diana: nay, greater than it would have been had they become priests and worshippers in the temple at Jerusalem. 

Verse 1
Ephesians 2:1. And— This particle gives us the thread of St. Paul's discourse, which it is impossible to understand without seeing the train of it: without that view it would be like a rope of gold dust; all the parts would be excellent, and of value, butwould seem heaped together without order or connection. This and here, it is true, ties the parts together, and points out the connection and coherence of St. Paul's discourse; but yet it stands so far from the verb set, in Ephesians 2:20, of the foregoing chapter, and quickened, in Ephesians 2:5, of this, which are the two verbs it couples together, that it would scarcely be observed or admitted by one unacquainted with St. Paul's stile; and therefore it may not be amiss to lay it in its due light before the reader. In Ephesians 1:18-20 : the Apostle prays, that the Ephesians may be so enlightened, as to see the great advantages they received by the gospel: those which he specifies are, 1. What great hopes it gave them. 2. What an exceeding glory accompanied the inheritance of the saints. 3. The mighty power exerted by God on their behalf, which bore some proportion to that which he employed in the raising of Christ from the dead, and placing him at his right-hand: upon the mention of which, his mind being full of that glorious image, he lets his pen run into adescription of the exaltation of Christ, which lasts to the end of the chapter; and then resumes the thread of his discourse, which runs briefly thus: "I pray God thatthe eyes of your understanding may be enlightened, that you may see the exceeding great power of God, which is employed upon us who believe; corresponding [ κατα την ] to that energy wherewith he raised Christ from the dead, and seated him at his right-hand; for so likewise has he raised you, who were dead in trespasses and sins: us, I say, who were dead in trespasses and sins, hath he quickened and raised together with Christ, and seated together with himin his heavenlykingdom." This is the train andconnection of his discourse from ch. Ephesians 1:18 to ch. Ephesians 2:5 though it be interrupted by many incident thoughts, which, after his usual manner, he enlarges upon by the way, and then returns to the main subject: for here again we must observe, that having, in the verse before us, mentioned their beingdead in trespasses and sins, he proceeds to enlarge upon that forlorn estate of the Gentiles before their conversion; and then comes to what he designed, namely, that God, out of his great goodness, quickened, raised, and placed them together with Christ in his heavenly kingdom. 

Verse 2
Ephesians 2:2. Wherein in time past ye walked— The Ephesians were remarkable, in the midst of all their learning, for a most abandoned character. They banished Hermodorus merely for his virtue; thereby in effect making a law, that every modest and temperate man should leave them. The word αιων, rendered world, may be observed in the New Testament to signify the lasting state and constitution of things in the great tribes or collections of men, considered in reference to the kingdom of God; whereof there were two most eminent, and principally intended by the word αιωνες, when that is used alone; and that is ο νυν αιων, this present world, which is taken for that state of the world wherein the children of Israel were God's people, and made up his kingdom upon earth; the Gentiles, that is to say, all the other nations of the world, being in a state of apostacy and revolt from him, the professed vassals and subjects of the devil, to whom they paid homage; and αιων μελλων, the world to come,—i.e. the time of the gospel, wherein God, by Christ, broke down the partition-wall between Jew and Gentile, and opened a way for reconciling the rest of mankind, and taking the Gentiles again into his kingdom, under the Lord Jesus Christ, under whose peculiar rule he had put it. The phrase, prince of the power of the air, whatever it may mean besides, intimates, that Satan possessed great power; and, consequently, that our Saviour's virtue, which was able to struggle with and conquer him, both in the wilderness and in the garden of Gethsemane, was inconceivablygreat, and remarkably illustrious. The original, which we render, now worketh in the children of disobedience, is very strong and emphatical, both in the denomination it gives to the heathen in general, as children of rebellion and obstinacy, who would yield to no persuasion which would urge them to a better course of life (as the etymology of the word απειθεια imports) and in the forcible manner in which it expresses the influence of Satan over them—as inspired, or possessed by him. The words might be rendered here, even that Spirit who now operates powerfully in the children of disobedience. 

Verse 3
Ephesians 2:3. Among whom also we, &c.— The Apostle, changing the expression from ye to we, seems plainly to declare, that he meant to include himself and all other Christians in what he here says. See Romans 3:9. Instead of the desires of the flesh and of the mind, some render the Greek, the dictates of the flesh and of the passions; observing that the word θεληματα, here made use of, expresses a kind of dictatorial power; and the plural, διανοιων, which we render mind, as it cannot here signify its intellectual powers, must denote the various passions, according to the prevalence of which our minds take as it were different colours and forms, and become strangely different from themselves. Some think that the meaning of the phrase, by nature children, &c. is only that they were so truly and indeed. But though Dr. Taylor has taken great pains to establish this interpretation, it appears incomparably more reasonable, upon the whole, to understand the words of the original apostacy and corruption, in consequence of which, men do, according to the course of nature, fall early into personal guilt. And we may venture to affirm, that the word φυσει, by nature, signifies a natural disposition, and not merely an acquired habit. 

Verse 4
Ephesians 2:4. But God,— This connects the present verse admirably well with that immediatelypreceding,andmakesthepartsofthat incidental discourse cohere; which ending in this verse, St. Paul, in the beginning of Ephesians 2:5, takes up the thread of his general discourse again, as if nothing had come between. See on Ephesians 2:1. 

Verse 5
Ephesians 2:5. Even when we were dead, &c.— "In this wonderful love, with which he of his own good pleasure has loved us, even when we Jews, as well as Gentiles, one as much as another, were in such forlorn, wretched, and desperate circumstances, as to be dead in sin, and so helpless, hopeless, and loathsome in our fallen state; he even then quickened us;"—that is, by the Spirit given to those who by faith in Christ were united to him, became his members, and sons of God, partaking of the adoption: by which Spirit they were put into a state of life, (see Romans 8:9-15.) and made capable, if they would, to live to God, and not to obey sin in the lusts thereof, nor to yield their members instruments of sin unto iniquity; but to give up themselves to God, as men alive from the dead. See Romans 6:11-13 and, concerning the last clause of this verse, the Inferences and Reflections. 

Verse 6
Ephesians 2:6. And hath raised us up, &c.— What the Apostle here says, does not merely signify our being raised to the hope of pardon and glory by the resurrection and ascension of Christ, but seems to refer to that union which there is between him and all true believers; byvirtue of which they may look onhis resurrection, ascension, and glory, as a pledge and security of something of a similar nature, to be accomplished in due time in and upon them, if faithful unto death. Thus we are taught to consider Christ as a public person, the elder brother of the family, and the guardian of the younger branches of it, who look up to him for succour. 

Verse 8
Ephesians 2:8. By grace are ye saved through faith;— He that reads St. Paul with attention, cannot but observe, that, speaking of the Gentiles, he calls their being brought back again from their apostacy into the kingdom of God, their being saved. Before they were thus brought to be the people of God again under the Messiah, they were, as they are here described, aliens,—enemies, —without hope,—without God,—dead in trespasses and sins; and therefore, when by faith in Christ they came to be reconciled, and to be in covenant again with God, and his subjects, and liege people, they were in the way of salvation; and, if they persevered, could not miss of attaining it, though they were not yet in actual possession. The Apostle, whose aim it is in this Epistle to give them a high sense of God's extraordinary grace and favour to them, and to raise their thoughts above the mean observances of the law, shews them that there was nothing in them, in their miserable state of nature, no deeds or works of theirs, nothing that they could do, to prepare and recommend themselves, which contributed aught to God's calling them into his kingdom under the gospel;that it was all purely the work of grace, for they were all by nature dead in trespasses and sins, and, without the Spirit of God, could not make one step, or the least motion towards it. Faith, which alone gained them admittance, and alone opened the kingdom of heaven to believers, was the gift of God. Men, by their natural faculties, could not attain to it: it is faith which is the source and beginning of this new life.—By a revelation of that, which they could never discover by their own natural faculties, God bestows on them the knowledge of the Messiah, and the faith of the gospel; which, as soon as they have received, they are in the kingdom of God, in a new state of life; and, being thus quickened by the Spirit, may, as men alive, work, if they will. Hence St. Paul says, Romans 10:17 that faith cometh by hearing, and hearing by the word of God; having in the foregoing verses declared, that there is no believing without hearing, and no hearing without a preacher, and no preacher unless he be sent; that is, the good tidings of salvation by the Messiah, and the doctrine of faith, was not, could not be known to any, but those to whom God communicated it by the preaching of his prophets and apostles, to whom he revealed it, and whom he sent on his errand with this discovery. And thus God now gave faith to the Ephesians and the other Gentiles, to whom he sent St. Paul and others his fellow-labourers, to bestow on them the knowledge of salvation, reconciliation, and restoration to the kingdom of the Messiah: to all which, though revealed by the Spirit of God in the writings of the Old Testament, yet the Gentile world were kept wholly strangers by the ceremonial law of Moses, which was the wall of partition that kept the Gentiles at a distance and aliens: this wall God, according to his gracious purpose before the erecting it, having now broken down, communicated to them the doctrine of faith, and admitted them, upon their acceptance of it, to all the advantages and privileges of this kingdom: all which was done of his free grace, without any merit or procurement of theirs;—He was found of them who sought him not, and was made manifest to them that asked not after him. He that would clearly understand this second chapter of the Ephesians, should read carefully with it Romans 10 and 1 Corinthians 2:9-16 where he will see, that faith is owing to the revelation of the Spirit of God, and the communication of that revelation by men sent by God, who attained this knowledge, not by the assistance of their own natural parts, but from the inspiration of the Spirit of God. Thus faith, we see, is the gift of God; and, with it, comes the Spirit of God, which brings life to the soul. GOD himself, by the gift of faith, creates them, that is, every genuine penitent, unto good works; but when by him they are made living creatures, in this new creation, it is then expected that, being quickened, they should act; and from henceforward works are required, not as the meritorious cause of salvation, but as a necessary indispensable qualification of the subjects of God's kingdom under his Son Jesus Christ; it being impossible that any one should at the same time be a rebel and a good subject too. And though none can be subjects of the kingdom of God, but those who, continuing in the faith which has once been bestowed on them, sincerely endeavour to conform themselves to the laws of their Lord and Master Jesus Christ; and though God gives eternal life to all those, and to those only, who do so; yet eternal life is the gift of God, the gift of free grace, as purchased solely by the blood of the covenant for every faithful saint 

Now, that when God hath, by calling them into the kingdom of his son, and bestowing on them the gift of faith, thus quickened the penitent, and they are by his free grace created in Christ Jesus unto good works,—that then works are required of them, is hence evident—that they are called upon and pressed (1 Thessalonians 2:12.) to walk worthy of God, who hath called them to his kingdom and glory; and to the same purpose, ch. Ephesians 4:1. Philippians 3:17. Colossians 1:10-12. So that of those who are in the kingdom of God, who are actually under the covenant of grace, good works are strictly required, under penalty of the loss of eternal life. See Romans 6:11-13; Romans 8:13. 

Indeed, this is the tenor of the whole New Testament; the apostate heathen world were dead, and were of themselves in that state not capable of doing any thing to procure their translation into the kingdom of God; that was purely the work of grace: but, when they received the gospel in sincerity, they were then made alive by faith, and by the Spirit of God; then they were in a state of life, and working and works were expected of them. Thus grace and works are consistent without any difficulty; and that whichhath caused the perplexity, and seeming contradiction, has been men's mistake concerning the kingdom of God. God, in the fulness of time, set up his kingdom in this world under his Son, into which he admitted all those who believed on him, and sincerely received Jesus the Messiah for their Lord. Thus by faith in Jesus Christ men became the people of God, and subjects of his kingdom, and were henceforth, during their continuance in the living faith and profession of the gospel, accounted saints,—the beloved of God,—the faithful in Christ Jesus,—the people of God, —saved, &c.—for in these terms and the like the Sacred Scripture speaks of them. And indeed, those who were thus translated into the kingdom of the Son of God, were no longer in the dead state of the Gentiles; but, havingpassed from death to life, were in the state of the living, in the way to eternal life, which they were sure to attain, if they persevered in that life which the gospel required, viz. faith and sincere obedience. But yet this was not an actual possession of eternal life in the kingdom of God in the world to come; for, by apostacy or disobedience, this, though sometimes called salvation, might be forfeited and lost; whereas he that is once possessed of the other, has actuallyan eternal inheritance in the heavens, which fadeth not away. These two considerations of the kingdom of heaven some men have confounded, and made one; so that a man being brought into the first of these wholly by grace without works (faith being all that was required to instate a man in it) they have concluded, that, for the attaining eternal life, or the kingdom of God in the world to come, faith alone, without good works, is required,—contrary to the express words of Scripture, and the whole tenor of the gospel. It is, however, by grace that we are made partakers of both these kingdoms; it is only into the kingdom of God in this world that we are admitted by faith alone without works; but for our admittance into the other, both faith and obedience are requisite,—internal holiness, and a sincere endeavour to perform all those duties,—all those good works which are incumbent upon us, and come in our way to be performed, from the time of our believing until the hour of death. See the Inferences and Reflections. 

Verse 9
Ephesians 2:9. Lest any man— That no one. 

Verse 10
Ephesians 2:10. We are his workmanship,— "In this new state in the kingdom of God, we are, and ought to look upon ourselves, not as deriving any thing from ourselves, but as the mere workmanship of God, created in Christ Jesus, to the end that we should do good works, for which he hath prepared and fittted us to walk in them. It is not by any works of the law, nor in consideration of our submitting to the Mosaical institution, or having any alliance with the Jewish nation, that we Gentiles are brought into the kingdom of Christ: we are in this entirely the workmanship of God; we are as it were created therein, framed, and fitted by him to the performance of those good works in which we were thenceforth to live; and so owe nothing of this our new being, in this new state, to any preparation or fitting that we received from the Jewish church, or any relation that we stood in thereunto." The latter part of the verse before us is conformable to what he says, Ephesians 2:5-6 that those who were dead in trespasses and sins, God quickened with Christ; they being by faith united to him, and partaking of the same Spirit of life, which raised him from the dead; whereby, as men brought to life, they were enabled, if they would not resist or quench that Spirit, to live unto God in righteousness and holiness, as before they were under the absolute dominion of Satan and their lusts. 

Verse 11
Ephesians 2:11.— From the foregoing doctrine, that God, of his free grace, according to his purpose from the beginning, had quickened and raised the convert Gentiles together with Christ, and seated them with him in his heavenly kingdom, that is, his gospel kingdom, St. Paul draws this inference to keep them from Judaizing, That though they, as was the state of the heathen world, were heretofore, by being uncircumcised, shut out from the kingdom of God, strangers to the covenants of promise, without hope, and without God in the world, yet they were by Christ,—who had taken away the ceremonial law, that wall of partition, which kept them in that state of distance and opposition,—now admitted to be the people of God, without being subjected to the law of Moses; and were with the Jews now created into one new man, or body of men; so that they were no longer to look on themselves as aliens, or as more remote from the kingdom of God than the Jews themselves: Ephesians 2:11-22. The terms circumcision and uncircumcision in the abstract, are put for persons circumcised or uncircumcised, as in Romans 2:26; Romans 3:30 and Romans 4:9. 

Verse 12
Ephesians 2:12. That—ye were without Christ, &c.— "Without any knowledge of the Messiah, or any expectation of deliverance or salvation by him." Though the covenant, for substance, was one and the same, the Apostle speaks of it in the plural number, covenants, as it was delivered at several times, with various explications and enlargements, to Abraham, Isaac, and Jacob, and afterwards to the whole body of the Israelites: and as the promises which it contained centered in the great promise of the Messiah, and of salvation by him, St. Paul therefore speaks of them inthe singular number, as but one promise; which is agreeable to the Scripture style in other places. Some propose to render this passage, Strangers from the covenants,—having no hope of the promise. The Gentiles were without God in the world, as they neither knew nor served the true God. It is in this sense that they are here called Αθεοι, without God, for there were few of them Atheists in our sense of the word; that is to say, deniers of a superior power; and many of them acknowledged one supreme eternal God: but as St. Paul says, Romans 1:21. Even when they knew God, they glorified him not as God: they owned not him alone; but turned from the invisible God to the worship of images and the false gods of their countries. It has been observed upon the clause of this verse, having no hope, that though a general knowledge and uncertain idea of a future state prevailed among the heathens, yet it is certain that they reasoned very weakly upon the subject; that they had no well-grounded hope of future happiness, and that they were but very little impressed with it: so that they had no deity to which they prayed for eternal life, as the fathers often remonstrate; and by far the greater part of their most learned philosophers either expressly denied, in private lectures to their pupils, the doctrine of future rewards and punishments, or taught principles quite inconsistent with it. 

Verse 13
Ephesians 2:13. Are made nigh by the blood of Christ.— There seems to be an evident allusion here to the privilege of those Israelites who were not under any ceremonial pollution, or who were cleansed from their guilt by the blood of atonement; and so had free liberty of entering the temple, and conversing with God: upon which account they are called "A people near unto him;" Psalms 148:14 comp. Exodus 19:4-6. Leviticus 10:3. Psalms 65:4 and see Colossians 2:13-14. 

Verse 14
Ephesians 2:14. He is our peace,— Mr. Locke would have this to be the same with your peace, and to be meant of the Gentile converts of whom the Apostle had been speaking just before; but it is evident that the reconciliation as well as the enmity was mutual; and the Jews were at least as strongly prejudiced against the Gentiles as the Gentiles against the Jews. The Apostle therefore, with consummate propriety, makes use of terms which were intended to include all true believers, whether originally belonging to the one or the other. The middle wall of partition, or separation, is mentioned in reference to that wall in the temple which was called the Chel, and separated the court of the Gentiles from that into which the Jews only were allowed to enter, and of which we have the most authentic account in Josephus. See Acts 21:28. 

Verse 15
Ephesians 2:15. Having abolished—the enmity,— It was the ritual law of the Jews which kept them and the Gentiles at an irreconcileable distance, so that they could come to no terms of a fair correspondence: the force whereof was so great, that even after Christ was come, and had put an end to the obligation of that law, yet it was almost impossible to bring them together; and this was that which in the beginning most obstructed the progress of the gospel, and disturbed the Gentile converts. The Apostle says, that Christ abolished that part of the law which consisted in positive commands and ordinances, that so he might make or frame the two, namely, Jews and Gentiles, into one new society or body of God's people, in a new constitution under himself,—so making peace between them. This appearing to be the Apostle's meaning, it may not he amiss to look into the reason why he expresses it in this more figurative manner, To make in himself, of twain, one new man; which being more suitable to the ideas that he had, was in fewer words more lively and express to his purpose. He always has the Lord Jesus Christ in his mind, as the head of the church, which was his body; from and by whom alone, by being united to him, the whole body, and every member of it, received life, vigour, and strength, and all the benefits of that state: which admirably well shews that whoever were united to the head, must needs be united to each other; and also that all the privileges and advantages they enjoyed were wholly owing to their union with and adherence to him, their head; which were the two things that he was here inculcating on the convert Gentiles of Ephesus, to shew them that now, under the gospel, men became the people of God, merely by living faith in Jesus Christ, and having him for their head, and not at all by keeping the ritual law of Moses, which Christ had abolished, and so had made a way for the Jews and Gentiles to become one in him; since now living faith in him alone united them into one body under that head, without the observance of the law, which is the meaning of so making peace. This note may lead ordinary readers into an understanding of St. Paul's style, and, by making them observe the reason, give them an easier entrance into the meaning, of his figurative expressions. 

Verse 17
Ephesians 2:17. To you which were afar off, &c.— To those that were afar off, and to those, &c. that is, Gentiles and Jews. See Junius in Wetstein. 

Verse 18
Ephesians 2:18. We both have access by one Spirit— The word προσαγωγη, which we render access, properly refers to the custom of introducing persons into the presence of some prince, or any other greatly their superior. See the Inferences. 

Verse 19
Ephesians 2:19. Strangers and foreigners,— If there be any distinction between these two words, ξενοι and παροικοι, the latter signifies something more than the former, and seems plainly to allude to the case of sojourning strangers among the Jews, who were not incorporated by complete proselytism into the body of the Jewish people, and made, as such proselytes were, fellow-citizens, with equal privileges: and perhaps, when οικειοι του Θεου, domestics of God, is added, it may have some relation to that peculiar nearness to God, in which the Jewish priests stood, and refer to that great intimacy of unrestrained converse with God, to which we, as Christians, are admitted. In which respect our privileges seem to resemble, not only those of the people praying in the common court of Israel, but also of the priests, worshipping in the house itself: nay, it is elsewhere added, by a figure which seems beautifully to rise even on this, that we have boldness to enter into the holiest, by the blood of Jesus; Hebrews 10:19. 

Verse 20
Ephesians 2:20. And are built upon the foundation, &c.— "And ye are still more closely united to Christ, and to the Father in him, not only as citizens to their supreme magistrate, and as children to their father; but as a building to its foundation, which is another figure under which the church of Christ may be considered in its relation to him (1 Peter 2:4-5.), who is a sure foundation, which God himself has laid in Zion, besides which no man can lay any other; but which is ministerially laid both by my preaching (1 Corinthians 3:10-11.), and by the doctrine of the twelve apostles, as master-builders, under Christ, in the New-Testament dispensation (Revelation 21:14.); as it also has been in the writings of the ancient prophets (Psalms 118:22. Isaiah 28:16.), which testified of Christ (John 5:39.). The doctrine of all these is in substance the same, with regard to salvation and eternal life by Jesus Christ, who is not only the rock, on which he has built his church (Matthew 16:18.); but is also the principal corner-stone,whichunites,holds,andbindstogetherbothbelievingJewsandGentiles in himself as one church, and gives strength, solidity, and beauty to the whole spiritual edifice that is erected upon him." The heads of Israel, who bore the weight of government, are called the chief, and the stay, or, as it is in the Hebrew, פנות, the corners of the people (1 Samuel 14:38 . Isaiah 19:13.); accordingly Christ is called the chief corner-stone and the head-stone of the corner (Psalms 118:22.), because the church depends as entirely upon him as its foundation, when considered in allusion to a house or building, as it does upon him as its head, when considered in allusion to a natural or political body. 

Verse 22
Ephesians 2:22. In whom ye also are builded together— I take the sense of this allegory to be as follows, says Mr. Locke: It is plain from the attestation of the apostles and prophets, that the Gentiles who believe in Christ are thereby made members of his kingdom, united together under him their head into such a well-framed body, wherein each person has his proper place, rank, and function, to which he is fitted, that God will accept and delight in them as his people; and live among them as in a well-framed building dedicated to him, whereof the Gentiles make a part; and without any difference put between them, are framed in equality, and promiscuously with believing Jews, by the Spirit of God, to be one people, among whom he will dwell, and be their God. 

Inferences on Ephesians 2:8; Ephesians 2:18.—St. Paul, in the beginning of this chapter, is speaking of the condition in which the Ephesians were before their conversion from a state of heathenism to the genuine belief of the gospel, and magnifying God's mercy and the exceeding riches of his grace towards them, from the first to the eighth verse; in which he goes on to make them sensible of their obligations to God, who had thus quickened them that were dead in sins: for by grace are ye saved; that is, "For it is very fit you should know and consider, that it is by the mere grace, or favour, or mercy of God, (as the word signifies) that ye are saved through faith; that ye are put into a method and state of salvation, by means of your receiving in sincerity the gospel of Jesus Christ. It is his own act, his mere mercy, that you have terms of acceptance offered you, upon your believing in Christ. The being saved, I say, in this method, is by the grace or mercy of God; not of yourselves, that is, by no contrivance or appointment of your own;—not owing to yourselves; but it is the gift, the free contrivance, and offer of God to you, that ye should be put into this happy state by the gospel:" this is the meaning of the expression,—and that not of yourselves; not, (as it may found in our translation) "and that faith, or believing, is not of yourselves, but entirely, the gift of God;" (for the word that, in the Greek, is of the neuter gender, and so cannot easily be supposed to relate to the word faith going before it:) but, "that or this whole matter,—this your being saved by faith, this being called into a state of salvation by the gospel, is not of yourselves, but the gift, the favour, the offer of God, previous to all design and thought of your own." Then follow those words, Ephesians 2:9. Not of works, lest any man should boast: that is, "And as the proposal of this gracious method of salvation was not owing to yourselves and your contrivance, so neither was such a favour merited at the hands of God by any past perfection, by any good behaviour of your own preceding it: for, as I have told you already, Ephesians 2:1; Ephesians 2:5, you were dead in trespasses and sins, when you were called to the knowledge of this merciful dispensation. And this I add, Lest any of you should boast, as if you had deserved at the hands of Almighty God, by your past behaviour, so merciful a dispensation, so gracious a proposal, as is made to you in the gospel." And then he goes on to assure them farther, that their happy condition is owing entirely to God, who had, without any contrivance or desert of theirs, so ordered affairs by his good providence, that they were now believers in Jesus Christ, and had the offers of salvation upon the terms of the gospel brought home to them. 

This therefore is the manifest design of the Apostle in the text;—To raise the gratitude of the Ephesians to Almighty God, and to inspire them with all possible regard to him, by putting them in mind, that they were formerly in a helpless and miserable condition,—dead in sins, void of the true life of reasonable creatures; that they had no thought of themselves of such salvation as had been offered them by the Christian religion; that they had no merit to engage the Almighty to make them such an offer, and preach to them such a state of reconciliation and salvation; that it was of his grace, or favour, that they were saved from their former evil condition of sin and ignorance, by receiving and believing the gospel; for which they were obliged therefore to magnify the exceeding riches of God's mercy towards them in Christ, and not to attribute any thing to themselves, who were before this void of every thing that could be pleasing to Almighty God, or influence him to shew them so great and remarkable a kindness. "It is by grace that ye are delivered from your former miserable condition; it is an act of grace that ye are saved through faith, or put into a state of salvation by believing the gospel; and this being saved by this method, and by means of this believing, is not of yourselves, but wholly owing, in respect to the merit of it, and to the first moving causes of it, to the good will of God, whose free offer and gift it is." Having thus guarded against any erroneous or pernicious sense, in which Christians may be led to understand the passage in question, it may not be improper to consider briefly in what sense it is that Christians can be said to be saved through faith, or by believing in Jesus Christ. 

And 1st, We may well be said to be saved through faith, because it is by believing in Christ that we come to know and embrace those terms which are offered by God for our salvation and happiness. He came to save us; and only by closing in with his proposals in full confidence, we can be saved: and this we cannot do without believing in him as the God-man, as the Mediator between God and man, and as our Prophet, Priest, and King, and receiving him as such. This, therefore, being absolutely necessary, we may well find salvation attributed to this, which is the first moving principle of the instrumental kind towards it; and without which we should not go one step forward in that way to salvation, which he came to point out to us. He is the way, and the truth, and the life; and without knowing him, and believing in him, how should we know the way, or the path to that eternal life which he came to unfold to us; who otherwise must have wandered every one after the peculiar imagination and humour of our own hearts?—As salvation, therefore, comes in the method proposed by Christ, so may it well be attributed to the believing in him, because that alone can put us into the method, proposed by him, and that is the only means of pardon and acceptance through the Beloved.—We are justified by faith alone, that Christ may have all the glory. 

[ I am here only speaking of those who are called to be members of the Christian dispensation. Every allowance which is consistent with infinite mercy and justice, will be made for inferior degrees of light: though all must be saved through faith. See the notes on the Epistle to the Romans.] 

2nd, Christians are saved through faith, because it is the principle of their obedience, and of all their good actions. It is the tree which bears that good fruit, without which there is no salvation. 

In these senses, therefore, and on these accounts, amongst others, great things might well be said of faith in the New Testament, and salvation attributed to it; but the great point in which we are concerned, is, not to be deceived in a matter of such importance; and to that end, not to interpret any one expression of the New Testament so as to contradict its plainest and most repeated declarations. 

Let the conclusion, therefore, of this first head of our inferences be to this effect:—"Faith is an act of the mind most acceptable to God; faith in his Son saves us, as it puts us in the secure way to salvation, as it brings to us, by virtue of the Divine promises, justification and pardon, and as it is the principle of all our Christian graces, and of all our best and most godlike behaviour. This faith alone,—that is, the method proposed in the gospel, without the works of the ceremonial law of Moses, is sufficient to secure to us our future happiness: but faith alone, in another sense,—that is a belief in Christ, with out holiness and obedience to his laws, an empty unfruitful faith, accompanied with an impenitent life, will condemn us at last. We are not saved through faith, or by believing in Christ, unless we be influenced by it; For faith is requisite to holiness and practice; and without holiness no man can see the Lord. Faith is indispensably necessary in order to salvation; and so likewise is a holy and good life indispensably necessary in order to salvation: or, in other words, a faith working by love, and manifesting itself by good works, is that alone which will be of any account to us at the last; for as the body without the Spirit is dead, so faith without works is dead also." See the Reflections. 

The words in Ephesians 2:18 rightly understood, will give us a distinct conception of the nature of the Christian religion, as it stands distinguished from all others, whether natural, or pretending to revelation. All the false religions pretend to give access to God or the gods, by instructing men in what manner to approach him by prayer and supplication; how to please him, and obtain his favour and protection, by such works as each religion accounts to be holy and acceptable to God; and how to reconcile ourselves to him, after having offended him by our transgressions, through sorrow and repentance, or such other means as have been devised and instituted as effectual to this end. But the access to God which the gospel opens to us, is to be had only under the guidance and direction of his Holy Spirit, and in the name and through the mediation of God's own eternal Son. This access is the only one which the Christian religion knows any thing of; for we cannot come to God but by his Holy Spirit, and through his Son, and this is what no other religion does or can pretend to. 

To give us a distinct conception of these words, and of the different offices of the Son and the Spirit, we must conceive the Spirit of God as always present with us, and the Son as always in the presence of the Father. The Spirit dwells with the faithful to guide and direct them, to begin, second, and encourage all their good desires, to help them in overcoming their infirmities, and to labour together with them in the work of their salvation, to make their calling and election sure. The Eternal Son of God is at the right hand of the Majesty on high; there he is our advocate; he intercedes for us; he receives and offers up our prayers; he obtains for us a remission of our sins, in virtue of the one oblation which he once made of himself upon the cross, the memorial of which is ever in the sight of God. 

This will teach us what it is to have access by the Spirit through Christ; for the Spirit abideth with us, he is at our right hand, and by his happy influence it is that we draw near to Christ, and by him approach to the Father. The Son is our High-priest cloathed with majesty and power, and seated at the right hand of God, able to save all who will come to him; through whose powerful and always prevailing intercession, the way is open to pardon and reconciliation. The Spirit is our Comforter, given us to dwell and abide with us, to be a new principle of life within us, to quicken our mortal bodies, that, dying to sin, we may live unto God through holiness. To draw men to God is the work of the Spirit, who therefore resides and dwells with men: to reconcile God to man is the work of our High-priest, who lives in the glory of God, making continual intercession for us. Nay, both the Father and the Son, as well as the Spirit, make their abode with the faithful soul. See John 14:16; John 14:23. 

And now, consider the calamitous condition of mankind under what view you please, you will always find a proper remedy provided by the mercy of God. If you reflect upon the holiness of God, and his hatred of sin, and begin to fear that he can never be reconciled to sinners; Take courage; the work is difficult,—but the Son of God has undertaken it; and how great soever the distance between God and you is, yet, through faith in the Eternal Son, you may have access unto him. If still you fear, that all may again be lost through your own weakness and inability; Even here help is at hand; the Spirit of God is your support, he is the pledge and earnest of the redemption of the faithful. 

REFLECTIONS.—1st, Behold the miserable state of every man by nature. 

1. We are dead in trespasses and sins,—spiritually dead, as criminals under the curse and condemnation of a broken law, and the life of God extinguished in our souls; and in this state of desperate misery we must for ever continue, till redeemed by the blood, and quickened by the Spirit of the Lord Jesus. 

2. Though dead to God, we have been but too much alive to the practice of sin; wherein in time past we walked according to the course of this world; our spirit apostate; our ways perverse, conformed to the maxims, and copying the manners of a world that lieth in the wicked one; the consequence of which cannot but be condemnation with the world, unless we repent, and are converted. 

3. We were at that time the bond-slaves of the god of this world; acting according to the instigation of the prince of the power of the air, the devil, who, with his legions, is permitted to exercise sometimes his power and agency in the aerial regions, and is the spirit that now worketh in the children of disobedience, by himself, and those foul fiends his fellows, tempting, seducing, governing, hardening the unbelieving and disobedient. Among whom also we all, Jews as well as Gentiles, even apostles as well as others, had our conversation in times past, enslaved by sin, and led captive by the devil at his will; a state how fearful! 

4. We then lived in the lusts of our flesh, indulging every corrupt appetite, and fufilling the desires of the flesh and of the mind, as the beasts which perish; devoted to the gratification of brutal passions, and in our souls filled with pride, envy, malice, hatred, revenge, and the whole train of spiritual wickednesses; disposed to every abomination, and only wanting temptation and opportunity to commit every iniquity in which body or soul can be engaged. 

5. As the source of all our evil, we are by nature the children of wrath, obnoxious to the displeasure of that God who is of purer eyes than to behold iniquity, and born with every evil propensity. The more we are acquainted with this our natural state of desperate corruption, remediless guilt, and hopeless misery, the more we shall value the unsearchable riches of Christ, and be filled with admiration, love, and praise, in the view of an incarnate Redeemer. 

2nd, With exultation and wonder should we contemplate the astonishing mystery of redeeming love. Here in its brighter glories we see it displayed; and God in that delightful attribute of mercy appears exalted in the highest. 

1. The fontal cause of our redemption is God's infinite love and grace, who is rich in mercy, the source inexhaustible of all our blessings, for his great love wherewith he loved us; his very name and nature being Love, and only Love, to all who submit to be saved by his grace; which is the only way of salvation, because he will not, he cannot, give his glory to another. 

2. What serves as a foil to set off in the most distinguished lustre this mercy of our God, is the state in which we lay, even when we were dead in trespasses and sins; and, instead of any thing to engage his love, had in us every thing to excite his loathing: even then, when we were foul, odious, and in a condition as desperate as that of the fallen angels, did the God of all grace regard us, and plucked us as brands from the burning. Praise the Lord, O my soul, and forget not all his benefits. 

3. The inestimable blessings conferred upon such wretched sinners, coming to him in repentance and faith, and cleaving to him perseveringly in love, are, [1.] Life in Christ our living head. He hath quickened us together with Christ, by the same Spirit by which Christ was raised from the dead. By grace ye are saved; and thus, through the transcendently rich and unmerited love of God, restored to his favour here, and, if faithful, will be crowned with glory hereafter, through the same grace. [2.] He hath also raised us up together, and made us sit together in heavenly places in Christ Jesus: as God the Father raised up Christ to glory, and set him at his own right hand in heavenly places, so he has raised us up, all true believers, both Jews and Gentiles together, without distinction, and has made us to sit together with him in the heavenly mansions, by faith, hope, meditation, contemplation, and divine union and communion with him; and, if we be faithful, will seat us there with Christ for ever. 

4. We have the principal end which God proposes in this great salvation. That in the ages to come he might shew the exceeding riches of his grace, in his kindness towards us, through Christ Jesus; encouraging to the latest days of time poor and perishing sinners to come and trust in this boundless mercy revealed in the gospel; and that in the better world, when all the glory of his grace in brightest colours shall appear, he might be the object of ceaseless praise and adoration to saints and angels through all the countless ages of eternity. 

5. The means appointed to convey all these blessings to us is faith. For by grace ye are saved, freely through faith, which is the way wherein we receive all the great and precious promises; and that not of yourselves; it is the gift of God, and, like all other blessings, flows from his boundless love, and is the work of his Spirit in our hearts; that the glory of the divine grace might not suffer the least diminution.—Not of works, lest any man should boast: neither the salvation itself, nor the faith whereby you are made partakers of it, is owing to any good works done by you, as the meritorious or moving cause of it: as there was certainly nothing of that kind to be found among the Gentile part of you, to induce the great and holy God to shew such high favour to you, who, in violation of the light and law of nature (as it is generally called), or rather of that Divine light which was afforded you under your Heathen dispensation, practised all abominable iniquities; (See Romans 1:18-32.) so there was nothing to engage God's love and kindness among the Jewish part of you, who, in contradiction to the clearer light and higher obligations of revelation, had shamefully perverted and transgressed the law of Moses in numberless instances (See Romans 2; Romans 3.) But God has manifested his wondrous mercy to you in offering to you the grace of the gospel in these guilty and deplorable circumstances, that all pretences might be equally cut off from one and the other of you, as if it were owing to any works of righteousness performed by you; lest any one among you should be so vain-glorious as to take a share of that honour to himself, which belongs to God alone; or should vaunt and glory in himself, as if he had done something to render him worthy of mercy, which, indeed, in this wretched state of things, was absolutely impossible. 

6. Though our salvation be purely of grace, God has taken care to engage to himself, by the strongest ties, the hearts of those who accept of his offers, yield to his grace, and submit to all the operations of his Holy Spirit, whilst all the glory is his own. For we are his workmanship, created in Christ Jesus; all that is excellent in us comes from his free grace through faith: (our souls, renewed by divine operation, now produce the genuine fruits of righteousness; he works all that is good in his faithful saints; and, though he excludes their glorying, he both requires and strengthens them unto good works, which God hath before ordained that we should walk in them; for he will save none but those whose faith works by love, supreme love to himself, and pure disinterested love flowing therefrom to all mankind. Note; The doctrines of grace, far from loosening, as some vainly imagine, the obligations to morality, can alone effectually engage and enable the soul for the practice of righteousness and true holiness. 

7. He reminds the Ephesians of what they should ever keep warm upon their memories, to awaken their gratitude, and bind their hearts to God. Wherefore, remember that ye being in time passed Gentiles in the flesh, who are called uncircumcision by that which is called the circumcision in the flesh made by hands; treated by the native Jews with contempt and disdain, and indeed excluded from all the peculiar privileges which they enjoyed: that at that time ye were without Christ, having neither knowlege of him, nor union with him; being aliens from the commonwealth of Israel, out of the pale of God's visible church, and strangers from the covenants of promise, which were openly made manifest, by promise only, to Abraham's natural seed; having no hope, at least no well-grounded one, of God's favour, and life eternal; and without God in the world, even while you worshipped gods many, being without the least knowlege of the one true Jehovah. But now in Christ Jesus, since by faith ye have been united to him, and heard and embrace his gospel, ye who sometimes were far off from all good and all hope, are made nigh by the blood of Christ, received into a state of favour and reconciliation with God, and are heirs of the eternal blessedness which he has purchased for, and will bestow upon, all his faithful saints. Note; Sinners, in their natural state, are far removed from God, and must, but for the redemption which is in Jesus Christ, remain so for ever. 

3rdly, All the blessings in time and eternity which sinners can ever hope for, flow down to them through the channel of a crucified Jesus. For he is our peace, having reconciled us to God by his own blood, who hath made both one, uniting the believing Jews and Gentiles together in one body under himself their common head, and hath broken down the middle wall of partition between us, which, till now, excluded the nations from the blessings peculiar to the Jews; having abolished in his flesh the enmity, that which had been the cause of such enmity between Jews and Gentiles, even the ceremonial law, called the law of commandments contained in ordinances, which, as they pointed all to Christ, were now fulfilled by him, and abrogated, he designing for to make of twain, of believing Jews and Gentiles, one new man, cementing them together in one church, and forming his own blessed image alike in their hearts; so making peace between them, as members of one body, united by faith and love in him; and that he might reconcile both unto God, who, by nature and practice, were alike estranged from him, and must have perished together, but for the same atoning blood which he shed, in one body by the cross, having slain the enmity thereby; the ceremonial law, the great cause of variance between Jews and Gentiles, being abolished; and came and preached peace, by his divinely-constituted ministers, to you, Gentiles, which were afar off, inviting you, who were at the greatest distance from his church, to come and find pardon and peace with God; and the like message he sent to them that were nigh to the Jewish people, who needed the same gracious salvation, and could only, through a Redeemer, be saved from the curses of a broken law; for through him we both have access by one Spirit unto the Father; the same Spirit of adoption being shed abroad in the hearts of both; the same Advocate standing to plead for us; the same gracious God appearing as the Father of mercies, and ready alike to hear and answer our petitions. Now therefore ye, believing Gentiles, are no more strangers and foreigners, as before, but fellow-citizens with the saints, partaking of the same privileges, and of the household of God, entitled, through faith in this Divine Saviour, to the same inheritance; and are built upon the foundation of the apostles and prophets, who both concurred in the same testimony, leading the souls of sinners to Jesus Christ himself, as being the chief corner-stone, on whom alone they could safely build for eternity; in whom all the building fitly framed together, of Jews and Gentiles, groweth unto an holy temple in the Lord, daily accessions of converts being made to it; a temple infinitely more glorious than that of Solomon; a living temple, where the Lord peculiarly dwells, as in his own house; in whom ye also are builded together, and compose part of the glorious fabric, that ye might be for an habitation of God through the Spirit, who takes up his blest abode among you, and in your hearts, until, if ye be faithful unto death, ye shall come to the perfect enjoyment of him for ever in heaven. Note; There is but one safe foundation on which a sinful soul can build, and that is Jesus Christ. 

03 Chapter 3 
Introduction
CHAP. III. 

The hidden mystery, that the Gentiles should be saved, was made known to St. Paul by revelation: and to him was that grace given, that he should preach it: he desireth them not to faint for his tribulation, and prayeth that they may perceive the great love of Christ toward them. 

Anno Domini 62. 

THE Apostle having formerly shewed, that the faithful among the Gentiles, though uncircumcised, have redemption through Christ's blood, chap. Ephesians 1:7 and, as the sons of God, are heirs of heaven, chap. Ephesians 1:11 and made into one church with the Jews, so as to grow together into an holy temple for the Lord to officiate in, ch. Ephesians 2:21 he, in this chapter, informed the Ephesians that his doctrine concerning the Gentiles was so offensive to the Jews, that it had occasioned his imprisonment, first at Caesarea, and then at Rome, Ephesians 3:1.—But he assured them, and all in the province of Asia, who were not acquainted with his apostolic commission, Ephesians 3:2.—That by revelation God had made that doctrine known to him, as he had before told them in few words, chap. Ephesians 1:8-9. And to recommend it to the Ephesians, and the other brethren in Asia, he termed it The mystery, Ephesians 3:3.—and The mystery of Christ, Ephesians 3:4.—and observed, that in other generations, it was not made known to the sons of men, as it isnow made known to his holy apostles and prophets, by the Spirit, Ephesians 3:5.—The short account of which mystery is this, that the faithful among the Gentiles are joint-heirs with the faithful among the Jews, and a joint-body, and joint-partakers of God's promise concerning Christ, that is, of all the blessings promised to the spiritual seed of Abraham through Christ, Ephesians 3:6.—which therefore he terms the unsearchable riches of Christ, Ephesians 3:8.—These riches the apostle was appointed, not to conceal, but to preach, that all men might know what a grand, and honourable, and advantageous society, the fellowship of the mystery of God and of Christ is, which is now established by the building of the Christian church, Ephesians 3:9.—Nay, he assured the Ephesiansthattheangelichoststhemselveshaveacquired a more comprehensive idea than formerly of the multiform wisdom of God, through the fellowship of the mystery, or church, Ephesians 3:10.—as it is now constituted, according to the arrangement, which, from the beginning, God had made of the dispensations of religion, to prepare the world for the coming of Christ Jesus, Ephesians 3:11.—Next, as one of the chief privileges which all the members of the fellowship of the mystery of Christ enjoy in the present constitution of the church, the apostle mentioned liberty of praying to God through the mediation of Christ, and access to his presence at all times, with assurance of being heard, Ephesians 3:12. 

But, as the apostle was now in bonds for maintaining the before-mentioned doctrine concerning the Gentiles, he intreated the Ephesians not to be discouraged on account of his sufferings for them, which were their glory, Ephesians 3:13.—and told them, that his prayer to God was, that Christ, the head of the fellowship of the mystery, might dwell in the hearts of the Ephesians through faith; and that, as constituent parts of the temple of God, being rooted and founded in the love of Christ, they might be able to comprehend with all the saints the different dimensions of that great fabric, the church, which is the temple of God, composed of believers of all nations, Ephesians 3:14-18.—and, as constituent parts of the temple of God, be themselves filled with all the fulness of God, Ephesians 3:19.—To conclude, the honourableness of the fellowship of the mystery, and the inestimable worth of the unsearchable riches of Christ, which belong to the members of that fellowship, together with the grandeur of the spiritual temple, of whichtheyaretheconstituentparts,making a strong impression on the apostle's mind, he ended his account of these subjects with a sublime doxology to God, the original founder of that noble fellowship, who, by the power with which he now worketh in the members thereof, hath shewn himself able and willing, through Christ, to bestow blessings on them in the life to come, if faithful unto death, blessings exceeding abundantly beyond all that they can ask or conceive. For which reason, the apostle devoutlyprayed, that glory might be ascribed to him in the church, for Christ Jesus the head of the church, and the dispenser of all the blessings belonging to the Christian fellowship; and that during all the successions of eternal ages, Ephesians 3:20-21. 

Verse 1
Ephesians 3:1. For this cause, &c.— This chapter throws back a great light on those which precede, and more clearly opens the design of this epistle: for St. Paul here in plain words tells the Ephesians that he was by particular favour and appointment ordained a preacher of the doctrine which was a mystery till now, being hid from former ages; namely, that the Gentiles should be co-heirs with the believing Jews, and, making one body or people with them, should be equally partakers of the promises under the Messiah. Whereupon he exhorts them not to be dismayed, or to depart in the least from the belief or profession of this truth, upon his being persecuted and in bonds on that account; for his suffering for it, who was the preacher and propagator of it, was so far from being a just discouragement to them from standing firmly in the belief of it, that it ought to be to them a glory, and a confirmation of this eminent truth of the gospel which he peculiarly taught: and thereupon he tells them he makes it his prayer to God that they may be strengthened herein, and be able to comprehend the extent of the love of God in Christ; not confined to the Jewish nation and constitution, as the Jews imagined, but far surpassing the thoughts of those, who, presuming on their own knowledge, would confine it to such only aswere members of the Jewish church, and observers of their ceremonies. 

Verse 2
Ephesians 3:2. If ye have heard— Since, or forasmuch as ye have heard. 

Verse 3
Ephesians 3:3. The mystery (as I wrote afore, &c.— Though St. Peter was by a vision from God sent to Cornelius, a Gentile, Acts 10 yet we do not find that this purpose of God's calling the Gentiles to be his people equally with the Jews, without any regard to circumcision or the Mosaical rites, was revealed to him, or any other of the apostles, as a doctrine which they were to preach and publish in the world; neither indeed was it needful that it should be any part of their commission to mix that in their message to the Jews, which would make them stop their ears, and refuse to hearken to the other parts of the gospel which they were more concerned to know and be instructed in. It may be asked, "To what purpose is that contained in the parenthesis in this and the following verse concerning himself?"—And indeed, without having an eye on the design of this epistle, it is difficult to give an account of it; but that being carried in view, there is nothing plainer nor more pertinent and persuasive: for what could be of more force to make them stand firm in the doctrine he had taught them, of their being exempt from circumcision and the observances of the law? If you have heard,—and I assure you in my epistle that this mystery of the gospel was revealed in a particular manner to me from heaven,—the very reading of this is enough to satisfyyou that Iam well instructed in that truth, and that you may safely depend upon what I have taught you concerning this point, notwithstanding I am in prison for it; which is a thing wherein you ought to glory, since I suffer for a truth wherein you are so nearly concerned. See ch. Ephesians 6:19-20. 

Verse 4
Ephesians 3:4. Whereby when ye read,— By attending to which. It has been observed, that what follows is the highest encomium made by the Apostle on any of his own writings; and thence it has been concluded, that this is the richest and noblest of all the epistles; which it is thought was peculiarly intended to be so, to reward the generous zeal of the Ephesians in burning their curious books, by a book of divine knowledge infinitely more valuable than any or all of them. See Acts 19:19. 

Verse 5
Ephesians 3:5. Which in other ages was not made known.— The following verse so plainly determines this passage to the calling of the Gentiles, that there can be no controversy as to the general sense of it. It was, indeed, known long before that the Gentiles were to be added to the church; but it was not known that they should be heirs of the same inheritance, and partakers of the peculiar promise of the Spirit. The Jews rather thought of their being slaves to them; and least of all did they imagine, that the middle wall of their ceremonies should be broken down, and the Gentiles admitted to the full privileges of God's people without circumcision and obedience to the Mosaic law; which the Christian converts among them heard of at first with great amazement. See Acts 10:45; Acts 11:18. 

Verse 6
Ephesians 3:6. Partakers of his promise,— Namely, of the Spirit. Comp. Galatians 3:14. The phrase, Δια του ευαγγελιου, rendered by the gospel, signifies in the time of the gospel. 

Verse 7
Ephesians 3:7. Whereof I was made a minister, &c.— Though St. Paul does not, in express words, deny others to be made ministers of this doctrine, (for it neither suited his modesty, nor the respect he had for the other apostles, to do so;) yet his expression here will be found strongly to imply it, especially if we read attentively the two following verses: for this was a necessary instruction to one who was sent to convert the Gentiles, though such as were sent to their brethren the Jews were not appointed to promulgate it. This one Apostle of the Gentiles, by the success of his preaching to the Gentiles the attestation of miracles and the gift of the Holy Ghost, joined to what St. Peter had done by special direction in the case of Cornelius, would be enough, in due season, to convince the other apostles of this truth, as we may see it did, Acts 15 and Galatians 2:6-9. And of what consequence, and how much St. Paul thought the preaching of this doctrine his peculiar business, may be seen by what he says, ch. Ephesians 6:19-20. It is upon the account of his preaching this doctrine, and displaying to the world this concealed truth, which he calls every where a hidden mystery, that he gives to what he had preached the distinguishing title of my gospel; (Romans 16:25.) in which he is concerned that God should establish them. The insisting so much on this,—that it was the special favour and commission of God, to him in particular, to preach this doctrine of God's purpose of calling the Gentiles to the word,—was not out of vanity or boasting, but was of great use to his present purpose; as carrying with it a strong reason why the Ephesians should rather believe him to whom, as their apostle, it was made manifest, and committed to be preached, than the Jews, from whom it had been concealed, and kept as a mystery; and was in itself inscrutible by men, though of the best natural parts and endowments. See Galatians 2:8. 1 Corinthians 15:9-10. 

Verse 8
Ephesians 3:8. Who am less than the least— The Apostle here makes a new word, which, as grammarians would speak, is the comparative degree of the superlative,— ελαχιστοτερω, which no translation can fully equal, or very happily express. No doubt he refers to what he had been formerly, when he persecuted the church of God. The unsearchable riches of Christ, means that abundant treasure of mercy, grace, and favour, laid up in Jesus Christ, not only for the Jews, but for the whole heathen world, even for all of them who would believe; which was beyond the reach of human sagacity to discover, and could be known only by revelation. 

Verse 9
Ephesians 3:9. Which—hath been hid in God,— It is evident that here is an allusion to the burying of a treasure in some secret place; (comp. Matthew 13:44 where the same word is used;) as there may also be in the word ανεξιχνιαστον, unsearchable, Ephesians 3:8 which properly signifies, what cannot be traced out; and it is certain, that, though something is now known concerning this glorious mystery, yet there is an incomparablygreater part, concerning which we only know in the general that it is a rich treasure, without particularly knowing either what or how much it is. Mr. Locke, in an elaborate note, pleads, as Diodati has done before him, that the latter clause of this verse refers not to the creation of the world, but to the renovation of it; (see ch. Ephesians 2:10.) and so may be considered as an intimation, that the Father always intended that the Son should have the honour of forming all things anew; and therefore concealed the mystery till after Christ was come. But the words, if taken in the most extensive sense, contain both a certain and a pertinent truth. 

Verse 10
Ephesians 3:10. The principalities, &c.— The prophesies of the Old Testament gave strong intimations, at least, of the intended calling of the Gentiles into the church; and the angels seem expressly to refer to it in what they said to the shepherds, and in their anthem at the nativity of Christ. Luke 2:10; Luke 2:14. We suppose, therefore, that the Apostle here would lead the thoughts of his readers to the series of divine dispensations, as gradually opening this great discovery, and not merely to what he preached concerning it; though, doubtless, that greatly illustrated the scheme. 

Verse 11
Ephesians 3:11. According to the eternal purpose— Mr. Locke would render the Greek, According to that pre-disposition of the ages, or several dispensations which he made in Christ Jesus: which, by the pre-ordination of God's purpose, were all regulated and constituted in him: and Dr. Whitby, taking it in the same sense, explains it of Christ's being promised in the first age to Adam, typified in the second to the Jews, and in the last age preached to all the world. 

Verse 12
Ephesians 3:12. In whom we have boldness, &c.— "Through whom we have freedom of speech in our approaches to the throne of grace, and have access with confidence of being heard, as being assured of audience and acceptance, through faith in him." 

Verse 14
Ephesians 3:14. Unto the Father of our Lord Jesus Christ,— In the foregoing chapter, Ephesians 3:19. St. Paul tells the Ephesians, that now they believe in Christ, they are no longer strangers and foreigners, but fellow-citizens with the saints, and of the household of God. Here he goes on, and tells them, they are of the family, or lineage of God, being, jointly with Jesus Christ, the sons of God. Nothing could be of greater force to continue them steadfast in the doctrine which he had preached to them, and in which he makes it his principal business here to confirm them; namely, that they needed not be circumcised, and submit to the law of Moses, as they were already, by faith in Christ, the sons of God, and of the same family with Christ himself 

Verse 15
Ephesians 3:15. Of whom the whole family— As Christ is the last person mentioned before the words, of whom, it seems reasonable to interpret this clause as referring to him; though others rather choose to understand it of the Father, who isthe principal subject of the foregoing sentence. The word heaven may be here taken in a great latitude, for all the regions of happinessof the invisible world. The Jewish writers call heaven, the upper, and earth, the lower family of God. 

Verse 16
Ephesians 3:16. The riches of his glory,— His glorious riches: the glorious abundance of graces which he has to bestow. 

Verse 18
Ephesians 3:18. The breadth, and length, and depth, and height;— It has often been observed, that this text is extremely emphatical. —Bodies are well known to have only three dimensions, length and breadth, and thickness; but the Apostle divides this last into its depth downwards, and its height upwards, measuring from the middle point; and so makes use of it to express the depth of misery, from which the love of God delivers us; as well as the height of glory, to which it exalts the faithful. 

Verse 19
Ephesians 3:19. And to know the love of Christ,— There seems to be no reason why we should confine the interpretation of this text merely to the love of Christ in calling the Gentiles. Well may we recollect, on this occasion, all that love which Christ has displayed in redeeming his faithful saints, out of every nation and kingdom under heaven, Gentiles as well as Jews, from final misery, and exalting them to eternal glory: and this is so remarkable and admirable, that the most extensive explication of this text must certainly be the most proper. Nor can the phrase of its surpassing knowledge, merely signify its exceeding the Jewish dispensation, which is seldom, if ever, called knowledge; but its exceeding our most elevated conceptions. By knowing is meant, our experiencing, or knowing experimentally; and to know what passeth knowledge, is a figure called catachresis, which greatly enhances the beauty of the expression. It has been observed, that there is in this verse an allusion to the temple; expressing the Apostle's wish that the foundation might be so extensively and deeply laid, that a superstructure may be raised, extending itself to such a magnificent length and breadth, and height, as to be fitted to receive and lodge the sacred guest, that he might dwell, as it were, uncrowded in their hearts; and in this view the train of thought appears truly noble. The phrase, fulness of God, means, "such fulness as God is wont to bestow;" that is to say, wherein there is nothing wanting to any one, but every one is filled to the utmost of his capacity;—a fulness of all those gifts and graces which any one shall need, and which may be useful to him or the church. 

Verse 21
Ephesians 3:21. Throughout all ages, &c.— The original contains one of St. Paul's self-invented, and most expressive phrases, which we may defy any version fully to express;—through all the successions of an endless eternity, may come something near it; but even this, emphatical as it may seem, falls very short of the sublimity and spirit of the original. 

Inferences.—St. Paul's understanding in the mystery of Christ, is just matter of perpetual joy to the whole Christian world, who have thence derived so much of their knowledge and of their hope. Let us congratulate ourselves and each other on the propagation of so glorious a system of divine truth, which had so long been concealed from ages and generations. The apostles and prophets were raised up by God to receive and reveal it, and we are entered on the blessed fruits of their labours. Let us learn from them to set a due value on our participation in that inheritance, on our union to that body, to which by the gospel we are called. 

May it particularly teach us that humility which was so conspicuous, so amiable, so admirable in St. Paul. This excellent man, who stood in the foremost rank of Christians, of ministers, of apostles, yet labours for words to express the sense he had of his own meanness and unworthiness, and commits a kind of solecism in language, that he might lay himself as low as possible; using the most diminutive term that could be, to describe himself as one who, in his own esteem, was less than the least of all saints! And shall we then exalt ourselves, and be proud of the trifling distinctions which raise our obscure heads a little above some of our brethren? 

Let those in particular who have the honour of being called to the sacred office of the ministry, consider how reasonable it is, that, instead of being puffed up with it, they should rather be humbled, when they reflect how unworthy of it the best of men are, and in how defective a manner the most faithful discharge it; while yet the grace is given them to preach the riches of Christ, his unsearchable riches. Let these be made the grand subject of their preaching; and let all the course of it be directed, in a proper manner, to the illustration of that subject. Let the well-chosen phrase which the Apostle uses here, teach them and all Christians to search more and more into this unfathomable abyss; as still sure to discover new wonders in the variety and fulness of its inexhaustible contents, beyond what they have known before, and to find new treasures in tracing again those already known. 

This glorious theme is worthy of the contemplation of angels; and we are elsewhere told, that these celestial spirits desire to look into it (1 Peter 1:12.) and to learn new displays of the divine attributes from the church. Let not our hearts then be cold to these sacred truths which are our own salvation, while they rejoice in them (principally, perhaps,) on the general principles of piety and benevolence. 

Let our eyes then be frequently directed to the God and Father of our Lord Jesus Christ, and our knees be frequently bowed before him, invoking him, under that amiable and delightful character, as the great Father of that one family, which in infinite mercy he is forming to himself—a family, consisting, not only of those who have been originally the inhabitants of heaven, who were born in his house, and have never offended him, but of many who have been, and many who are inhabitants of earth, once the children of the curse, and the heirs of death and destruction. 

Let us all remember, it is now the family of Christ, our great elder Brother; who, though the Lord of heaven, disdains not to own that humble relation, while the angels are adoring him, as standing at the head of the society, and esteem it their honour to be related to him. Let us be more affected with the grace extended to us, and consider our relation to him as a bond of union among ourselves. While we are of this family, let not the different garbs that we wear, or the different apartments in which we are lodged, alienate our affections from each other; but let us often be thinking of that blessed day, when the whole family of saints and angels now above, and faithful believers now upon earth, shall meet in heaven; and let us, in the mean time, endeavour to behave as worthy members of this glorious society, and have its common interests at heart. 

And from that eminently faithful and honourable branch of the family, the blessed Apostle, let us learn what to wish for ourselves and our brethren—even that God, according to the riches of his grace, would strengthen us with might by his spirit in the inner man; that we may attain great degrees of vigour and confirmation in religion, by the vital and powerful operations of the Holy Spirit of God upon our hearts; that we may be strong to discharge every duty, to resist temptations, to conquer our enemies, to assist our brethren, and to glorify our Father and our Saviour. Let us earnestly desire, that Christ may not only now and then visit our hearts, but, by the habitual and lively exercises of faith, may even dwell in them; that we may thus be continually conversant with him, as our most honoured and beloved guest; and that love may take deep root in our hearts, and be solidly grounded there. Let us earnestly pray that, under Divine illuminations, we may be enabled to form more exalted and suitable conceptions than we have ever yet attained, of the breadth, and length, and depth and height, of this unfathomable, this inconceivable love of Christ, which surpasses the perfect knowledge even of saints in glory. And O that, by these contemplations, we may find ourselves daily filled with all the fulness of God, so that our hearts may even overflow with the abundant communication of his gifts and grace! 

What shall we say in return for the knowledge that he has already given us, for the love which he has already wrought in our hearts, if we are so happy as to know the grace of God in truth? What! but that, believing his power to outdo all it has already wrought for us, yea, to do for us exceeding abundantly above all we can ask or think, we will still confide in him, and call upon him; and will humbly endeavour to bear our part with the whole church, in ascribing to our Redeemer, our Sanctifier, and our Father, glory throughout all ages, and even world without end. Amen. 

REFLECTIONS.—1st, The Apostle gives his beloved Ephesians an account of his sufferings for the truths which he had asserted. For this cause, because I declare the privileges to which the Gentiles, in common with the Jews, are admitted through the gospel, I Paul am the prisoner of Jesus Christ for you Gentiles; and those are honourable bonds which, in his service, are laid upon us, if, or since, ye have heard of the dispensation of the grace of God, which is given me to you-ward, as especially commissioned and sent to preach the gospel to the Gentiles: and how that by revelation he made known unto me the mystery of his gospel, as a common salvation for men of all nations, (as I wrote afore, in this Epistle, in few words, whereby when ye read ye may understand my knowledge in the mystery of Christ, and how fully and clearly he has acquainted me with his gracious designs,) which in other ages was not made known unto the sons of men, the Gentile world being left in almost utter ignorance; and those to whom the light of truth was revealed in types and prophesies, seeing but through a glass darkly, compared with the present clear dispensation, of the gospel, as it is now revealed unto his holy apostles and prophets by the Spirit, since the ascension of Jesus into the heavens; that the Gentiles should be fellow-heirs with his believing Israel, and of the same body, incorporated in one church, and partakers of his promise in Christ by the gospel, sharing in all the privileges of the gospel dispensation equally with the Jews. Whereof I was made a minister, by a divine call and ordination, not of men, nor by man, but immediately from Jesus Christ himself, according to the gift of the grace of God given unto me, appointing me to this office, and qualifying me for the discharge of it, by the effectual working of his power, enabling me for my work, and crowning it with success. Unto me who am less than the least of all saints, so exceedingly lowly does the great Apostle speak of himself, and wants words sufficiently abasing to express the sense that he entertained of his own unworthiness of so high an honour; even to me, vile as I am, is this grace given, that I should preach among the Gentiles the unsearchable riches of Christ; those treasures of grace and glory which reside in him for his faithful saints, which can never be fathomed, never be exhausted; a store that mocks computation, and in which we know neither where to begin nor where to end the wonderful account; and to make all men see, as far as my ministry should reach, what is the fellowship of the mystery, and how blessed is that communion of saints into which, by the gospel, they are admitted, even Gentiles as well as Jews, which from the beginning of the world had been hid in God, a secret lodged in his own Divine mind, who created all things by Jesus Christ, without whose co-efficient agency was not any thing made that was made. And the revelation of this mystery, which was so long concealed, is made known, to the intent that now unto the principalities and powers in heavenly places, might be known by the church the manifold wisdom of God, that fresh matter might thus be afforded to the angelic host for their contemplation, wonder, and praise; according to the eternal purpose which he purposed in Christ Jesus our Lord, who was ordained to be the great agent in redemption, as he had been in creation: in whom we have boldness and access with confidence by the faith of him—faith, of which he is both the great author and object, whereby we can now approach the throne of grace with humble confidence, regarding God as our father and friend, and admitted into the most endeared fellowship with him. Wherefore, considering these inestimable blessings and privileges, I desire that ye faint not at my tribulations for you, or be disheartened or desponding at these sufferings, which are your glory, and should minister to you continual matter of rejoicing in the honour thus conferred on me, and in the confirmation given thereby to the gospel which you have received. Note; (1.) None can make gospel ministers but God only: they who run unsent, must return unblest. (2.) The grace of God should be the grand subject of our ministrations; for to preach this are we sent. (3.) If we know the power of the gospel, we shall not be ashamed of that cross, which, for the sake of it, we shall be called to bear. (4.) The greatest Christians have the most lowly thoughts of themselves. (5.) None can truly preach the unsearchable riches of Christ to others, who have not first experienced something of them in their own souls. (6.) They who by faith in a Redeemer behold a reconciled God, will delight to approach him, and to maintain constant communion with him. 

2nd, The Apostle informed us what was the subject of his preaching, and he failed not to water the seed sown with his fervent and importunate prayers. For this cause, that you may not faint, and that the gospel may be made effectual to you, I bow my knees unto the 

Father of our Lord Jesus Christ, and our Father in him, of whom the whole family in heaven and earth is named, both angels and men, saints on earth, and saints in heaven, who, through their adored Saviour, have obtained a more excellent title, as children of God, than that in which the carnal Jews boasted, as children of Abraham. Now the Apostle prays for them, 

1. That he would grant you according to the riches of his glory, out of the abundance of his grace, and for his great name's sake, to be strengthened with might by his Spirit in the inner man, to oppose all your spiritual foes, to resist every temptation, to bear up under all persecution, to discharge every duty and service for God's glory, and the good of immortal souls; and steadily and perseveringly to hold on your heavenly course, till your warfare shall end, and your victory be complete. Note; Spiritual blessings are the best of blessings, and most earnestly to be sought. 

2. That Christ may dwell in your hearts by faith, making your souls the place of his abode; blessing you with a sense of his nearness and special presence; and enabling you, by faith, to draw out of his fulness; that ye, being rooted and grounded in love, fully persuaded of God's love in Christ towards you, experiencing the richer manifestations of it in your hearts, and cleaving to him with fixed attachment, as the tree that hath struck its roots deep into the earth, may be able to comprehend with all saints, to whom in bonds of fervent love you are united, what is the breadth, and length, and depth, and height; and to know the love of Christ which passeth knowledge. Its infinite fulness none, not even angels, can comprehend; but larger and more extensive views of this love than we have yet attained to, we cannot but desire—to behold its vast extent, as reaching to all nations and sinners of every degree; its duration towards the faithful saints of God, even to all eternity; the depths of wretchedness in which we lay, and of sufferings to which, for our sakes, the Son of God incarnate submitted; and the transcendent heights of glory to which he himself is now exalted, and to which he has engaged to bring his faithful people, that they may reign with him for ever and ever. 

3. That ye may be filled with all the fulness of God; completely made partakers of a divine nature, and, to the utmost capacity of your souls, may be enriched with all that light, grace, peace, joy, and holiness, which God, as your covenant God, has promised to his dearest and most faithful children in this world; and may you come to the eternal enjoyment of him in a better, to dwell in God, and God in you, for ever. 

4. He concludes with a doxology. Now unto him that is able to do exceeding abundantly above all that we ask or think, according to the power that worketh in us, who counts nothing too great or too good to bestow on his saints, and hath already given us the most encouraging experience of his power and grace; unto him be glory in the church by Christ Jesus throughout all ages, world without end; eternal blessings, praise, and adoration, be rendered unto him for this astonishing redemption; and let every member of the church, in heaven or on earth, with holy rapture and joy, cry, Amen! 

04 Chapter 4 
Introduction
CHAP. IV. 

He exhorteth to unity; and declareth that God therefore giveth divers gifts unto men, that his church might be edified and grow up in Christ: he calleth them from the impurity of the Gentiles, to put on the new man, and to cast off lying, and corrupt communication. 

Anno Domini 62. 

THE great discoveries in the foregoing part of this Epistle, to which the Apostle has given the appellation of the mystery of God, and of Christ, were set forth by him, not merely for the purpose of weaning the Ephesians from the vain mysteries of their idol gods, and of fixing them in the belief and profession of the gospel; but also for giving them an elevation of sentiment and affection, becoming those whose minds were enlightened with the knowledge of the mystery of God's will; and, at the same time, for leading them to a right behaviour, in all the relations of life wherein they were placed. Accordingly, as a proper introduction to the excellent summary of morality containedintheremainingchaptersofthisEpistle,theApostle,fromtheconsideration of the great privileges which the Ephesians enjoyed in the Christian fellowship, earnestly besought them to live in a manner worthy of the calling by which they were called, that is, of the honourable appellations bestowed on them by God since their admissionintotheChristianfellowship, ver.l.—And,first of all, he commanded them to assist each other when in distress, from a principle of love, Ephesians 4:2.—and to live together in peace, because the disciples of Christ, the initiated into the mystery of God, make one body, or society, are animated by one Spirit, have one hope of their calling, one Lord, one faith, one baptism, and worship one God, the supreme Ruler of the Universe, Ephesians 4:3-6.—Whereas, none of the heathen fellowships had any such bonds of union, leading them to consult each other's interests.—Next, he informed them, that, for the right instruction and government of this well-united body, or fellowship, various supernatural gifts were distributed to the different members thereof, by Christ, the head of the fellowship, Ephesians 4:7.—and, from Psalms 68 proved that the power of distributing these gifts to men was conferred on Christ, in his mediatorial capacity, as a reward of his obedience unto death, Ephesians 4:8.—and in confutation of the unbelieving Jews, who affirmed that the Christ was never to die, John 12:34 he told them that the expression in the Psalm, He ascended on high, implies Messiah's descent from heaven, and death on earth, Ephesians 4:9-10.—Then he observed, that, by these gifts, some were fitted to be apostles, some prophets, some evangelists, and some pastors and teachers, Ephesians 4:11.—in order that they might build the church of Christ, Ephesians 4:12.—Wherefore, the fellowship of the mystery of God was a much more excellent and better regulated society than any of the heathen fellowships, on account of the extraordinary endowments possessed by its directors and teachers, among many other reasons. And he informs them, that the faithful, persevering members of this fellowship should arrive at the unity of the faith, and of the knowledge of the Son of God, in such entire harmony and agreement as will cement them together in still dearer bonds; and, getting above that infant state in which so many of them now are, they shall grow up to the maturity of a perfect man, even to the full measure of the spiritual stature, so as to reach what may be called the standard of the fulness of Christ, attaining to those eminent degrees of grace and goodness which will fit them to become his stated residence, and to be filled with the most glorious tokens of his presence and favour, Ephesians 4:13-14.—In the mean time, he commanded all the teachers of the Christian fellowship to speak tothe people the true doctrines of the gospel from love, that they might adhere closely to Christ, the head of the body, or fellowship, by holding the doctrines delivered to them by those teachers whom he had inspired and authorized, Ephesians 4:15-16. 

Having thus explained the bonds by which the members of the fellowship of the mystery of God are united, the principles by which they are actuated, the supernatural gifts with which many of them were endowed, especiallythose who were appointed to instruct and direct the whole body, and the duty of those who were appointed by Christ instructers, St. Paul, as an inspired apostle, or mystagogue of the mystery of God, in the name, and by the authority of Christ, the head of the fellowship, commanded the Ephesians to relinquish the vices which prevailed among the idolatrous Gentiles, and, in particular, no longer to walk, as the other Gentiles walked, in the foolishness of their minds. For, although the Gentiles boasted that their mysteries were the only true wisdom, and the only effectual support of the soul, they were, in reality, foolishness, and led those who were guided by them into every kind of sensuality, Ephesians 4:17-19.—contrary both to the doctrine and to the example of Christ, Ephesians 4:20-21.—Likewise, he commanded them to lay aside all their former lusts, and to be renewed in their mind after the image of God, which, he told them, consists in righteousness and true holiness; an idea of God very different from the representations of the heathen Gods given in the mysteries, Ephesians 4:22-24.—and particularly to abstain from lying, anger, theft, and obscene discourse, because these vices grieved the Spirit of God, who had sealed, or marked them as persons belonging to the fellowship and mystical body of Christ, Ephesians 4:25-30.—Then a second time he prohibited anger in all its modes, and enjoined kindness and forgiveness of injuries, after the example of Christ their head, Ephesians 4:31-32. 

Verse 1
Ephesians 4:1. I therefore the prisoner of the Lord, &c.— St. Paul having concluded the special part of his Epistle with the foregoing chapter, comes in this, as his manner is, to practical exhortations. He begins with unity, love, and concord, which he presses upon them from a consideration which he makes use of in more of his Epistles than one; that is, their being all members of one and the same body, whereof Christ is the head. Some have observed of this Epistle, and of the others which were written by St. Paul in his imprisonment, (namely, those to the Colossians and Philippians, to Philemon, and the second to Timothy) that they are more especially remarkable for their divine unction, and discover a peculiar favour of the things of God; by which it may be seen, that, while his sufferings did abound, his consolations also did much more abound. It is, however, manifest, that this Epistle,—as it sets forth, in the preceding part, the gracious design of God in the gospel dispensation; and represents the benefits and privileges which belong to all the faithful in Christ Jesus, as well Gentiles as Jews,—is cast into a strain of thanksgivings and prayers, and written, as it were, all in a rapture, in a sublime and elevated stile, flowing from a mind transported with the consideration of the unsearchable wisdom and goodness of God in the work of redemption, and of the amazing love displayed in Christ towards the Gentile world. The remaining part of it is no less admirable, for the engaging manner in which he improves what he had before delivered, urging the duties which became their character with the greatest tenderness, in expressions full of love and endearment; adding the strongest arguments to enforce them, and making mention of his bonds to recommend the exhortations which he offered to them. The prisoner of the Lord signifies for the sake, or on account of the Lord. 

Verse 2
Ephesians 4:2. With long-suffering,— As there is no copulative between meekness and long-suffering, it seems most natural to connect the latter with the following clause, with longsuffering forbearing one another in love. And if the exhortation be thus rendered, it will prevent the solecism, which would arise from connecting the word forbearing ( ανεχομενοι ) with υμας, ye, in the verse before; to which we should be led, by our translation. 

Verse 6
Ephesians 4:6. One God and Father of all, &c.— Though God may be stiled the Father of all things universally, who is above, through, and in them all, as he created and upholds them, and has supreme dominion over them: and as in him we live, and move, and have our being; yet the father of all, &c. in this place, evidently means something more peculiar and distinguishing, withspecial relation to all his believing people, and to his gracious operation in them: for this best suits the design of the Apostle's argument, and is most agreeable to all the other instances of union before recited, which, undoubtedly, have a particular and restrained reference to the church; and the all here intended, admits of a very easy construction, as answering to the one body, Ephesians 4:4 and to you all in the close of this verse. But when the Father of all true believers is said to be one God, this no more excludes the Son and Spirit from being God, together with the Father, than Christ's being called one Lord, and the Holy Ghost one Spirit, Ephesians 4:4-5 excludes the Father from being Lord and Spirit together with them: and what is here said of God the Father as over or above all, ( επι παντων ), is said of Christ, as over all, ( επι παντων ) God blessed for ever (Romans 9:5.) and as the Father is through and in all believers, and all things that refer to them as believers; so it is said of our Lord Jesus Christ, that all things are by him, or through him, ( δι ου τα παντα ), 1 Corinthians 8:6 and that he fills all in all, Ephesians 1:23 and believers are the temples of the Holy Ghost, in whom the Spirit of God dwells, (1 Corinthians 3:16.) Therefore one God and Father of all may be considered either as a personal character, and so the meaning is, that there is but one God the Father, in distinction from one God the Son and Spirit; or as an essential character, and so there is but one true God, inclusive of the Father, Son, and Holy Ghost, to whom we are devoted in our baptism, Ephesians 4:5 in opposition to all false Gods; and with just the same propriety it may be said, there is one God the Son, and one God the Spirit, to distinguish them personally from the Father, and essentially from all false gods. 

Verse 7
Ephesians 4:7. Is given grace, &c.— That their differing in some respects, though united in so many, might not be urged as a plea for self-esteem, or neglect of others who wanted such advantages, the Apostle insists upon it, that all is communicated to us in the way of free gift and unmerited liberality. 

Verse 9-10
Ephesians 4:9-10. (Now, that he ascended, &c.— St. Paul's argumentation in these two verses is skilfully adapted to the main design of his Epistle. The convert Gentiles were attacked by the unconverted Jews, who were declared enemies to the thoughts of a Messiah who should die. St. Paul, to enervate that objection, proves, by a passage out of the Psalms, (Ephesians 4:8.) that he must die, and be buried. Besides the unbelieving Jews, several of those who were converted to the gospel, or at least professed to be so, attacked the Gentile converts on the other side, persuading them that they could not be admitted to be the people of God in the kingdom of the Messiah, nor receive any advantage by him, unless they were circumcised, and put themselves wholly under the Jewish constitution. He had said a great deal in the first three chapters to deliver them from this perplexity; but yet takes occasion here to offer them a new argument, by telling them, that Christ, the same Jesus that died, and was laid in his grave, was exalted to the right-hand of God, above all the heavens, in the highest state of dignity and power; thathe himself being filled bodily with the fulness of God, believers, who were allhis members, might receive immediately, from him their head, a fulness of gifts and graces, upon no other terms but as they were his members. 

Verse 12
Ephesians 4:12. For the persecuting of the saints,— For the fitting out holy persons,—to the edifying, &c. Blackwall. 

Verse 13
Ephesians 4:13. Till we all come, &c.— "Till all of us, whether Jews or Gentiles, that are faithful members of this mystical body of Christ (including those who now do, and hereafter shall perseveringly believe, in successive generations to the end of the world,) shall meet, and be cemented together in an entire agreement about the doctrines of faith, in the sweetest harmony, union,and oneness, by means of the same faith in Christ; and of a clear, affectionate, and fiducial knowledge, and ( επιγνωσεως ) approving acknowledgment of the eternal Son of God, as a divine person, and the only Lord and Saviour; and so, by gradually improving in gifts and graces, shall, at length, arrive at a state of complete manhood in spiritual understanding, vigour, strength, and attainments of every valuable kind, even unto the full proportion of that mature age and spiritual stature in Christ, which he designs for his faithful people, and which is acquired by derivation from his mediatorial fulness, and makes up the fulness of his faithful mystical body under him, as its head, with regard to the perfection of its graces, comfort, and holiness." Dr. Heylin renders this verse as follows: Till we all become united in the faith and knowledge of the Son of God, grow up to maturity, and arrive at the measure of perfection to which the fulness that is in Christ will raise. See ch. Ephesians 3:19. 

Verse 14
Ephesians 4:14. By the sleight of men, &c.— The word κυβεια, rendered sleight, properly signifies the artifice of those infamous gamesters, who know how to cog the dice. The next clause may be rendered, and subtlety in every method of deceit. Some render it, and cunning craftiness, as to the art, or method of deceit. The word rendered cunning craftiness, implies all the various degrees of subtlety, dissimulation, and insidiousness, by which men endeavour to deceive. It is to be hoped that no reader, and particularly none of the sacred order, will fail to observe what the Apostle so plainly asserts in the beginning of the next verse; namely, that it was the design of the ministry to preserve peace and charity, as well as orthodoxy, regularity, and discipline in the church;—to maintain the truth in love. 

Verse 16
Ephesians 4:16. From whom the whole body— The sum of this whole figurative discourse is, that all real Christians, as members of one body, whereof Christ is the head, should, each in his proper sphere, according to the gifts bestowed upon him, labour with concern, good-will, and zeal, for the benefit and increase of the whole, till it be grown up to that fulness which is to complete it in Christ Jesus. This sense of the exhortation carries with it a strong insinuation (especially if we take in the rest of the admonitions to the end of the Epistle) that the Mosaical observances were no part of the business or character of a Christian, but were wholly to be declined and laid aside by the subjects of Christ's kingdom. The Apostle considers Christ in the allusion before us, not only as the head, but likewise as the heart of the church; whence the blood and spirits are derived, through many canals and tubes which communicate together, to the extreme parts, where the increase and nourishment of those parts which want it is produced. Bengelius translates this verse as follows: In whom the whole frame, joined together and compacted, receives increase of the body from every connection of supply, by an operation proportionate to each part, or member, for the building up of itself in love. 

Verse 17
Ephesians 4:17. — From this verse to Ephesians 4:24 the Apostle exhorts the Ephesians wholly to forsake the former conversation, in which they had passed their lives, while they were Gentiles; and to take up that which became them, and was proper to them, now that they were Christians. The vanity of mind spoken of in this verse, appears from Romans 1:21. &c. to be, the apostatizing of the Gentiles from the true God to idolatry; and, in consequence thereof, to all that profligate way of living which followed thereupon, and is described in the place referred to by St. Paul. 

Verse 18
Ephesians 4:18. Being alienated from the life of God,— The life of God seems to signify more than a life prescribed by God to his people, as some understand it. It intimates a life consisting in a righteous and holy imitation of his perfections, and a constant devotedness to his service; and perhaps it may also intimate its being originally derived from him; (see Ephesians 4:24.) they having been alienated in affection as well as in practice from the life of God—that noble principle of true religion, which is, indeed, the divine life in the soul, forming it to the service and imitation of him by whom it is implanted. Though the last clause of this verse may certainly refer to the Gentiles, in their unconverted state, yet it is equally true of the natural blindness of men universally, in their unregenerate state. If the words rendered mind, understanding, and heart are to be distinguished, the first may signify the mind in general, comprehending the understanding, or intellectual faculties; and the heart may imply the affections and passions, by the irregularity and obstinacy of which the understanding is often obscured, and led into false and irrational judgments. 

Verse 19
Ephesians 4:19. With greediness.— The word πλεονεξια, rendered greediness, in its common acceptation, is, "The letting loose our desires to that which we have no right to by the law of justice." But St. Paul, in some of his Epistles, uses it for "intemperate and exorbitant desires of carnal pleasures." See ch. Ephesians 5:3. Colossians 3:5. 1 Corinthians 5:10-11. Thus, the Hebrew word which signifies covetousness, the LXX. translate by the word μιασμος, which denotes pollution; and in this sense the Apostle uses the word πλεονεξια here; implying a transgression of the bounds, not only of virtue and decency, but even of natural appetite. See Romans 1:29. 

Verse 20
Ephesians 4:20. But ye have not so learned Christ;— This may, perhaps, intimate, that there was a manner of learning Christ, which might seem more consistent with such irregularities; and may glance on some teachers, who called themselves Christians, and yet took very little care to inculcate practical religion. 

Verse 21
Ephesians 4:21. If so be, &c.— Forasmuch as, or seeing ye have heard him, &c. See ch. Ephesians 3:2. Beza, Gataker, and others, translate and connect this and the preceding verse as follows: But it is not so with you; you have learned Christ; for ye have heard of him, &c. 

Verse 22
Ephesians 4:22. That ye put off, &c.— The verbs put off, be renewed, and put on, in this and the following verses, are in the infinitive mood; which shews their connection with the preceding words, and that the sense is, "Ye have been instructed to put off the old man, to be renewed, to put on," &c. As particular dispositions of mind are sometimes expressed by particular garments, when a man appears in them; so the whole of a good or bad character may be represented by a complete dress; yea, by the body in which he appears; and vice, alas! being too natural, and having the first possession, whereas goodness, if it ever succeeds at all, is supervenient and supernatural; the former may well be called the old, and the latter, the new man; which opposite characters may be seen clearly delineated in the following part of this, and in several other of St. Paul's Epistles. Some have explained the deceitful lusts spoken of in this verse, of the lusts into which they were led by the artifices of the heathen priests, who represented them as not disagreeable to their established deities; or by the sophistry oftheirphilosophers,who found out so many fallacious excuses for the grossest vices; but it is a more important sense to understand these deceitful lusts of those which generally prevail in the world; which can lead to no rational solid happiness, but delude by vain appearances and fallacious hopes, always ending in shame and disappointment. 

Verse 23
Ephesians 4:23. And be renewed in the Spirit of your minds;— "This saving knowledge of Christ excites and binds you, not only to mortify your corruptions, but also to abound in all grace and holiness, that you may press after a still further renovation, through the sanctifyinginfluences of the Holy Spirit, in the inmost powers of the soul, which is of a spiritual nature, but is naturally all over depraved by the fall; and particularly after a growing renovation in your understanding, that superior and leading faculty, as well as in your will and affections, which are, or ought to be, under its conduct." As the Apostle supposed that there Ephesians had learned Christ, and been taught by him as the truth is in Jesus, Ephesians 4:20-21 he could not but consider them, in the judgment of charity, as already regenerated, or born again; and therefore renewing in the spirit of their mind, must relate, not to the first grand work of the Spirit in their conversion, but to a progressiveness in those holy principles and dispositions that were wrought in them by heart-changing grace. 

Verse 24
Ephesians 4:24. True holiness.— As this stands in a beautiful contrast to deceitful lusts, Ephesians 4:22 we may, with great propriety, retain our version; though archbishop Tillotson would translate the clause, the holiness of truth, which is perfectly agreeable to the original—by truth understanding the gospel, and so explaining it of evangelical holiness, in opposition to such mere moral virtues as might be found in a heat 

Verse 25
Ephesians 4:25.— After the general exhortation, in the foregoing verses, to renounce the old course of life which they led when they were heathens, and to become perfectly new men, conformed to the holy rules of the gospel,—St. Paul descends to particulars; dehorting them from many vices, and pressing them to the practice of several important virtues. The words Το ψευδος, rendered lying, might be rendered more properly every lie; and as lying is so opposite to that sincerity which becomes a Christian, what is said against it may be best taken in the most extensive sense. The Apostle might possibly allude to the doctrine of those heathen moralists,who thought that lying might, in many cases, be justified: as well as to those, who, in order to conciliate the esteem of the Jewsand Gentiles, did not confine themselves to the rigid truth. 

Verse 26
Ephesians 4:26. Be ye angry, and sin not:— It is evident that this is not a command to be angry, but a concession only, with a caution to beware of sinning in it. Comp. Isaiah 8:9-10. Nahum 3:14-15. Some would read this interrogatively,—Are ye angry, yet sin not? The next is a Hebrew expression,—used to intimate that a thing necessary to be done, should not be prolonged or delayed;—and an allusion to Deuteronomy 21:23 to this effect: "If thepunishments inflicted by the law were not to be extended to the going down of the sun, much less should private resentments be extended longer." This was agreeable to the practice of the Pythagoreans, who used always, if the members of their sect had any difference with each other, to give tokens of reconciliation before the sun went down. 

Verse 28
Ephesians 4:28. Let him that stole steal no more:— Stealing properly signifies private thefts, or frauds, in distinction from public or violent robbery: and as in many of the Gentile nations theft was thought to be no sin; so, perhaps, some of the Ephesian converts had not perfectly divested themselves of their own immoral notions concerning it, and must, of course, have been sometimes under strong temptations to the commission of it. Instead of, working with his hands the thing which is good, Markland would read, working with his hands, that he may have good things to give to him, &c. 

Verse 29
Ephesians 4:29. Let no corrupt communication proceed, &c.— This primarily refers to obscene talk; which is, with great propriety, called corrupt, or putrid, as the word σαπρος, signifies, in direct opposition to that which is seasoned with salt; and is recommended, Colossians 4:6 as tending to preserve from such putrefaction and rottenness. But that which is good, &c. some read, But if any thing be good to needful edification: as if it were intimated, "that if any useful thought arise, or an occasion may be fitly taken to graft an edifying remark on any thing which passes in conversation, there should be a readiness to improve it; that so every one may furnish out his quota, without unprofitable or disagreeable charms of silence, or the temptation of having recourse to any thing that is ill, to prevent them; which, unfortunately, is but too often the case." 

Verse 30
Ephesians 4:30. Grieve not the Holy Spirit of God, whereby ye are sealed.— The original is emphatical, Grieve not that Holy Spirit of God;—whereby ye are sealed; that is to say, "As all the things, against which I have been cautioning you, are directly contrary to the holy nature, will, and operations, gifts and graces of the good Spirit of God; and as he, speaking after the manner of men, is grieved at them, as a friend uses to be at the disagreeable and ungrateful behaviour of one with whom he dwells, and has treated with kindness and favour,—have a care lest, by indulging any of them, you offend and rebel against him, as Israel did of old (Isaiah 63:10.), and provoke him to withdraw his gracious presence, who is not only infinitely pure and holy in himself, but loves holiness, and is the author and worker of its first beginnings, and of all its increases in you; by which, in some remarkablemanifestations and impressions of light and grace, consequent to your first believing, (see ch. Ephesians 1:13), you are evidently sealed as with his own image, and are thereby distinguished for his own, with assuring tokens of salvation; and have the pledge and earnest of it in yourselves, for your present comfort, until, if faithful unto death, you be possessed of the heavenly inheritance." The term of sealing seems to be a metaphor, taken from merchants putting some seal, or mark, upon their commodities, by which they may be known to be theirs. One of the ancients somewhere says, Delicata res est Spiritus Dei;—"There is, if we may so express it, a certain delicacy in the Spirit of God, which should engage those who desire his influences, solicitously to guard against every approach to what might be offensive to him." 

Verse 31
Ephesians 4:31. Let all bitterness, &c. be put away— "Do not passionately resent every trifle, nor bitterly inveigh, with all the licentiousness and keenness of satire, against those who have greatly injured you;—for these things are most contrary to the nature of God, the genius of Christianity, and the character of its great Founder." Such is the meaning of this verse, if we suppose each word to have a different idea annexed to it; but if they are only synonimous terms, the Apostle's design in amassing them together might be to shew, that he would have them to be upon their guard against all the malevolent passions, and those outrages of speech and expression which they tend to produce. The like remark may be applied to many other passages of scripture, and particularly to those where all kinds of lewdness are forbidden in such a variety of phrase and language. 

Inferences.—If divine grace has taught us to know the hope of our calling, it will surely add great weight to the pathetic exhortations of this faithful servant and prisoner of Jesus Christ, to walk worthy of it. It will teach us that humility, meekness, and long-suffering, of which our divine Saviour was so glorious an example;—an example, which should powerfully engage us to the exercise of that mutual forbearance, so well suiting those whom he has brought into so happy a state. 

To incite us hereto, let us reflect—"Do we not all, indeed, belong to one body, however called by different denominations? Have we not all (so far as we are truly called Christians) received one Spirit? Is there not one hope of our common calling—even that of dwelling together, in one and the same blissful world, with God, and with each other? Have we not one Lord, even Jesus Christ, to whom we all equally profess subjection; who has taught us one faith: who has instituted one baptism, and who has introduced and consecrated us to one God and Father of all?—And what then are the considerations which should prevail so far as to divide us, when compared with such bonds of union as these?" 

Let us all, therefore, in the name of this God, who is over all, who operates through all, and in us all; in the name of this one Saviour, and one Spirit,—awful and endearing names! into which we were all baptized; let us charge it upon our own souls, that we not only do nothing, through a factious and uncharitable temper to divide his church, but that we study what we can to heal its breaches, and to promote its growth and edification. And let us pray that God would guide and prosper our endeavours for that purpose, and preserve our hearts in such a situation and temper, that we may stand continually willing to give up every temporal interest which may interfere with such a design; yea, and even to make our own blood, if such were the will of God, the cement of those wounds, with which a body thus intimately united to Christ has so long been bleeding almost to death. 

Were we actually to give such a proof of our regard to it, what would it be in comparison of the infinite condescension and love of that Saviour, who for us descended to these lower regions of the earth, and dwelt for a while among the dead; and then triumphantly rising and ascending on high, led those enemies, who held us in captivity, themselves captive, as at his chariot-wheels; and having received gifts from men, scattered them down with such royal munificence, that he might fit his ministers for the offices to which he had called them. 

These his ministers we are taught by this chapter to regard as the special gifts of his love to the church; and as such, let us adore him for them; not only for apostles, prophets, and evangelists, but also for pastors and teachers. And let us earnestly pray, that through the continued influences of that Spirit, which he has sent down from on high, holy men may, in every succeeding age, be so perfectly and completely fitted for the work of the ministry, that the body of Christ may be edified; that by this means we may all come to that union, to that strength, to that full maturity, to which, by calling us into the fellowship of the gospel, he intended to raise us. 

In the mean time, while we are advancing towards it, may we rise above that childish weakness which would make us the sport of every wind of doctrine, and a prey to every artifice of designing men. Let us ever maintain a due regard to the united interests of truth and love, that our union with Christ may be secured, and our growth in him more happily and abundantly advanced. 

And since we have learned Christ, since the light of his blessed gospel has been imparted to us, and we are no longer numbered among the heathen nations, let us not abandon ourselves to those irregularities of temper and life, for which even their ignorance will not be a sufficient excuse, since the light even of their obscure dispensation taught them to condemn and to abhor such courses. 

There are deceitful lusts, according to which the old man is corrupt; let us be always on our guard against them, and labour after such a renovation as becomes our profession; and, in order to its being effectual, let us be earnestly solicitous to obtain it in the spirit of our mind; that we may shew its influence upon us, not merely by ceasing to do evil, but by learning, to the utmost of our power, to do good. Thus, let it be our care to put on the new man, to be partakers of a new and holy nature, and to be brought to the whole of that temper in all its branches, by which we shall resemble the blessed God, the bright Original of universal righteousness and holiness, and the great Model of perfection. 

In consequence of this, remembering our relation to each other, let us speak the truth from our hearts; and upon all occasions let us treat others with the same candour and integrity with which we would ourselves desire to be treated. If anger or indignation rise, let it be only on just occasions, and in due proportion; and let us take care that it rest not in our bosoms; lest, by indulging it, we give place to the devil, and become like that malignant spirit.—Let us be upright in our dealings; and, conscientiously avoiding the iniquitous practice of defrauding others, let generous and charitable sentiments always possess us; nor let those whose circumstances in life may constrain them to maintain themselves by their own manual labour, think that they may violate the strictest rules of honesty, or are dispensed with from all obligations to relieve others more necessitous than themselves. Whenever we engage in conversation, let us avoid every thing that may have the remotest tendency to corrupt discourse; and let us study what may improve and edify the minds of our hearers; embracing every opportunity of suggesting any thing that is good, and that may tend to minister grace, or to promote the more abundant exercise of it in the minds of those in whom it is already implanted. 

Thus will the Spirit of God, that sacred Agent of Divine inspiration and sanctification, be delighted, instead of being grieved, as he so frequently is by the vain and foolish discourses of those who would be thought his temples. For his influences let us look, to dispose us to every good word and work, and seasonably to remind us of these plain but weighty admonitions, which, alas, are so little remembered by the generality of those who call themselves Christians, that one would imagine they had scarce ever read them. 

The words in Ephesians 4:28 make up a complete sense, without depending on what goes before, or what follows after. They contain a confirmation and explication of the eighth commandment. For what the Apostle enjoins concerning labour and working with our hands, is no more than a necessary consequence of the command, "Thou shalt not steal." For since all men are equal sharers in the wants and necessities of life, and the things which should supply these wants are unequally divided, so that some have more than enough, and some much less, it follows, that the necessities of the one must be supplied from the abundance of the other. Steal you must not, or give perhaps you will not. The only sure way then by which you can come at the things you want, is by purchase or exchange; and the only thing that a poor man can exchange is the work and labour of his hands; and therefore it follows, as a consequence of the law, that since you must not steal, you must work, and purchase, by your labour and industry, the things necessary for your support and subsistence. In all that rich men can do, they want the assistance of the poor; they cannot minister to themselves either in the wants, the conveniences, or the pleasures of life: so that the poor man has as many ways to support himself as the rich man has wants and desires; for the wants and desires of the rich must be served by the labours of the poor. But then the rich man has often very wicked desires, and often delights in sensual pleasures; and though to serve the rich be the poor man's maintenance, yet in these cases the poor man must not serve him; and therefore the Apostle adds that he must labour, working with his hands the thing which is good. His poverty obliges him to serve man, and therefore he must work with his hands; and right reason, as well as religion, obliges him to serve God, and therefore he must work only the thing which is good. Labour is the business and employment of the poor; it is the work which God has given them to do; and therefore a man ought not to be satisfied with working merely as far as the wants of nature oblige him, and spending the rest of his time idly and wantonly: for if God has enabled him to gain more by his labour than his own wants, and the conveniences of life necessary to his station require, he then becomes a debtor to such duties as are incumbent on all to whom God has dispensed his gifts liberally. He must consider that he owes tribute to his Maker for the health that he enjoys; that there are others who want limbs to labour, or strength and understanding to arrive at the knowlege of any art or mystery, whereby to maintain themselves; and to these he is a debtor, out of the abundance of his strength, and health, and knowlege with which God has blessed him; and therefore he is obliged to labour, "working with his hands the thing which is good, that he may have to give to him that needeth." 

REFLECTIONS.—1st, The Apostle addresses to them, 

1. A general exhortation to walk worthy of their high vocation. I therefore, the prisoner of the Lord, suffering now for my fidelity to his gospel, beseech you, by every endearing argument, that ye walk worthy of the vocation wherewith ye are called, adorning, by your conversation, the doctrine of God our Saviour in all things. 

2. He particularly exhorts them, (1.) to behave with all lowliness and meekness, in humble thoughts of themselves, and the mildest deportment towards others, with long-suffering passing by offences, and overlooking the infirmities of their brethren, forbearing one another in love, influenced by this divine principle, and patient towards all men. Note; True love, humility unfeigned, and approved meekness, are the most striking lineaments of the Christian's character. (2.) In this manner endeavouring to keep the unity of the Spirit in the bond of peace, sweetly cemented together in holy fellowship, and the whole church being in perfect peace, no jarring discord should disturb the happy union. 

3. He suggests the strongest motives to the practice which he recommends. There is one body, of which we are all members; and one Spirit, which actuates the whole; and therefore we cannot, if this be the case, but have the tenderest concern for, and closest union with, each other; even as ye are called in one hope of your calling, looking for the same inheritance in glory, and expecting to spend a blessed eternity in your Father's house above. There is one Lord, the great Head of the church, and to whom they all owe duty and allegiance; one faith, the same gospel, and to be apprehended in the same way; one baptism, the sacramental right of admission into the kingdom of grace, wherein we are solemnly dedicated to Father, Son, and Holy Ghost: one God and Father of all, who stands in this endeared relation in a peculiar sense to all that are his children by faith in Jesus Christ; who is above all, exalted above all blessing and praise; and through all, dispensing his mighty influences through the whole mystical body; and in you all, making your hearts his temple;—and therefore, being connected by ties so many and so engaging, we should be most closely united together in love, and appear as actuated by one soul. 

4. The different gifts and graces bestowed on the members of the same body, far from producing any variance, should cement them the nearer, as they are given for the benefit of the whole. But unto every one of us is given grace, according to the measure of the gifts of Christ, who gives to each member his respective office and endowment, and dispenses severally, to all true believers, the grace suited to their place and station. Wherefore he saith, When he ascended up on high, he led captivity captive, triumphant over all his foes, having spoiled principalities and powers, and led Satan, sin, death, and hell, as vanquished enemies, bound to his chariot-wheels; and gave gifts unto men, the richest and most amazing gifts of his Spirit. Now that he ascended in this glorious manner, what is it that is herein intimated to us, but that he also descended first into the lower parts of the earth, humbling himself to take the human nature into personal union with himself, and then to lie down in the grave, making atonement for our sins. He that descended is the same divine Person, the Son of God, who ascended up far above all heavens to the state of the most transcendent dignity, enthroned in majesty on high, that he might fill all things, and abundantly dispense to every member of his church the gifts and graces needful for them. And he gave some apostles, to fill the highest stations in his church; and some prophets, to foretel by inspiration future events, and to expound the prophetic word; and some evangelists, who were generally employed in preaching the word; and some pastors and teachers, to take care of particular churches, and minister unto them in holy things: all which appointments to these several offices are designed for the perfecting of the saints, καταρτισμον, to join them in firm union together, and carry on the work of grace begun in them to its perfection; till we all come in the unity of the faith, and of the knowlege of the Son of God, by means of the same blessed gospel, and by happy experience of the power and grace of the same adored Jesus, unto a perfect man, growing up to higher spiritual attainments, unto the measure of the stature of the fulness of Christ, when we shall bear his image complete: That we henceforth be no more children, weak in faith, and knowlege, and every grace, and consequently liable to be tossed to and fro, and carried about with every wind of doctrine, by the sleight of men, and cunning craftiness whereby they lie in wait to deceive, and, by fair pretences, seduce the simple and unwary into their pernicious heresies and destructive ways; but, speaking the truth in love, may grow up into him in all things, which is the head, even Christ; which growth in grace the blessed gospel, through the power of Jesus, tends immediately to promote: from whom the whole body, fitly joined together as members to the living head, and compacted by that which every joint supplieth, according to the effectual working in the measure of every part, by that divine energy that is communicated from the life-giving Spirit of the Lord, maketh increase of the body unto the edifying of itself in love. Note; Truth from the heart should ever be spoken among Christians, and with that love which may gain it a more welcome reception. 

2nd, Having recommended to them close union, he proceeds to inculcate purity of heart and life. 

1. He warns them against the practices of the unconverted heathen. This I say therefore, and testify in the Lord, entreating, and solemnly in his name enjoining it upon you as members of his undefiled body, that ye henceforth walk not as other Gentiles walk, in their sinful, idolatrous, sensual courses, in the vanity of their mind, acting after the dictates of their vain and corrupted hearts; having the understanding darkened in all spiritual matters; alienated from the life of God, estranged from him who is the fountain of life, and averse to all his holy ways, through the ignorance that is in them, because of the blindness of their heart, rejecting every means of instruction, wilfully perverse and obstinate against the notices of his will, and resisting the convictions of their own consciences, not choosing to retain God with all their knowlege; who being past feeling, their hearts hardened in sin, have given themselves over unto lasciviousness, to work all uncleanness with greediness, abandoning themselves to every vile affection without restraint, and pursuing their guilty pleasures with insatiable desire. 

2. Far otherwise was the lesson which the gospel had taught them. But ye have not so learned Christ, since ye have known his grace; you have been directed to a different spirit and conduct; if so be, or since that ye have heard him speaking in his word to your hearts, and have been taught by him, through the illumination and powerful energy of his Spirit, as the truth is in Jesus, even that pure unadulterated gospel which Jesus taught by his own ministry, and exemplified in his temper and conversation, whose bright example his living members delight to imitate: that ye put off, concerning the former conversation, the old man, that body of sin which was born with you: which is corrupt according to the deceitful lusts,—lusts which promise much gratification in the indulgence, but fatally deceive the soul into endless perdition: and be renewed in the Spirit of your mind yet more and more in knowlege, grace, and holiness; and that ye put on the new man, be made partakers of a divine nature, and in spirit, temper, and conduct, quite changed from your former selves, as if you had been really different persons; which after God is created in righteousness and true holiness, after his own image, and by his own power. Wherefore, as those who are influenced by another spirit, beware of those sins to which you were formerly addicted; particularly, 

(1.) Putting away lying in every instance, speak every man truth with his neighbour, without deceit or prevarication, paying the strictest regard to your word at all times, and in all circumstances, and preferring the endurance of the greater evils to the suggestion of the least falsehood: for we are members one of another, and therefore bound to use all simplicity and fidelity in our conversation with each other. Note; An habitual liar is infallibly a child of wrath. All Christ's members desire ever to speak the truth from their heart. 

(2.) Be ye angry, and sin not: for all anger is not in its own nature evil: but as we are so prone to exceed in our resentments, even where there is just cause for indignation, we must check the rising displeasure, and repress its workings: therefore, whatever cause is given for it, let not the sun go down upon your wrath; but hasten to calm any tumult which may have arisen, that it fix not in hatred, or rankle into malice and revenge: neither give place to the devil, who ever seeks to irritate the irascible nature which is in us, and to blow our passions into a flame. Note; There is scarcely a more besetting sin than anger, nor any against which we need be more habitually on our guard. 

(3.) Let him that stole, steal no more, utterly abhorring all such iniquitous practices; but rather let him labour, working with his hands the thing which is good, that he may have to give to him that needeth; and not only be saved from the temptation to dishonesty, whereunto idleness is the most direct road, but also be enabled by his honest industry to afford a pittance from his gains for the relief of the necessitous. 

(4.) Let no corrupt communication proceed out of your mouth, nothing lewd, profane, opprobrious, light, which in its most distant tendency can lead to evil; but that which is good to the use of edifying, that it may minister grace unto the hearers, and serve to promote their spiritual and eternal benefit. Note; Out of the abundance of the heart the mouth speaketh; and a Christian spirit will appear in a readiness to introduce and maintain such conversation as is profitable and edifying. 

(5.) And grieve not the holy Spirit of God, by these or any such like evils; lest you provoke him to withdraw his blessed influences from you; whereby ye are sealed unto the day of redemption, that glorious day when the faithful saints of God shall be delivered from the burdens of the flesh, or when they shall rise again in glory, to appear for ever in the presence of God. Lord, take not thy holy Spirit from us! (See the Annotations.) 

(6.) Let all bitterness, all rancour of spirit and acrimony and discourse; and wrath, and anger, and clamour, and evil speaking, the fruits of a mind inflamed with passion and rage; be put away from you, with all malice: and be ye kind one to another, gentle, courteous, affectionate; tender-hearted, sympathizing, and full of pity towards the afflicted and the tempted; forgiving one another every provocation and injury, however great or aggravated, even as God for Christ's sake hath forgiven you, freely and fully. Note; A sense how much we are ourselves indebted to the pardoning love of God, will engage us to exercise the like forgiveness to our brethren. 

05 Chapter 5 

Introduction
CHAP. V. 

After general exhortations to love, to flee fornication and all uncleanness not to converse with the wicked, to walk warily, and to be filled with the Spirit; he descendeth to the particular duties: how wives ought to obey their husbands, and husbands ought to love their wives, even as Christ his church. 

Anno Domini 62. 

BECAUSE the characters and actions of the heathen deities, according to the notions which were entertained of them, were vicious in the extreme, and had a most pernicious influence in corrupting the mannersof their worshippers,—the Apostle, in different parts of this epistle, but in a more solemn manner in the beginning of this chapter, held up to the Ephesians the character of God, or Christ, as truly venerable and worthy of imitation.For he commanded the Ephesians, now become the children of God through faith, chap. Ephesians 1:5 to be imitators of God, as his beloved children, and to walk in love to one another, after the example of Christ, the Head of their fellowship, who had loved them so exceedingly, as to give himself a sacrifice for their sins, Ephesians 5:1-2.—Next he ordered them to avoid fornication; a vice which the heathens practised without restraint; and to abstain from obscene discourse; because the persons guilty of these impurities are so odious to God, that they shall have no inheritance in the kingdom of Christ and of God, Ephesians 5:3-5.—And because the heathens pretended to justify these practices by the example of their false deities, the Apostle cautioned the Ephesiansagainst being deceived with false speeches; and told them, that God had declared his disapprobation of such enormities by his judgments brought on the nations who were guilty of them, Ephesians 5:6.—The Ephesian Christians therefore were not to be partakers with the heathens in their vices, Ephesians 5:7.—Because though formerly such of them as were initiated into the mysteries thought themselves enlightened, theywere really in darkness as to matters of religion, spiritual experience, and morality. Whereas being truly enlightened by the gospel, it became them to walk as persons rightly instructed, Ephesians 5:8.—Withal, to lead them to a proper behaviour, he pointed out to them the graces and virtues, which are the fruits of minds well enlightened, Ephesians 5:9-10.—and forbade them to join in any of the fellowships of the heathen mysteries, which he justly termed the unfruitful works of darkness, because they produced no fruit to those who continued in them, except eternal death, Ephesians 5:11.—He added, that the things done in the mysteries during the darkness of the night, were so abominable, that it was an offence against modesty so much as to mention them, Ephesians 5:12.—Besides, the gospel expressly condemns these base actions; by which its excellent nature is clearly manifested, Ephesians 5:13-14.—Next, he ordered the Ephesian brethren to walk carefully and accurately, as Christian converts, in correspondence to their new light and obligations, and according to the rule of the word; as persons under the eye of God and men, of enemies as well as friends, Ephesians 5:15.—and to redeem time and opportunity, particularly because the days in which they lived were days of great immorality, ignorance, and profaneness, and days of trouble, danger, and persecution for the sake of Christ, Ephesians 5:16.—He then charged them to take heed that they did not actan inconsiderate foolish part, as in the days of their ignorance and unregeneracy; nor needlessly expose themselves to the malice and fury of their enemies; but endeavour to consider attentively the mind and will of the Lord. Christ, in respect to the prudence of their behaviour, Ephesians 5:17.—And to prevent their running into the abominable practices against which he had been already cautioning them, he warns them against so free an use of intoxicating liquors as would cloud themind and disorder the faculties of the soul; and commands them to get theirsouls filled with the holy influences and consolations of the Divine spirit, Ephesians 5:18.—speaking among themselves, bysinging forth the praises of God, in all the variety of them, by joining their voices in proper tunes to utter poetic compositions; which are to be sung, he adds, in a spiritual manner, for spiritual ends; and their united praises, with the voice together (Isaiah 52:8.), should be with the sweetest harmony and delight in their own hearts, by their ascending with their voices to the Lord Jesus, and shewing forth his glory, Ephesians 5:19.—And to conclude this subject, the Apostle requires that the work of praise should run through their whole lives; and that, on all occasions, they should express their thankfulness for all things to God, even the Father of our Lord Jesus Christ, and our Father in him; and this thanksgiving should be rendered to him through our Lord Jesus Christ, as our only Mediator, and the purchaser of all blessings, on whose account they are bestowed upon us, Ephesians 5:20. 

With respect to relative duties, the Apostle, in a general manner, exhorted the Ephesians to be subject to one another in the fear of God: that is, to perform to each other, from a principle of piety, all the duties of social life, according to their different stations, and according to the relations and subordinations in which they stood to each other, Ephesians 5:21.—Then proceeding toparticulars, in the natural order of these relations, he began with the duties of wives and husbands, which he illustrated by the example of Christ and the church; and on that occasion explained a very deep mystery relating to Christ and the church, couched in the formation of Eve, and in her marriage with Adam, Ephesians 5:22-30. 

Verse 1
Ephesians 5:1. Be ye therefore, &c.— "Since therefore God is so exceedingly good and merciful in the exercise of his pardoning grace toward you (ch. Ephesians 4:32.), let this excite you to be ( μιμηται ) imitators of him, in exercising all kindness and forgiveness one towards another, as becomes children of his own likeness, begotten and adopted by him, beloved of him, and loving him, and delighting to resemble him, especially in those amiable graces, and to approve yourselves to him who is Love, and is so much pleased with this part of his image, that he who dwells in love, dwells in God, (1 John 4:16.)." This verse, as is intimated by the particle therefore, is an inference from the last verse of the preceding chapter, which might have been continued to the end of the second verse of this chapter, where the Apostle shuts up his argument then in hand. 

Verse 2
Ephesians 5:2. An offering, &c.— Some think that the words προσφορα and θυσια are used in reference to the peace-offering and the sin-offering, as the truth of both is in the sacrifice of Christ, which appeased God, and obtains the blessings consequent upon his favour. The words possibly are here used in conjunction, to express the completeness of the sacrifice:—of a sweet-smelling savour, was, in scripture phrase, such a sacrifice as God accepted and was pleased with. See Genesis 8:21. 

Verse 3
Ephesians 5:3. And all uncleanness or covetousness,— Or, any kind of uncleanness or insatiable desire. Insatiable desire is certainly a literal rendering of the Greek word πλεονεξια, which plainly signifies the desire of having more of any thing, whatever it be. And though the word is commonly used for covetousness, or an intemperate love of riches; yet it is here to be understood of the letting loose of the desires in a carnal way. The words in connection abundantly prove this to be the sense; for what indecency or unbecomingness is it among Christians to name covetousness. The word πλεονεξια, therefore, must here signify the title of sins that are not fit to be named among Christians. The whole verse may be thus paraphrased: "But, as you expect favour from God, you must make it your care to maintain a due consistency of character, avoiding not only all malignant passions, but every kind and degree of impurity and licentiousness, and therefore let not fornication, nor any kind of uncleanness, or insatiable desire of sensual gratifications, or of the means of procuring them, be so much as named, or heard of among you; but abstain from these evils, and whatever might lead to them, as it becometh saints, who are conscious of the sanctity of their name and profession, and dread the thoughts of debasing it." 

Verse 4
Ephesians 5:4. Neither filthiness, nor foolish talking, &c.— "Nor let there be among you anyshameful practices in secret, the very naming of which would put a modest person to the blush; nor any light, wanton, or obscene ways of talking, bantering, or joking, which are so far from innocent pleasantry, that they are not only unprofitable and vain, but very offensive to God, and insufferable to a chaste ear, and are too great an incentive to impure thoughts and actions: ye therefore ought to have nothing to do with them; but, on the contrary, should accustom yourselves to employ your tongues in speaking well of God, with grateful acknowledgments of his goodness, and in thankfulness and praise for his wondrous works of providence and grace, which would be honourable to him, and improving to your company, as well as to yourselves; and would be a happy means of guarding you against impure language, and all the forementioned abominable iniquities, which have the most pernicious consequence." 

Verse 5
Ephesians 5:5. Nor covetous man, who is an idolater,— In whatever sense covetousness is used, it may be called idolatry; as it is setting up something else, and, be it what it will, something comparatively very base and contemptible, and pursuing it, as if it were something that could be to us, as in the place of God, a supreme happine 

Verse 6
Ephesians 5:6. Let no man deceive you, &c.— "Let no man then, in this respect, amuse and deceive you with vain words and sophistical arguments, by which it is well known that many, and especially some who call themselves philosophers, attempt to vindicate some of these things, or at least to extenuate the evil of them; for I am divinely commissioned to assure you, that, on account of these things, and such as these, the wrath of God cometh even on the Gentiles, those children of disobedience and infidelity: now, if heathens are punished for them, much less can we suppose that professing Christians, who have so much greater advantages for purity and virtue in all its branches, and are under such peculiar engagements to cultivate it, shall escape with impunity in these shameful practices." 

Verse 8
Ephesians 5:8. Ye were sometimes darkness,— St. Paul, to express the great darkness in which the Gentiles were, calls them darkness itself. The kingdom of Satan over the Gentile world was a kingdom of darkness. See ch. Ephesians 6:12. And so, on the other hand, we find Jesus is pronounced by Simeon a light to lighten the Gentiles, Luke 2:32. The parenthesis in Ephesians 5:9 serves to give us the literal sense of all that is here required by the Apostle in this allegorical discourse of light. See Colossians 1:12-13 

Verse 11
Ephesians 5:11. With the unfruitful works of darkness,— It is well known that the word ακαρπος in Greek, and the word inutilis in Latin, are sometimes used to express not only unprofitable, but mischievous things; and this is undoubtedly the meaning of the word here. See Romans 1:28. 

Verse 12
Ephesians 5:12. It is a shame even to speak, &c.— Nothing could be more impure and abominable than some of the religious nocturnal mysteries of the heathens, to which the Apostle seems here in the primary sense to refer. Bishop Warburton, agreeably to his system, asserts, that if the lower sort of mysteries among them were first intended by the magistrates to impress the mindsof the people with a belief and sense of future rewards and punishments, and the higher sort of them to instruct persons of more reflection and penetration thanthe rest, in the knowlege of the true God, and the other great principles of natural religion, they were long before the Apostle's time greatly corrupted, and degraded to the most detestable purposes; so that some persons in public characters, by no means remarkable for the purity of their own morals, thought it absolutely necessary, in order to prevent the most scandalous and profligate disorders, to prohibit the celebration of them. Monsieur Saurin has observed a sarcasm in this clause seldom attended to; as if it were insinuated here, "They are called απορρητα, things not to be spoken of: true, says the Apostle, they are properly so! things not too sacred, but too infamous to be mentioned." See his Sermons, tom. 8: p. 198 and Div. Leg. b. 2: sect. 4. 

Verse 13
Ephesians 5:13. But all things that are reproved— See John 3:20. The Apostle's argument here, to keep the Ephesian converts from being misled by those who would persuade them that the Gentile impurities were indifferent actions,—is to shew them that they were now better enlightened: to which purpose, Ephesians 5:5 he tells them, that no such person as there described, hath any inheritance in the kingdom of God, or of Christ. This he tells them, Ephesians 5:8, &c. was Light, which they had received from the gospel; of which before their conversion they knew nothing, but were in perfect darkness and ignorance of it: but now they were better instructed, and saw the difference; which was a sign of life; and therefore were bound in duty to follow that light, which they had received from Christ, who had raised them from among the Gentiles, (who were so far dead, as to be wholly insensible of the evil course and state they were in,) and had given them light and a prospect into a future state, and a way to attain everlasting happiness. 

Verse 14
Ephesians 5:14. Wherefore he saith, Awake, &c.— "Wherefore, when God is speaking in the prophecies of the Old Testament, of the calling of the Gentiles, and of the light which they should have by Christ, he says in effect, to those who are yet in darkness, though not exactly in these words, Awake, thou that sleepest, &c. And this particularly is the most natural import of those well-known words in Isaiah, ch. Isaiah 60:1. Arise, shine, for thy light is come, and the glory of the Lord is risen upon thee. That is to say, the Messiah, represented by the glory of the Lord, shines in his church; shines upon the souls of believers; in consequence of which, they arise as from the dead, and shake off their deep sleep; they rejoice in the light; they walk in it, and reflect it all around them; so that many others are awakened, and transformed by it." See on Isaiah 60:1. 

Verse 16
Ephesians 5:16. Redeeming the time,— The word εξαγοραζομενοι, redeeming, has a peculiar force, and implies, as the French word racheter, and the English word redeem, also does,—the recovery and purchasing again what has been lost. "Endeavour to recover, and bring back, as far as possible, the time which has been unhappily lost and thrown away in the enormities of your heathen life, by diligently making use of what remains, and studying to improve it to the best and most valuable purposes; for which you should be careful to embrace the present opportunity, because the days we live in are evil; in which we are on every side surrounded with persecutions and perils, and God only knows how soon our liberty or our life may be taken away." Dr. Heylin reads Improving the time; and he observes from Tully, that every hour has its proper duty; nullum tempus vacare officio potest. When we discharge that duty, we improve, that is, make the best of our time. The motive added is, because the days are evil: the frequent disasters which happen to us furnish materials for the exercise of holiness and virtue, which is the true improvement of time. 

Verse 17
Ephesians 5:17. Wherefore be ye not unwise,— See Ephesians 5:10. The Christian prudence is, upon all occasions, to consider what is the will of God. Our duty varies with our circumstances; and it is a main point of wisdom to discern what are the duties which correspond to our present circumstances. 

Verse 18
Ephesians 5:18. Be not drunk with wine,— It is highly probable that here may be a particular reference to those dissolute ceremonies called the Bacchanalia, which were celebrated by the heathens in honour of their god of wine. While these rites continued, men and women made it a point of religion to intoxicate themselves, and ran about the streets, fields, and vineyards, singing and shouting in a wild and tumultuousmanner:inoppositiontotheseextravagantvociferations,theuseofdevout psalmody is with great propriety recommended. Plato tells us, that there was hardly a sober person to be found in the whole Attican territories, during the continuance of these detestable solemnities. St. Paul dehorts the Ephesians from the too free use of wine, because therein is excess. The word is ασωτια, which may either signify luxury or dissoluteness; implying that drinking is no friend to continencyand chastity, but gives up the reins to lust and uncleanness,—the vice that he had been warning them against: or it may signify intemperance and disorder; opposite to that sober and prudent demeanour advised in redeeming the time. Wine is so frequently the cause hereof, by the ungrateful abuse of the bounty of Providence in giving it, that the enormityis represented by a strong and beautiful figure as contained in the very liquor. 

Verse 19
Ephesians 5:19. Singing and making melody in your heart— "Your hearts and affections corresponding with what is uttered by your mouths; without which no external melody, be it ever so exact and harmonious, can be pleasing to the Lord." 

Verse 20
Ephesians 5:20. Giving thanks always, &c.— "Giving thanks to God for all the favours that he has bestowed upon you, and even for your afflictions, as occasions offer for the trial, the illustration, and improvement of your holiness and virtue." The words rendered for all things, are translated by some for all persons; and then the meaning will be, "Consider yourselves as appointed to return to God the tribute of praise due from the whole human race, and address your daily thanksgivings to him, for those blessings which he is continually showering down on your fellow-Christians and fellow-creatures in general." 

Verse 21
Ephesians 5:21. Submitting yourselves one to another— Though this verse, in grammatical construction, be joined to the foregoing discourse, yet it ought to be looked upon as introductory to what follows, and to be a general rule given to the Ephesians, to submit to those duties which the several relations that they stood in to one another required. After this general exhortation to the discharge of the relative duties, the Apostle proceeds to the particular consideration of the several relations of husbands and wives, parents and children, masters and servants; which he might rather choose to insist on, as some were ready to imagine that Christian converts were released from any further obligation to those who still continued in a state of heathenism. The Apostle therefore presses it upon them to shew a due regard to relative duties, in whatever station they were placed; and to remember that Christian privileges by no means excused them from the duties resulting from natural and civil relations of life, but rather enforced the obligations they were under to observe them: and if these duties were incumbent upon Christians towards relations of all kinds, even though they bore the character of unbelievers, much more were they engaged to practise them toward such, as were related to them, not only by the ties of nature or of civil institution, but also by the more endearing bonds of grace. See 1 Corinthians 7:10-24; 1 Timothy 6:1-2. 

Verse 22
Ephesians 5:22. Wives, submit yourselves, &c.— The Apostle's discourse on particular relative duties, is in the natural order in which the relations themselves commenced in the world, which was first between husband and wife; next, between parents and children; and, lastly, between masters and servants. The Apostle accordingly begins with the duties of the first of these relations in this chapter, and goes on to those of parents and children in the next; and he keeps the same order in his exhortations to all these in his epistle to the Colossians, ch. Ephesians 3:18, &c. and Ephesians 4:1. But it may be farther observed, that, in both these epistles he first insists on the duties of the inferior, and then on those of the superior relatives in every instance of them. And St. Peter proceeds in the same order, when he speaks of the duties of wives and husbands, 1 Peter 3:1-7. The reasons of this may probably be, because the duties of wives, children, and servants, are most difficult in themselves, and most apt to be objected against, and not so readily attended to, and complied with; and because, if these relatives faithfully perform the duties on their part, it will lay a more endearing obligation upon husbands, parents, and masters, to treat their wives, children, and servants, with love and tenderness, and would leave them utterly inexcusable, were they to be wanting in their duty toward them. Hence St. Peter, in the place just referred to, exhorts believing wives to win their husbands by a becoming spirit and conversation. 

Verse 23
Ephesians 5:23. The husband is the head of the wife,— It is from the head that the body receives both health and life: St. Paul here pronounces this of Christ, as the head of the church; that by the parallel which he makes use of to represent the relation between husband and wife, he may both shew the wife the reasonableness of her subjection to her husband, and the duty incumbent on the husband to cherish and preserve his wife; as we see that he pursues it in the following verses. 

Verse 26
Ephesians 5:26. That he might sanctify and cleanse it, &c.— "That he might take away the power and pollution of sin from all its members, and infuse a principle of true holiness into them, and so consecrate them to God by the sanctification of his Spirit, as ( Καθαρισας ) having purged them from the guilt of sin, by his atoning blood (see Hebrews 1:3; Hebrews 9:14; Hebrews 9:22.); which effects of his blood and spirit are signified by the cleansing quality of water (Ezekiel 36:25.): and he, in the greatness of his love, communicates these blessings by means of the gospel preachedto them, and received and applied by faith, for the cleansing of them from all sin by his blood (1 John 1:7.), and renewing them by the Holy Ghost (Titus 3:5.)." 

Verse 27
Ephesians 5:27. That he might present it to himself— The Alexandrian and other copies read, That he himself might present to himself the church, glorious, without spot, &c. The Apostle, to recommend to husbands love and tenderness toward their wives, in imitation of Christ's affection to the church, shews, that whereas other brides take care to embellish and set off their persons, in order to recommend themselves to their bridegrooms, Christ himself, at the expence of his own pains and blood, purifies and prepares for himself his spouse (his faithful saints), that he might present it to himself without spot or wrinkle. How bright an idea does this verse give us of the grand plan and design of Christianity;—to bring all the millions of the faithful to such a state of perfect virtue and glory, that when the penetrating eye of Christ, their great and holy Bridegroom, shall survey them, there shall not be one spot, or wrinkle, or any thing like it, in the least to impair their beauty, or offend his sight! Where is such a scheme of thought to be found in the world, but in the New Testament, and those who have been taught by it? 

Verse 28
Ephesians 5:28. So ought men,— So also, or answerably to this, ought men; or, on the other hand, taking the matter in a different but correspondent view. 

Verse 30-31
Ephesians 5:30-31. For we are members, &c.— The Apostle had here two things in view; the one was, to press men to love their wives, by the example of Christ's love to his church; and the force of the argument lay in this, that a man and his wife were one flesh, as Christ and his church were one; but this latter being a truth of the greater consequence of the two, he was as intent on settling it upon their minds, though it were but an incident, as the other, which was the argument he was upon: and therefore having said, Ephesians 5:29 that every one nourisheth and cherisheth his own flesh, as Christ doth the church, it was natural to subjoin the reason; viz. because we are members of his body, of his flesh, and of his bones: this proposition he took as much care to have believed, as that it was the duty of husbands to love their wives; and when he had asserted this doctrine of Christ and his church being one, in the words of Adam concerning Eve, Genesis 2:23. (which he, in his concise way of expressing himself, understands both of the wife, and of the church), he goes on with the words in Genesis 2:24 which make their being one flesh a reason why a man was more strictly to be united to his wife, than to his parents, or any other relations. Instead of, For this cause, Ephesians 5:31 some would render the Greek, Answerably thereto, or on the other hand. See Matthew 19:4-7 and Ephesians 5:28. 

Verse 32
Ephesians 5:32. This is a great mystery:— It is plain by the fore-going verses, and by the application of the words in Genesis 2:23 to Christ and the church, that the apostles understood several passages in the Old Testament in reference to Christ and the gospel, which were not understood in their evangelical or spiritual sense, till, by the assistance of the Spirit of God, the apostles so explained and revealed it. This is that which St. Paul here calls mystery: he who is desirous to have a true notion of this matter, should carefully read 1 Corinthians 2 where the Apostle very particularly explains it. Dr. Doddridge paraphrases the verse thus: "This is indeed a great mystery, which was long unknown, and, now it is in some measure discovered, is a matter of much admiration: but you will easily perceive that in saying this, I speak not of the union between a man and his wife, but of that betwixt Christ and the church. For, that the Son of God should unite himself to a society of mortal men, and regard them as making a part of himself, on account of the intimacy with which they are joined to him in a community of spirit and of interest, can never be sufficiently admired." This sublime doctrine which had been long concealed, and cannot now be fully comprehended, may, with the greatest propriety be called a mystery, in every sense of the word. 

Inferences.—With what cheerfulness should the dear children of God imitate their Heavenly Father! And what an affecting and engaging motive to brotherly love is the dying love of Christ, who offered up himself as an atoning and acceptable sacrifice for us! But how utterly unworthy the Christian's character, privileges, and obligations, is it to give way to any sin, especially such shameful ones as Heathens and unconverted sinners are infamous for! Neither covetousness, which is constructive idolatry; nor any sort of unchastity or impurity; nor any works of darkness, should ever be found upon, or countenanced by those who profess themselves to be saints: for whatever vain deceivers may suggest to the contrary, such things are abominable, and exclude the practisers of them from the Saviour's kingdom of grace and glory, and bring divine wrath upon their heads. What a visible change in conversation is to be expected from those who are awakened into light and life by the powerful voice of Christ! They should walk as children of the light, under the influence of the Spirit, unto all goodness, righteousness, and truth; their words and actions should carry such reproof to workers of iniquity, as shews that they have no fellowship with them in their evil deeds, but that they approve of those things which are acceptable to God their Saviour. How watchful and careful ought they to be in their walk! They should be very circumspect to shun temptation, sin, and danger, and to redeem time for the best purposes, especially in evil days; and should behave wisely in an upright way, and not like ignorant and foolish people, who neither consider what they are doing, nor whither they are going. How pure and sublime are the joys that arise from being filled with the gifts and graces of the Spirit! There is no danger of excess in these, as there is in the use of wine; they dispose us for singing the praises of God with harmonious voices, and with the sweetest melody in our hearts; and make us thankful to him, through Jesus Christ, in every circumstance of things. But how concerned should we be to fill up all the relations of life with the duties of them, from a principle of holy reverence and fear of God! Husbands and wives should not trifle with, but conscientiously attend to the respective duties that result from their union with each other as one flesh. And O! how happy would the marriage-state be, if both relatives, in their places, would study to please one another! Conjugal love would keep all right between them, and secure the duties on both sides. How intimate and endearing is the relation and affection of Christ to his church! He is full of tender love and care towards his faithful saints, to take away the guile, power, and defilement of their sins, by his blood and spirit, and by means of his word; and, at length, to present them to himself, arrayed in glory, like a spouse fit for such an illustrious husband to delight in, as having no spot or blemish of any kind upon them. How constraining ought his love to them to be, to engage their most dutiful submission to him! And what a sweet influence should these considerations have upon every religious husband to love his wife as himself, and upon every religious wife to reverence her husband! 

REFLECTIONS.—1st, Love is the divine principle through which alone the practice of all holiness can be produced. This therefore, 

1. The Apostle inculcates. Be ye followers of God as dear children, acting according to this high relation, and in your spirit and temper resembling your heavenly Father; and walk in love, which is his brightest attribute, and renders you most like the blessed Redeemer; as Christ also hath loved us, with a love so free and so surpassing great; and hath given himself for us an offering and a sacrifice to God for a sweet-smelling savour, to make atonement for our sins, and to reconcile us to God by his own blood, his sacrifice being infinitely meritorious and acceptable. Note; (1.) Love is the characteristic mark of a child of God, and a disciple of Jesus. (2.) The sacrifice of the Lamb of God is fully efficacious: God is well pleased in the oblation of his Son; and all who draw near in faith through him are sure of acceptance. 

2. He warns them against all manner of uncleanness. But fornication, and all uncleanness, or covetousness, the lawless desires of fleshly concupiscence, let it not be once named amongst you, as becometh saints, but avoided with the utmost detestation, and never once so much as mentioned; neither filthiness, in gesture, habit, or discourse; nor foolish talking, in secret innuendoes, or vain, light, or unprofitable conversation; nor jesting, to excite laughter in others, and admiration of our own carnal wit; which are not convenient, but utterly unbecoming a Christian's profession, who should rather be employed in giving of thanks, and use his tongue as an instrument to set forth the glory of God. 

3. He enforces his exhortation by the most weighty arguments: 

[1.] These sins must necessarily exclude us from heaven, and lay us under the eternal wrath of God. For this ye know, according to the unchangeable word of God, that no whoremonger, nor unclean person, nor covetous man, whose heart is the stye of lewd desires, or who is inordinately eager after gain, and consequently is an idolater, loving and serving the creature more than the Creator, hath any inheritance in the kingdom of Christ and of God, but must be for ever excluded from the divine favour. Let no man deceive you with vain words, as if these sins were not so dangerous; and with some soft names of human infirmity, or venial transgressions, endeavour to satisfy your consciences, and embolden you to hope for impunity: for know assuredly, because of these things cometh the wrath of God upon the children of disobedience and unbelief, who, despising God's warnings, perish eternally under the deluge of his fiery wrath. Be not ye therefore partakers with them, by communion with them, or connivance at them, lest you become involved in their punishment. Note; It is a fearful thing to fall into the hands of the living God. We should often consider it, that we might tremble, and avoid the most distant approaches of evil, which has consequences so dreadfully dangerous. 

[2.] What God has done for us, should engage us to be faithful to him. For ye were sometimes darkness, and in this wretched state were blindly led on by vile affections to every abomination, ignorant of God and your own danger, and rushing headlong to ruin; but now are ye light in the Lord, since he hath shone into your hearts, and given you the knowledge of his will, and turned you to his blessed Self in the practice of true holiness; therefore walk as children of light, agreeable to the obligations lying upon you, and the measure of knowledge and grace which you have received. For the fruit of the Spirit, which the Lord hath given you to illumine your darkness, and quicken your souls from the death of sin, is in all goodness, and righteousness, and truth; it appears in every act of tenderness and beneficence towards the needy, in all purity of heart towards God, and uprightness in our dealings with men; and engages us to a holy simplicity and unimpeachable fidelity, in all our words and works; in which things, as children of light, you must therefore habitually walk; proving what is acceptable unto the Lord, desiring out of his word to learn his mind and will, and to approve yourselves to him in all holy conversation and godliness. And, for this end, have no fellowship with the unfruitful works of darkness, neither by countenance, nor connivance at them in others, any more than by practising them yourselves; they are works of darkness, the deeds of a fallen and corrupted heart, and which seek usually the covert of the night; unfruitful of every thing but misery, wrath, and wretchedness. Instead, therefore, of joining in them, rather, wherever they appear, bear an open testimony against them; and, with zeal tempered with love, boldly reprove them. Note; (1.) The fallen mind, in its mere natural state, is darkness itself: they who are under its influence take hold of the paths of death and hell, and know not whither they are going. (2.) Where God hath given us the light of his truth, every wilful sin is greatly aggravated. (3.) They who are truly sensible of the evil and danger of sin, will not see it upon their brother without a kind and faithful rebuke. 

[3.] The very shocking and shameful nature of these sins should deter us from them. For it is a shame even to speak of those things, which are done of them in secret: the very mention of them must offend a modest ear; and how much more must the practice of them provoke a holy God? But all things that are reproved, as such evils must be, are made manifest by the light of God's word, which hath shone into your hearts, and are thereby discovered in their native deformity, and hateful colours; for whatsoever doth make manifest is light; as the sun illumines the world, which otherwise would be covered in darkness, so does Christ in his gospel, arising as the Sun of Righteousness, shine into the hearts of his believing people, giving them light and discernment in spiritual things, which were before utterly hidden from their eyes; and enabling them to see the evil and danger of those tempers and practices, which before they never apprehended. Wherefore he saith, when calling the souls of sinners out of darkness into his marvellous light, Awake thou that sleepest in security, ignorance, and insensibility, and arise from the dead, from thy state of death, in trespasses and sins, and Christ shall give thee light, the light of life and truth, to conduct thee in the paths of holiness, and, at last, if faithful, to the regions of glory; and wherever this light is spoken into the soul, then it will be evident by an abhorrence of evil, and such a conversation as will bear the strictest scrutiny. 

4. On what he had said, he grounds this farther exhortation: See then that ye walk circumspectly, narrowly examining every step you take, not as fools, but as wise, as those who have been taught the truth as it is in Jesus; redeeming the time, making the best improvement of the present moment, and desirous to retrieve the time and opportunity which has been lost; because the days are evil, and require great watchfulness when iniquity so abounds, when temptations so many and great beset you; and you know not how soon you may be cut off. Wherefore, be ye not unwise, as in the former days of folly and unregeneracy, but understanding what the will of the Lord is, that ye may know how to walk and please him, and be found faithful to the light which he is pleased to give you. Note; (1.) If we consider how much of our time we have abused and squandered, it will become us, with peculiar diligence, to improve the pittance which remains. (2.) Evil days require especial circumspection. (3.) The worst and most fatal folly is the ignorance of God's word, and the neglect of our souls. 

How we must redeem our time, and walk according to the divine prescription, the Apostle, in several particulars, proceeds to shew. 

[1.] Be not drunk with wine, wherein is excess, for the dreadful consequences of drunkenness are numberless; for when the mind is once intoxicated, a wide door is opened to every act of extravagance, folly, riot, debauchery, and uncleanness, and there remains no restraint from the greatest abominations. 

[2.] But, on the contrary, be filled with the Spirit; seek to drink deeper into the sacred fountain of his divine light, grace, strength, and consolation, which will inspire the most exquisite and sacred pleasure and delight; not roaring round the board of riot, and joining the mad songs of the drunken, but speaking to yourselves, and each other, in psalms and hymns, and spiritual songs, uniting your voices in the Redeemer's praise, singing and making melody in your heart to the Lord, with inward exultation in God as your Saviour, and every outward expression that tends to exalt his great and glorious name, giving thanks always for all things, your hearts in every dispensation acknowledging a gracious God, and your tongue employed in thanksgiving unto God and the Father, in the name of our Lord Jesus Christ, through whom alone all our services are accepted, and by whom all the dispensations of providence and grace are made to work together for the good of true believers. Note; (1.) Psalmody is a gospel ordinance, and they who are happy in God will delight in his praises. (2.) Whatever our condition, or circumstances may be, there is always room for thanksgiving. Afflictions, as well as mercies, demand a grateful acknowledgment; they are good for us, and we shall, in the issue, find the blessed effects of them. 

2nd, The Apostle proceeds to exhort them to the discharge of those relative duties, which are the great ornaments of Christianity. 

In general, a spirit of gentleness and mutual forbearance must reign in you, submitting yourselves one to another, in all natural and civil relations, in public and private, making conscience of discharging the duties of your several stations, in the fear of God, being willingly in all due subjection to those whom he hath placed as your superiors. 

1. The duty of wives is to submit themselves unto their own husbands, in all reverence, honour, and dutiful obedience; consulting their will, and content to be in subjection as unto the Lord, regarding him as the author of their subordination, and submitting, as the church doth, to him. For the husband is the head of the wife, by divine appointment, as Christ is the head of the church, and he is the Saviour of the body, having bought her even at the expence of his own blood, and with the most endearing tenderness and affection providing whatever is needful for her support and comfort. Therefore as the church is bound, by every tie of love and duty, to be subject unto Christ, so let the wives be to their own husbands in every thing not contradictory to their duty towards God. Note; The direction is clear and obvious; but the difficulty is for a fallen spirit to acquiesce. Let those, therefore, who enter into the marriage state seriously consider their obligations, before they lay themselves under the solemn vow of obedience. 

2. The duty of husbands is this; Love your wives with singleness of affection, which speaks in every word and look of tenderness, with gentleness desiring to rule, not tyrannize, and, by every endearing art of persuasion, winning obedience, rather than haughtily and imperiously demanding subjection, remembering and imitating the love of Christ to his church, who gave himself for it, even to the death of the cross, that he might sanctify and cleanse it with the washing of water by the word, in his atoning blood opening a fountain for sin and uncleanness, to which, by faith, every genuine penitent may come according to his word, and be effectually delivered from all their guilt and defilement; that, being thus cleansed, he might present it to himself, as a chaste virgin, adorned for her heavenly bridegroom, a glorious church, beautiful through his Blood and Spirit, not having spot or wrinkle, or any such thing, but appearing in perfect comeliness and purity; that, as the sacrifices under the law, it should be holy and without blemish. So ought men to love their wives, according to this love of Christ, even as their own bodies, they being now a real part of themselves: he that loveth his wife, loveth himself. For no man ever yet hated his own flesh; but nourisheth and cherisheth it; our own flesh is not nearer to us than our wives; and the same affectionate care is due to them, even as the Lord hath shewed to the church: for we are members of his body mystical, of his flesh, and of his bones, like the woman formed from the first man's side. For this cause, seeing the union is so close, shall a man leave his father and mother, and shall be joined unto his wife, in peculiar singleness of affection; and they two shall be one flesh, as if they literally became one body. This is a great mystery, these words being figurative of a more happy and excellent marriage than that of the first man and woman; and I mean, in their application, to lead you, not merely to consider the original law of marriage, but I speak concerning Christ and the church, to whom they emphatically belong. Nevertheless, let every one of you in particular so love his wife even as himself, as the members of his own body; and let the wife see that she reverence her husband with all conjugal love, and jealous fear of offending. 

06 Chapter 6 

Introduction
CHAP. VI. 

The duty of children towards their parents, and of servants towards their masters. Our life is a warfare, not only against flesh and blood, but also against spiritual enemies. The complete armour of a Christian, and how it ought to be used: Tychicus is commended. 

Anno Domini 62. 

THE Apostle, having explained the duties of wives and husbands, proceeds to the duties of children and parents, Ephesians 6:1-4.—then to those of servants and masters, Ephesians 6:5-9.—and with there he finishes his account of relative duties. 

Having delivered these precepts, the Apostle added a general exhortation to the Ephesians, to be strong in the performance of all their duties; which he enforced by the discovery of another deep article of the mystery of God; namely, that evil angels are leagued together against men, and continually occupied in tempting them to sin, with a view to ruin them, Ephesians 6:10-12.—But that the Ephesians might not be too much terrified with this discovery, the Apostle shewed them what an excellent defence against the attacks of the devil God had furnished them with, in the complete armour which he had provided for them, Ephesians 6:13-18.—called therefore the complete armour of God. 

Next, the Apostle begged the Ephesians to pray for him, that he might be enabled to speak plainly and boldly in support of the gospel, when brought before the emperor and his ministers; which, it seems, he expected would happen soon, Ephesians 6:19-20.—But to free them from their anxiety on account of the danger he was exposed to, he told them, that he had sent Tychicus to give them information concerning his affairs, Ephesians 6:21-22.—Then, as a token of his love, he gave to them, and to all the brethren of Asia, who were sincere in their attachment to the Lord Jesus Christ, his apostolical benediction, Ephesians 6:23-24. 

Verse 2
Ephesians 6:2. Which is the first commandment with promise;— The church of Rome would hence argue, that the second commandment, which forbids the worship of images, having a promise added to it, of God's shewing mercy to thousands in them that love him and keep his commandments, can be no longer obligatory under the gospel; since this which relates to honouring of parents, is said to be the first commandment with promise. But it is easy to discern the fallacy and weakness of this argument, as what is annexed to the second commandment apparently relates to the whole law, and is a general declaration of the mercy which God would shew to those who kept, not only that, but all his commandments; while this of which the Apostle speaks, is the first and only precept of the decalogue, which has a particular promise annexed to it peculiar to itself. 

Verse 3
Ephesians 6:3. That—thou mayest live long, &c.— It has been observed, that the Apostle does not say, upon the land which the Lord thy God giveth thee, that he might not encourage a vain hope in the Jews of continuing in the land of Canaan. And if it were considered that those to whom he was writing were chiefly Gentile converts, the clause would very properly be omitted in this view, as it must better suit the case of the whole church to express the promise in a general way. 

Verse 4
Ephesians 6:4. Ye fathers, provoke not your children, &c.— "Ye fathers, be careful not to exasperate your children, by an overbearing and tyrannical behaviour; by rigorous severity; lest by this means you should excite them to such a secret indignation, as may make it difficult for them to restrain those expressions of wrath, which, in such a relation, would be very indecent: and, among other evil consequences of such a conduct, there is great reason also to conclude, that it would naturally prejudice them against Christianity, and thus would bring upon yourselves a share in the guilt of their disobedience, and their ruin." By the nurture and admonition of the Lord, is meant, "Such a course of discipline and instruction as properly belongs to a religious education; which ought to be employed in forming them for the Lord, by layinga restraint upon the first appearances of every vicious passion, and nourishing them with the words of faith, and of good doctrine." See 1 Timothy 4:6. 

Verse 6
Ephesians 6:6. Not with eye-service,— "Not as attending on their business only while their master's eyes are upon them." Grotius takes notice of the great elegance of the compound words made use of here in the original; which our translators have endeavoured to imitate. But as the Greek abounds more in such compound words than any other language, so St. Paul has frequently introduced them in his writ 

Verse 9
Ephesians 6:9. Forbearing threatening:— "Forbearing not only cruel and dangerous blows, butallsevere and rigorous threatening; and every thing of an over-hasty and tyrannical conduct." Mr. Locke paraphrases it: "Forbearing the roughness even of unnecessary menaces." 

Verse 11
Ephesians 6:11. Put on the whole armour of God,— The word in the original is πανοπλια, panoply, which includes all sorts of armour, whether offensive or defensive. This the Apostle applies to the exercise of all those Christian graces with which we are furnished by God, to be made use of in his strength, as well to annoy the enemy, as to defend ourselves; and it appears by the particular description which the Apostle here proceeds to give of it, to be a suit of armour, every way complete, and properly adapted to the defence of every part; with this exception, that none is provided for the back; to hint to us, as some have observed, that we must always face the enemy, or we shall soon lie open to his attacks, and have no defence from dangers. The reader will find, in Gurnall's "Christian in complete Armour," a very large and practical improvement of this portion of Sacred Scripture. 

Verse 12
Ephesians 6:12. Principalities, against powers,— These are put here for those revolted angels, who stood in opposition to the kingdom of God. The rulers of the darkness of this world, seems to mean those who have long usurped a dominion over the world, and who, in the present age, hold men in the chains of hereditary superstition and destructive errors, which have been delivered down to them through many succeeding generations. There is somewhat peculiar in the original of the next clause, which Mr. Locke paraphrases, "the spiritual managers of the opposition to the kingdom of God." There is no doubt but it refers to those revolted spirits who are continuallyemployed in propagating wickedness. Some, however, would render the last words εν τοις επουρανιοις, about heavenly things; as signifying that we wrestlewith them to secure to ourselves those spiritual and eternal blessings, of which they would endeavour to deprive us. 

Verse 14
Ephesians 6:14. Having your loins girt about, &c.— It has often been observed, that the military girdle was not only an ornament, but a defence; as it hid the gaping joints of the armour, and kept them close and steady, as well as fortified the loins of those who wore it, rendering them more vigorous and fit for action. The chief difficulty here is to know, whether truth refers to the true principles of religion, or to integrity in our conduct; and how, on the latter interpretation, to keep it distinct from the breast-plate of righteousness; or, on the former, from the shield of faith: but perhaps it may rather signify some virtue of the mind, as do all the other parts of the armour enumerated; and then it must refer to that uprightness and sincerity of intention, which produces righteousness, or a holy and equitable conduct, as its proper fruit. 

Verse 15
Ephesians 6:15. Your feet shod with the preparation of the gospel of peace.— "With that peaceful and benevolent temper which is so much recommended by the gospel, as an essential part of the Christian character; and which, like the boots worn by soldiers, willbearyouunhurt through the many difficulties and trials, which, like sharp-pointed thorns, may lie in your way, and dangerously obstruct your progress." Mr. Locke understands by this, an habitual readiness to walk in the way of the gospel of peace; as if it were intended, as a general injunction, to obey all its precepts: but it evidently appears to be designed, in a particular manner, to point out the preparation which the gospel makes for our defence, by that peaceful temper which it so often teaches and inculcates. 

Verse 16
Ephesians 6:16. Above all,— Over and above all. Blackwall. This last translation best answers to the particle επι here used, and best expresses the allusion to the situation of the shield, as covering the other pieces of the armour;—which has here a beautiful propriety, as truth, righteousness, and peace, are sheltered, as it were, by faith, fromtheassaultswhichmightotherwiseoverbearthem.Manycommentatorssuppose that the Apostle, in the last clause of this verse, be able to quench, &c. refers to an ancient custom, still prevailing among the Indians and other barbarous nations, to dip their arrows in the blood and gall of asps and vipers, and other poisonous preparations, which fire the blood of those who are wounded with them, occasion exquisite pain, and make the least wound mortal: and some Greek writers tell us, that it was usual for soldiers to have shields made of raw hides, which immediately quenched them. It is also certain, that some arrows were discharged with so great a velocity, that they fired in their passage. If the Apostle alludes to this, he may mean to hint those furious suggestions which the Wicked one may sometimes discharge into the mind, like so many envenomed arrows, or darts, which kindle by the swiftness of their passage. 

Verse 17
Ephesians 6:17. And take the helmet of salvation, &c.— "Possess that cheerful hope of complete deliverance and eternal happiness, which will cover your head in the day of battle, and give you a well grounded boldness and confidence, which will greatly conduce to your success: and brandish in your hand the sword of the Spirit, which is the word of God, those declarations of his word and gospel which his Spirit has inspired, and by a firm confidence in which you will be able, not only to defend yourselves, but to repel your adversaries." 

Verse 18
Ephesians 6:18. Watching thereunto with all perseverance— "Be assiduously careful to maintain a praying frame of spirit, and to watch for all convenient seasons for prayer; as also to watch against the designs and methods of your adversaries, and for all opportunities and assistances to annoy and defeat them; and to watch for all influences of the Spirit in prayer, and for all answers to prayer; and see that you be constant and unweariedherein,withoutfainting,thoughyoumaynot receive immediate answers of peace." 

Verse 19
Ephesians 6:19. And for me, that utterance may be given unto me,— "And for me in particular, that I may, with freedom and plainness of speech, preach the word." 

Verse 20
Ephesians 6:20. For which I am an ambassador in bonds:— Some would render the original ( πρεσβευω εν αλυσει ) I grow old in a chain: comp. Philemon 1:9 the phrase where Παυλος πρεσβυτης signifies Paul the aged. But it is certain that the common version of this passage may be justified. As the persons of ambassadors were always sacred, the Apostle seems to refer to the outrage which was done to his divine Master in this violation of his liberty. 

Verse 21
Ephesians 6:21. Tychicus, a beloved brother— He was one of St. Paul's friends and fellow-labourers, and had been his companion in the last interview that he had with the elders of Ephesus, when he sent for them to come to him at Miletus. See Acts 20:4; Acts 20:17. 

Verse 24
Ephesians 6:24. In sincerity.— The Greek word signifies in incorruption, αφθαρσια . Mr. Locke explains the wordof such a love as would prevent men's mixing any thing with the gospel which was not genuine, and might render it ineffectual. Comp. Galatians 2:4. But it seems rather to express that uprightness of heart which is opposed to the putting on false presences, and may, with great propriety, be understood as a general description of a true Christian: and indeed it is manifest, that wherever this unfeigned, this inviolable love to Christ prevails, there will, of course, be all the other essential parts of the Christian character. 

[ See Locke, Lardner, Doddridge, Michaelis, Whitby, Bos, Bengelius, Calmet, Pearson, Sherlock, Sharpe, Mede, Goodwin, Limborch, Taylor, Leland, Warburton, Josephus, Junius, Poole, Diodati, Wolsius, Heylin, Franckins, Blackwall, Grotius, Vitringa, Hammond, Chrysostom, Owen, Mintert, Rollin, Bates, Luther, Schmidius, Stockius, Barrow, Bowyer, Menochius, Gurnall, and Raphelius.] 

Inferences.—It is matter of thankful acknowledgment, that the Almighty God condescends in his word to give us particular instructions, suited to the circumstances in which we are respectively placed. Children and servants are not forgotten. Let them attend to those gracious lessons which are here given by the supreme Parent and Master, who, while he teaches them, pleads their cause, and interposes his high authority to vindicate them from oppression and abuse. 

Much of the happiness of society evidently depends on the temper and conduct of those who are placed in these lower relations. Let children, therefore, learn to be subject to their parents, with all dutiful and humble respect, from a sense of the reasonableness of the command, and of the goodness which has annexed such a promise to it; a promise which shall still be efficacious, so far as long life would be indeed a blessing to a pious child. 

Servants, with all godly simplicity and uprightness of heart, should revere the authority of Christ in them that are their masters according to the flesh; and exercise a good conscience towards them upon all occasions, not only when under their eye, but in their absence; well knowing that GOD is always present, and always attentive to the conduct of every rational creature, in whatsoever rank. Let them cherish that inward good-will, and benevolence of heart, which renders every act of service uniform and steady, and makes it, in a degree, obliging, even when performed by those from whom authority might have extorted it: nor let the certain and important reward which will assuredly follow every good action, whether great or small,—whether performed by persons in more elevated or inferior stations of life, fail to animate us all to a zealous diligence in well-doing, whatever discouragement may at present attend us. 

Those who bear the superior relations in life should remember, that the command of a much higher Parent and Lord requires also of them a tender regard to their inferiors. Let Parents, therefore, govern their own passions, that they may not terrify and oppress the tender spirits of their children; or, if they be otherwise than tender, may not teach them an evil lesson against themselves, and by their own example strengthen them in those excesses, which may be a disgrace and detriment to the family; and when age has broken all the vigour of the parents, may bring down their grey hairs with sorrow to the grave. A conscientious care to educate and train them up in the nurture and admonition of the Lord, if duly attended to, will teach a better conduct; and the meekness and gentleness of Christ will have a happy influence on both. 

Again, let the thoughts of that great impartial Master in heaven, awe masters upon earth; and the expectation, the certain expectation of giving an account to Him, engage them to make the yoke of servitude, which God has been pleased to lay on those, who are nevertheless their brethren, as light and easy as they can; choosing, even when they might command with authority, rather to intreat with love: not doing or saying any thing unnecessarily rigorous, or severe; not threatening, reviling, or reproaching, but treating their servants like those whom they consider as partakers with them in the same hope, or whom they earnestly desire, by all prudent condescension and tenderness, to lead into the way of salvation. 

Let the heart of every Christian soldier be at once awakened and animated by the important charge which the Apostle, as it were, still sounds in our ears. He knew the weakness of the Christian, and the dangers of his way; how insufficient for the spiritual warfare we are in ourselves, and that our only strength is in the Lord, and in the power of his might, by whom alone we can be kept in safety, and may be made even more than conquerors in all things: and therefore, pointing us to this, at the same time that he sets forth the difficulty of the combat, and sounds a charge to the battle, he shews us the provision made for our defence, and calls us to put on the complete armour of God; an armour, which will serve for every part; which will supply us both with offensive and defensive weapons, and help us to withstand, and even to surmount, the greatest opposition. Let us see to it, then, that we both put on, and that we use it all. 

And when we consider the greatness and number of our enemies, their restless and unwearied malice, and their inconceivable subtlety,—have we not enough to engage us in the application of this divine panoply? Flesh and blood have too, too frequently worried us; how then should we stand against principalities and powers; against the rulers of the darkness of this world, and against spirits of wickedness, who make it still their business to draw others into that spiritual wickedness, which they were first so daring as to shew in heavenly places? 

Indeed, it will be impossible that we should, at any time, be safe from danger, if every direction here given be not diligently attended to: having such a numerous and mighty host of enemies combined against us, we shall never be able to withstand and overcome them,—if the girdle of truth be loosened,—if the breast-plate of righteousness be not put on,—if the preparation of the gospel of peace do not secure our steps;—if the helmet of salvation do not guard our head,—if the shield of faith be not our defence and shelter, and the sword of the Spirit our weapon. And vainly shall we labour to obtain this armour by any other method, if fervent prayer and supplication in the Spirit, under the aids and influences of his grace, be not addressed to the God of heaven, whose work and whose gift this celestial armour is: so that if ever we would have it, and use it aright, let us persist in seeking it with holy importunity and perseverance, and the desired answer shall not always be denied. 

To conclude. Let us often contemplate the great Apostle St. Paul, as discharging his embassy in a chain, that so we may learn to submit to whatever affronts and injuries, whatever hardships and sufferings we may be called to endure, on the account of religion, concerned about nothing so much as that we may approve our fidelity in the sight of God; and, loving the Lord Jesus Christ in sincerity, may be partakers of the blessings of his grace, with all that have a true affection for him. All who appear to be of such a character, may we ever most affectionately love, whatever their particular sentiments, or forms of worship may be; for thus, a share of this mercy and favour, with all the blessed fruits of peace and prosperity, of love and faith, shall be infallibly our own, and be communicated in a rich abundance to our souls, from God the Father, and from the Lord Jesus Christ. Amen. 

REFLECTIONS.—1st, The Apostle proceeds with those relative duties which he had begun to enforce in the former chapter, beginning still with the inferior relation; for dutiful obedience will lay the strongest obligations on the superior to shew all condescension and love in return. We have, 

1. The duty of children to their parents. Children obey your parents; hear their counsels, and submit to their commands, this being the debt that you owe them, both as the authors, under God, of your being, and for all the care they have shewn you; and this in the Lord, as far as is agreeable to his word, and for his glory. Honour thy father and mother, says the law; reverence them, speak respectfully to and of them, and, if needful, provide for them (which is the first commandment with a particular promise annexed to it), that it may be well with thee, and thou mayest live long on the earth. 

2. The duty of parents. And, ye fathers, provoke not your children to wrath, by unreasonable tasks, severities, or restraints; but with all lenity, tenderness, and affection, endeavour, by love and kind persuasion, to win upon them; and bring them up in the nurture and admonition of the Lord, instructing them in the knowledge of the scriptures, setting before them a gracious example, directing them to the means of grace, and watching over them with holy jealousy. 

3. The duty of servants. Servants, be obedient to them that are your masters according to the flesh, in all their lawful commands, with becoming fear of their displeasure, and trembling, lest at any time you should justly offend them; in singleness of your heart, as unto Christ, without flattery, deceit, or guile, with a regard to the Redeemer's glory: not with eye-service, as men-pleasers, diligent only so long as they look over you, merely to curry favour with them; but as the servants of Christ, under his constant and all-seeing inspection, and therefore doing the will of God from the heart, and discharging the duties of the station in which he hath placed you with all fidelity and truth—with good-will doing service, with cheerfulness and alacrity, from a principle of love to your masters, and a real zeal for their honour and interest; and this as to the Lord, and not to men, desiring, not so much human, as the divine approbation, and acting from a sense of duty to the great Lord of all—knowing, that whatsoever good thing any man doth, however mean his station, and inconsiderable in itself the service may be, the same shall he receive of the Lord, who will suitably reward his fidelity, whether he be bond or free. 

4. The duty of masters. And ye masters, do the same things unto them, shew the same readiness conscientiously to discharge your relation to them, forbearing threatening, not tyrannizing over them, and terrifying them with sternness and menaces; but choosing to rule by love rather than fear, knowing that your Master also is in heaven, to whom you must give an account; neither is there respect of persons with him; all shall stand at his bar on a level, and must receive from his lips their eternal sentence for happiness or misery. 

2nd, Every Christian is enlisted under the banners of Jesus, to fight the Lord's battles, and to maintain unceasing war against sin, the world, and the devil. The Apostle, therefore, warmly exhorts them to acquit themselves as men, under the glorious Captain of their salvation. Finally, my brethren, be strong in the Lord, and in the power of his might, supported by those almighty influences of grace which he supplies, in whom alone standeth our help, and from whom cometh our salvation. Put on the whole armour of God, as a soldier covered from head to foot with armour proof against any weapon, that ye may be able to stand against the wiles of the devil, and neither be seduced by his ensnaring temptations, nor terrified by his suggestions, from the path of duty. 

1. The enemies that we have to conflict with are described. For we wrestle not against flesh and blood, not only against the temptations arising from our passions and appetites, or from the wicked men of this world who oppose and persecute, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places, even against those legions of malignant spirits, who, under their hateful leader, have erected a kingdom of darkness, and enslaved the souls of men, and hover round us, watching for an opportunity to distress, harass, trouble, and destroy those who have escaped from their hateful bondage. 

2. Having such foes, we need be well armed against their assaults. Wherefore take unto you the whole armour of God, so absolutely necessary for this dangerous conflict, that we may be able to withstand in the evil day, when this hour of temptation and danger comes, and, having done all, to stand faithfully, acquitting yourselves as good soldiers of Jesus Christ, through every trial, however sharp or prolonged. Stand, therefore, the enemy advances, be ready to receive him, looking up to your Almighty Support, and invulnerable in the divine panoply. The Christian's complete armour, both offensive and defensive, is here described in military terms; the back alone is left unguarded; for we must conquer or die. Flight is sure to be fatal to the coward soul. 

[1.] Truth must be our military girdle. Having your loins girt about with truth, firm in the doctrines of the gospel, and sincere in the profession of it, in simplicity approving yourselves before the heart-searching God. 

[2.] Righteousness is our breast-plate—Having on the breast-plate of righteousness, justice, integrity, and all the other fruits of holiness and love, to guard the vital parts from the stroke of the envenomed foe. 

[3.] Our sandals must be the gospel of peace—Having your feet shod with the preparation of the gospel of peace; that whatever rough ways we walk in, and whatever difficulties we meet with, we may stand fast in the gospel of Jesus, prepared for every conflict, established on the sure foundation, enjoying peace with God in our own souls, and following it with all men. 

[4.] Faith is our shield—Above all, as the most necessary piece of armour, and that which covers the whole body, taking the shield of faith; having lively and realizing views of the divine promises of pardon, grace, and glory, confidently resting upon them; wherewith ye shall be able to quench all the fiery darts of the wicked, when with fury he hurls his envenomed temptations at the soul, to despair, blasphemy, lewdness, rage, &c. seeking to bring horror, guilt, anguish, and distress upon the conscience: but divine faith repels them all, or quenches them, and they fall harmless at our feet. 

[5.] Salvation is our helmet—And take the helmet of salvation, that blessed hope of life eternal, springing from the bright witness of the Spirit of God, which guards from dejection, and raises us superior to every fear. 

[6.] The mighty sword is the word of God—And take the sword of the Spirit, which is the word of God, before which the legions of darkness cannot stand, when wielded by the faithful soldier, slaying every temptation, and opening a way through hosts of difficulties. 

[7.] Prayer must be added—Praying always with all prayer and supplication in the Spirit; looking upwards constantly for divine support, in every emergence casting your care upon God, in ejaculations, and, at stated solemn seasons, commending yourselves into the Lord's hand; and watching thereunto with all perseverance, never weary or giving over, though the conflict be hard and long, and no immediate answer received. And, as for yourselves, so also continue ceaseless in supplication for all saints, engaged in the same warfare, contending with the same enemies, and needing the same divine support; and, among others, for me also, under my trials, that utterance may be given unto me, that I may open my mouth boldly, fearless of any consequences, to make known the mystery of the gospel, and publish the glad tidings with all zeal, openness, and freedom of speech, without concealing any of the glorious truths, however offensive they may be to men's pride, or love of sin: for which fidelity I am an ambassador of Christ in bonds, suffering cheerfully, and still desiring, even in a prison, to negociate the great affair of reconciliation between God and sinners: and I entreat your prayers, that therein, under whatsoever difficulties I struggle, I may speak boldly, as I ought to speak, undaunted in my spirit, and without molestation. Note; (1.) Prayer is the Christian's constant recourse, and sure support in every exigence. (2.) While we continue persevering in our supplications, we shall assuredly go on conquering and to conquer. (3.) We should mutually remember each other at the throne of grace; all saints need our prayers, and should have an interest in them. 

3rdly, Having desired an interest in their prayers, he concludes this Epistle, 

1. With recommending Tychicus to them, the bearer of this Epistle. But that ye also may know my affairs, and how I do in my present confinement, Tychicus, a beloved brother, and faithful minister in the Lord, shall make known to you all things concerning my situation, labours, treatment and success, even in bonds: whom I have sent unto you for the same purpose, that ye might know our affairs, and that he might comfort your hearts, amidst all the trials that you meet with, and encourage you, from my example, patiently and cheerfully to persevere in the good ways of the Lord. 

2. He closes with his usual benediction and prayer. Peace be to the brethren; may you enjoy a sweet sense of God's favour, be blest with all prosperity, temporal and spiritual, and live in the most uninterrupted harmony among yourselves: and may love to God and to each other abound, with faith in the most lively and vigorous exercise; all which spiritual blessings flow from God the Father, as their Source in the oeconomy of redemption, and from the Lord Jesus Christ, as the purchaser and dispenser of them to his faithful people. Grace be with all them that love our Lord Jesus Christ in sincerity, with unfeigned affection, or, in incorruption, without adulterating the doctrines of truth, or admitting any earthly thing to rival him in their hearts. Thus in faith he prays, and adds his joyful Amen! 

